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STATUS OF MARRIED MUSLIM WOMEN IN INDIA v^  
History is a gradual transformation of social event 
and practically occasionaly accelerated and retarded by the 
thought situals and traditions of the people world over. But 
the fact that crystallises itself both intrinsecally and 
extrinsically, a fact that may see assumed so many but not 
assumed without strong premises is the base reality that 
perhaps society has always been maledorainated. A reality 
hated and disliked by humanists and feminists both. Although 
distance whishpers are vagually audiable in the noise and 
confusion of views pertaining to this affair, of various 
feminist like Germaine Geer who would insist that women has 
always been the dividing force of humanity. But history it 
self is witness to the fact women had always been taken and 
still are being taken as a sort of commodity or i.iore flata-
utly a pec liar form of luxury, peculiar due to the dimens-
ions provided by its various uses. In the so called modem 
and civilised world of today the role and status of women 
is reduced merely to a rein-nude appearance on a tyre or 
look past adverticement. The dignity of women and utility 
of commodity is being sold side by side under the very nose 
of the protogonists of civility and modernity, yet no one 
is bothered. Women is no more a person a human being with 
dignity, consience and status but an object installed to 
lure captivated by the lure for freedom and identiry, and 
rights. 
Achievements and contributions of Islam through the 
countries that shaped destory of the present world are not 
acceptable to a larger part of the today's civilised world. 
A popular prejudice activated by the worst of the nativatic 
urge is to reject the originality of whatever is deemed as 
not western. To the worst of western intellectual and 
scholars everything positive and construction was started 
in wst and deterioted every where. All the human ideals are 
the accepted value of humanity and all the good concievable 
ought to be the previlage of western civilization practica-
lly existed any where. No culture ever existed which passed 
the ways of pagars and bruites in any way. Every things and 
ends with the west. Impresence of so stark nativism, it is 
not surprising that no due expectable has been made for 
the their contribution of Islam to the past, present and 
future of mantained. 
Islam gave to the world a dynamic value system designed 
to meet the nature of man in all its dimensions. Islam gave 
no ideals which were theoritical to be applicable to the 
concrete social phenomena. On the other hand Islam shaped 
not a society, not a culture but a whole civilisation and 
also provided elasticity to the system by the categories 
of permanence and change. The status of pre-Islamic women 
of Arabia in perticular and of the whole world in general 
was more than miserable. Gives mere killed for the erine 
of their being girl at the very time of their birth, when 
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in the so called civilised and cultured society of today 
a girl is not more than acurse and burden for the helpless 
parents* the conditions of pre-Islamic women can be imagined. 
Practically for the first time in entire history of mantend, 
Islam gave the women a respectable and dignified status. 
They were granted the right to ingerit the property left by 
the parents# their agreements was made a condition of marrige 
also they were granted nearly equal right to divorce in case 
of an unsuccessful marrige, widows and divorcee's marrige, 
which is still takes to many was permitted. Marrige was 
thought to be a sort of contract for which both the patties 
are responsible, it was made obligatory upon the husband to 
pay a sizable amount of money as Mehr to the wife as a sort 
of return. The nvuriber of wives for a husband was reduced to 
four and directions were laid down for exactly equal treat-
ment t wards them, otherwise a man was not allowed to many 
more than one wife. Women were elevated by the dectoration 
that heaven his only in the feed to mother. A man is 
destined to go to hell and hell only if he displaces his 
mother, women were encouraged to play a more active and 
dynamic role in social, intellectual and religious affairs. 
Contrary to christanity women were never take as symbol of 
evil by Islam, Islam provides proper dignity, difference 
and respect which women deserve. The allegations that Islam 
does not provide women their due role are certainly based 
upon gross ignorance of Islamic system and values. Islam is 
is not an inert, stationairy and lifeless system. It is a 
dynamic process having the property of transforming the 
society into a harmonics and mutually welfarlstic social 
system. There is scope of widening the system for any number 
of requirements and to accomodate any number of possibilities 
If a woman is given the right to inherit only half of the 
property as compared to the property that her brother inharit 
it is because she has also the right upon his husband's 
property. 
It is also alleged that husband generally do not divorce 
their wives for the fear of the Mehar payment and thus women 
suffer miserably because of Mehar. This observation is again 
based upon misconception. "Mehar" is obligatory to be paid 
even the time of marriage, with the permission of wife the 
payment can be postponed but she is free to atain it any 
time. Divorcee's no condition for 'Mehar'. Principles are 
different from practices. The avils prevelent among Muslims 
are not the result of Islamic principles but are just mis 
understandings and misinterpretations, and doing worth the 
time. 
An other much criticised issue is the segregation of 
women prescribed by Islam. A proper and respectful segregat-
ion is guarantee of the dignity. Purdah as practiced today 
is merely a cultural phenomena which of course was enhanced 
by misunderstood Islamic principles. What Islam prescribed 
was a proper covering of the various parts of the body. 
Women were free to raovu freely with proper clothes and 
wearing a "Chader". The viel is a later development. Decency 
certainly demands a limit to which a woman's body can be 
exposed. Equality certainly does not mean equality to show 
the bodies. Men and women are equal but •*' nobody can argue 
that they are same protection of woman's dignity can hardly 
be termed aa denial of equality. 
MUSLIM WOMEN IN INDIAv 
When cultures meet together the synthesis retains the 
elements of the constituents,. Although communities remain 
distinct yet, informations generally are not diffecult to 
trace. Today's Indian culture has been shaped by two other 
wise opposing cultures brought together by the hands of 
desting. when Muslims came India was a golden country as 
claimed by many. Every thought was golden in India except 
the state of women. She had no rights at all as wife, mother 
sister or daughter. All the time she was on the mercy of 
her men associates. Our celebrated Kalidasa and Tulsidas. 
catagorised her with outcasts and brutes. Even her genuine 
existence was denied to her. Her left was the life of her 
husband at when death, she too now forced to burn herself 
with the funeral pyre of her husband. She had no life of her 
own. To make bad matters worse dowery system was there with 
all its glory. Child marriages were more the popular. 
Divorce was unthinkable and death was the only serious for 
the woman from bed husbands. A widow was the most hated 
disliked and outcasted animal and her marriage was the 
greatest crime she sad state of affairs was wacked by holy 
scriptures and religious traditions. If we turn the pages 
of voluminous books upon ancient Indian history, we will 
not be able to find as single woman in entire ancient his-
tory whose name maltered. Even today hundreds of innocent 
women are being bruitally murdered by serious popular 
disposal techniques in order to get another dowary from 
another marriage, she age old traditional psychology 
persists, such murders are not even called "dowery killings" 
but " dowery death " by the National dailies. Last rerainants 
of a great culture indeed. 
Whatever were the Islamic ideals for women and the 
society but the self evident truth is that condition of 
Muslims women is miserable all that way. Impect of Hinduism 
and classical Indian culture paved the way for the further 
deteriration of women folk. Dowery system infiltered its way 
through the otherwise disciplined ranks of Muslims. It is 
really strange that ?.o alien a concept like dowery became 
popular with a people when practice was to pay 'Mehar* 
instead of so contrary a practice of dowery. Excuses were 
claimed to make the concept admissible. In the begining 
•Meahr* payment used to compensate to some degree the burden 
laid down by the dowery. But with the progress of time 
became lesser and lesser upto a place where it seemed 
negligible. She malpractice got defence through the concept 
of 'Sharaai Mehar* which was too less to be called a genuine 
"Mehar". 
Segragation of the classes led to a segragation of 
produces/ but the practiced developed among upper class 
Muslims were of very much sequired character. So the widow 
marriage which was the considered an act of pitty in the 
early days of Islam became diminished if not abolished. 
However the practice among the masses remained practically 
same. Rates begain to think on the lines provided by their 
Hindu counter part and to a great extent began dislike widow 
marriage. It is not to assert that widow marriages were 
stopped but the effect was undoxibtedly negative. 
As far as the problems of married Muslims women in 
India are concerned those two revolve aroind the same lines 
and are part of integral of the problems of women in general 
General characteristics apply to every one, married women 
are no exception, their problems are not much different. 
She peculiar socio-cultural frame work determines the 
conditions of individuals. Even the Muslim community itself 
is on the verge of a socio-economic collapse. The consequen-
ces naturally manifest themselves most prafusely on the 
social and science then any where else. The roots of all 
the social evils lie in the interaction of decaving cultural 
and economic factors. A crisis sudden community always get 
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compartmentalised in the wake of its insecurity, social 
change get hampered in such circumstances to add to the 
misery. 
Another major hurdle in the upliftment of married 
Muslim women in Idia can easily be attributed to the lack 
of proper education. If we believe the fact revealed by a 
recent survey of minority commission Indian Muslims, leaving 
apart women, are ten times more .educationally backward then 
scheduled castes. Reform can never be imposed, to be success 
ful it must begin within the community. A community that is 
ridden by the burden of guilt provided by the partition, a 
community victim of worst kind of ignorance can hardly be 
accused of opposing reform. Muslim masses must be educated 
to be aware of the bare realities of today and the need of 
thetime. A crushing flow is not capable of what a soothing 
and sympathetic pat can do. The subject necessarily needs 
proper research and sympathetic treatment from all sensible 
individulas. 
There are ways to handle a situation of such a gravity. 
It is simply unfortunate that the methadology adopted by 
the so called exponents of reform among Muslim is grossly 
inadequate keeping inview the peculiar nature of the 
subject at hand. At the very outset they began to question 
the validity of the religions injunctions which govern the 
lives of the followers. The mal starts here. The voice of 
reform from external quarters is always suspected. Moreover 
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the religious principles and guidlines are matters of life 
and death to muslims. 'Shariah* is held with highest esteem 
after the Quran and Hadis. Reform in the shape of a self-
sufficing mechanism born from within is the only workable 
way. Unwarranted abuses, progressivism suspected to be 
against the religion, and the policisation of the matter 
can be detrimental to the very purpose. The need for the 
social change has to be evoked among the masses to make it 
a practicable idea. Actually reformists themsalves be reformed 
of some one expects revolutionary change, his expectation are 
not more than illusionary Utopian thinking. Revolutions can 
occur everywhere but not among Muslims we who were constantly 
conditioned under the present system perhaps for centuries. 
If religion is taken in high esteems, it must not be 
taken as a thing of concern. Islam's structure possess the 
tools that are capable of governing the permanence and 
change. Therefore, here religion itself can be utilised for 
the purpose of betlement. This tactics has never been used 
upto now. The fact of the matter is that Muslims the world 
over are emotionally hostile to all type of social change. 
The reform movement as is being handled in India has never 
been successful anywhere else. Egypt, Oman, Turkey, Pakistan 
and a number of Muslim countries are witness to^  the fact that 
reform, if not generated by the religions forces of the 
community itself, is not possible. Instead it resulted in 
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a more rigid return to the old practices. Due to some 
unknown reasons this fact consciously or unconsciously is 
being overlooked by the reformist zeal. 
Muslim Personal Law 
Recent debate over the issue of Muslim Personal Law 
generated much controversy and turmoil. The issue to some 
extent is settled yet the debate seems on over the pros and 
cons of the government decision which is being acceainned 
and rebuked at the same time. Every body seems to percieve 
a different angle but an integrated view of the problem is 
traceable now here. The complexity of the matter has not 
downed upon many. Of course the problem covers a wide 
spectrxim of issues ranging from the uniform civil code, 
Muslim women's right, so the allegation of interference in 
the religions sphere. The issue was further complicated by 
an undeclared propaganda was between the so called reformists 
and so called fundamentalists who according to popular 
estimate constitute the masses. The fire was blown by a 
judgment of Supreme Court entitling a divorcee maintenance 
from her ex-husband. Emotions were relayed like anything 
disgrantted sections arose in panic, all hell was let loose 
but nothing happened to the surprise of many Government 
through a legislation settled the issue. But the issue gone 
new dimension to the problem of Muslim Married women. 
11 
The judgement of Supreme Court in the Shah Banc case 
raised the "hornest's nest ", The judgement which came from 
a constitution bench of five judges including then chief 
Justice Chandrachud, granted the right to divorced muslim 
women to maintanance from her husband beyond the "iddat" 
period untill death or remarrige. The fact of the case in 
brief is that Mohammad Ahmad Khan an advocate married Shah 
Bano Begum at Indore in 1932. A "Mehar" of Rs. 3000 was 
settled by the husband on the wife. Five children were born 
of the marriage. In 1946 Mohammad Ahmad Khan married a 
second wife who bore six children. In 1975 Shah Bano approa-
ched Judicial first class magistrate at Indore under section 
125 CrPC asking for maintanance from her husband at the rate 
of Rs. 500/- per month. She was feeling neglected and was 
given the functions help. In sximmary proceedings before the 
judicial Magistrate lingered on for a year. In the meantime 
Mohammad Ahmad Khan divorced Shah Bano on Nov. 6,1978 by the 
inevocable tripple " Talaq ". 
Before the Indore Magistrate and throughout the subse-
quent proceedings upto the Supreme Court M.A.Khan insisted 
that Shah Bano by reason of the divorce pronounced by him 
has ceased to be his wife and he was therefore, under no 
obligation to provide maintenance for her beyond the "Iddat" 
period. Iddat is duration when the husband is obligated to 
support the fivorce three mansuration period or three months 
if the woman is beyond the age of mensuration. 
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On August 10,1979 the magistrate ordered Ahmad Khan to 
pay what the Supreme Court later termed a princely sum of 
Rs. 25/- per month to the divorcee. Shah Bano than approached 
to the Madhya Pradesh High Court which raised the ammount tx> 
Rs. 179/25 per month. M.A. Khan appealed to the Supreme Court 
raising a two fold defence that under Muslim Personal Law he 
had no responsibility for the maintainance of Shah Bano when 
he has divorced and as such the provision of the criminal 
procedure court providing for maintainance for a divorced 
wife were not applicable to him, Ahmad's defence therefore 
put the Muslim Personal Law in conflict with eriminal law of 
India which includes the CrPC containing the provisions for 
maintainance to a divorced wife. 
section 125 Cr PC: 
If any person having sufficient means neglects or 
refuses to maintane his wife who is unable to maintain 
himself, a magistrate of the first class may upon proof of 
such neglect and refusal order such person to make a monthly 
rate not exceeding five hundred rupees in the whole as such 
magistrate thinks fit. The question weather section 125 of 
CrPC applies to Muslims was secided and concluded in the 
famous case of Bai Sakina Tahira V/s Ali Hussain Fida Ali 
Clothia case in that case Bai Tahira unable to maintain 
herself after her husband divorced her, moved magistrate 
under section 125 for a monthly allowance for herself and 
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her children. Her claim was that she was still a wife while 
the husband rejected this status. He was orderd by the 
magistrate to award monthly maintainance. On appeal by the 
husband the seasion judge held that the court has no justi-
ficated on under section 125 and the High Court discussed 
the appeal. 
The case went to supreme Court under special leave 
J.Krishna I yer held that every divorcee otherwise eligible 
is entitled to the benefit of maintenance allowance and the 
dissolution of a marriage made no difference to right. 
However the decision in this case relating to maintenance 
under section 125 was not observed in the case of shah Bano 
because certain amount of incorrection had crept in the 
decision and held therefore to be referred to a large bench. 
Personal Law Angle : 
The court having decided the appeal on the basis of 
what was claimed by Ahmad Khan to be Muslim Personal Law or 
the point at issue was however invited to see and not 
determine what provision there was in the Quran on the point 
of husband's responsibility of a divorced wife. 
Two verses of Quran 241 and 242 were cited before the 
court and several readings in english of the two verses by 
eminent authors* Indians/ Pakistanis and english were placed 
before the court. There was no dispute those two verses did 
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require a muslim to provide maintenance for his divorced 
wife. There was however difference as to the question of 
duration of the provision. Verse No 241 says for divorced 
women maintenance should be provided on reasonable seale. 
This is a duty on the righther. Verse No 242 says these 
God both make clear his signs in order that you may under 
stand. 
Not since the rock and beaf falsmeared cartridges 
caused the great upheaval of 1857 has a single non-political 
act caused so much trauma, fear and indignation among a 
community. Claiming that the Supreme Court Judgement granting 
Shah Bano Rs. 500/= a month as maintenance from her husband 
was a sacrilege because it amounted to interference in the 
Shariat Law^'Ulemas' successfully raised the cry of "Islam 
in denger" charged, Muslims came out in lakhs - as many as 
half a million in one instance in Bombay - across the face 
of the country chanting the slogan "Shariat Bachao". 
"For the muslims today, theinssinent danger is to their 
culture and identity rather than their lives and property," 
Said Maulana Abul Lias, Emir of the Jamat-e-Islami-Hind, 
summing up the new fear compaign. And if communal Muslim 
organizations protested in many parts of the country by 
burning effigies of former Supreme Court Chief Justice 
y.V. Chandrachud, the main author of the controversial 
judgment, the Zealots of Hindu Mahasabha retaliated by 
handing out the same treatment to the effigies of Maulana 
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Ziaur Rahman Ansari, Union Minister of State for 
environment, who lead the fundamentalists pressure group 
within the Congress (I) . 
Nothing else, the recurring tragedy of communal riots, 
not the tramma of economic deprivation or the travails 
brought up Muslim job seekers on account of discrimination, 
had ever caused such turbulence before. From the miserly 
shikara-owners in srinagar to the prosperous Gulf returnee 
in Mallapuraro in Notth Kerala from the harried. Bengali 
speaking immigrant peasant in Assam to the insular Memon 
in Kutch, the controversy has cut into the inner most core 
of the rauslim religions identiry. In the well springs of 
their minority psyche, it strengthn the community's feeling 
of perscention at the bands of a majority, which many of 
of them believe, regards them as ungeteful, unjatriotic, 
disloyal and bigoted. 
Similar suspicious work even on the minds of many 
intellectuals. Says Dr. Shariftmnisa Ansari, Professor and 
head of the department of Persian studies at Hyderabad's 
Osmania University : I have travelled to more than 10 
countries mainly in the Arab world and discovered that no 
self respecting woman receives money from the man who divor 
ced her. The shariat is clear about this and according to 
some rumours shah Bano was taken to court by intrested 
Hindus who want a uniform civil code in the country. 
"Ind:grant came also from the contry side." Once we are 
divorced and the man has met this obligations of 'Mehar' 
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he becomes 'ghair' ( a stranged for us. We have to observe 
purdah from him and his money is haram," Says Feroz Jahanara 
Begum, a school teacher of Kasganj in Uttar Pradesh, But 
even angrier assertion comes from her collegue Rehana Khatoon 
who says ; " we will resist this decision even if that means 
we have to become shaheeds (mortyres)" The feeling is 
summed up by Dr. Tahir Mahmood/ a faculty member of Delhi 
University and one of the foremost authorities on Muslim 
history and law in India. He says : If you look at it from 
the eyes of Muslims he is saying, you have already taken 
away every thing else that was so valuable to my faith. Now 
I'll not let you take away the last of my valuable possessions 
my personal law," Rightly or wronglym the controversy has 
lacerated old wormeds besides causing a new,all-consuming 
funy of hurt, fear and aggression, a mix any politician in 
search of a commual constituency would grat with both hands. 
And there was no stopping this inevitability with 
fundamentalists ulemas and politicians merely orchestraling 
a compaign that played on insecurities, old and new, a put 
a majority of the 7,5 crore Muslims, who constitute 11.35 
percent of India's population, firmly on the route to 
fundamentalism. The compaign was expectedly stronger in U.P, 
and Bihar, which have large concentrations of Muslim 
population. At Lucknow last week, Maulana Obaidullah khan 
Azmi founder of the All India Muslim Personal Law Conference 
threatened to launch an agitation for return to shariat Law. 
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This he said, who include a Satyagraha by 313 of his followers 
before the U.P, Assembly - the figure remiscent of the hijrat 
(migration) of the Prophet from Mecca to Madina along with 
313 followers. The trend worries some Muslims. "Every small 
town Maulana has become a leader now with narrow objectives 
and narrow instrest. If the controversy is not resolved quickly 
these people will take the community behind by two to three 
decades, "Says, Shahid Siddiqui, editor of leading Urdu Weekly 
•Nai Dunya, underlining the threat of the new spate of 
fundamentalism. 
But much more than shaking up the political arithmetic 
in the country, the controversy has led to an actimanious 
debate within the Muslims. The fundamentalists say that in 
Islam there is no concept of Kanyadan or dowery. All that the 
divorced woman is entitled to get from her husband is her 
Mehar,the dower which is integral part of the Muslim marriage. 
Thus the moment the woman gets divorced her parents, brothers 
and sons become responsible for her maintenance. " In Islam 
marriage is not a secrament, it is a contract. We have no 
taking vows round the fire, no business of till death-do-us-
part and no Kanyadan. The husband's responsibility ends the 
moment the contract is terminated by divorce after the 
payment of Mehar." says Najma Heptullah, deputy Chairperson 
of Rajya Sabha and grand daughter of late Maulana Abul Kalam 
Azad. Justifying the Shariat concept that sustenance for a 
destitute, divorced woman should come from her blood relations. 
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she asked: "tell me which relation is more important/ one 
that is purely contractual or the end of the blood ?" The 
fundamentalist argument is that doubts are raised regarding 
Muslim Personal Law only because of the"misconception" that 
it is loaded against women, making divorce as easy for men 
as uttering the word Talaq thrice. Explains Maulana Mohd. 
Salim Sahab Qasim Mohtamim (rector) of Darul uloom, the 
world famous school of Islamic studies at Deoband near 
Saharanpur in U.P. "For us talaq is the last resort when 
all other efforts fail. It is a final solution, a breaking 
of bonds." Making a similar assertion says Syed Abul Hasan 
Ali Nadvi, head of the Muslim Personal Law Board at Nadwat-
ul-Uloom in Lucknow. Adding that in our religion "Zehar dena 
asan hai, talaq dena Mushkil hai" (it is easier to poison the 
wife than to divorce her). The liberals do not question this 
per se. But they ar§ue that the laws given 14 centuries back 
must change with the times and that, by itself, should amount 
to no sacrilege or blashophemy. "when a woman is getting 
married divorced is about the last thing in her mind that 
leaves Mehar a mere formality and further, when a woman is 
divorced and thrownout by her own husband, it is abserd and 
ludicurous to expect her to fight a legal battle against her 
own father for maintenance," reason Zoya Hasan a reader in 
political Science in Jawahar Lai Nehru University and one of 
the active compaigners for reform and codification of the 
Muslim Personal Law. Hasan and a whole bunch of other 
progressive, educated Muslim women in Delhi point out that 
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it is an errancous belief that the majority of Muslims, 
particularly women, are with the Ulemas on the issue of 
maintenance. It is just that a lot among the vulnerable 
majority in the villages feel too instimidated to speak 
out. This was also observed from the large tracts of Muslim 
dominated areas of the country. There was planty of silent 
support for Shah Banc but only an occassional, open expression 
such as not of Zaira Khatoon, a village house wife from Manik 
pur in Budayun district "It is all veiry well for the Mullahs 
to talk, "she said, "But when a poor girl gets divorced, who 
is going to feed her, especially if her relatives are them 
selves poor ?" 
The liberals point of views is that the Prophet was 
himself extremely progressive on subjects relating to women 
but since religions scriptures often provided only the basic 
frame work it becomes necessary for the Government to legis-
late from time to time " Religion is always taught in para-
bles and thus it becomes necessary to supplement this with-
out social legislation, "says Union Minister of State for 
Energy Arif Mohammad Khan, explaining why modernization of 
the Personal Law is no sacrilege when it does not clash with 
the basic diktats of the Prophet. They also point out that 
the Muslim personal law is based on more than fust the Quran. 
Islamic scholars point out that there are four known sources 
of personal law including the Quran, the other are; Sunna 
practice and explaination from the prophet. Ijma (consensus 
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of the learned) and qiyas (analogies) the last two not 
being as Sacrosancts as the Quran. Moreover even Gulam 
Mohamood Banatwala/ General secretary of Indian Union Muslim 
league, has admitted in the lok sabha that there are seven 
distinct schools of Islamic law, Hanafi, Shafai, Malki, 
Hambali, Ithna-Ashari Ismaili, and Zaidi, there donot 
interpret Muslim Personal Law uniformly, the consequence is 
that while it may be indiscreet to even top interros of 
changinfcp what the Quran say the other aspects of M.P.L, 
could evol ed within the basic Islamic framd work. 
The liberal also say that the fundamentalist complain 
too much and in India, they even tent to be too sensitive 
serees Muslim thinkers have accepted changed to key pece with 
the liones all over the works "Mullahs opposing the judgement 
on M.P.L. are hypocrites" says Syed Mohammed Najmuddin a 
Patna based business executive and a former soccer start 
He points out that in the 19th century the "Mullahs" had 
accepted without demur the abolishing of the Islamic personal 
law to imposed a common penal court all over the country, for 
all communities." Did that to not amount to interference in 
the Shariat" ? asked. 
This inconvenient fact, of the Muslim law having under 
gone change through the decades is not denied by an extreme 
right wing fundamentalist organisation like Jamat-e-Islami, 
while lives in the heady nostalgia of the Moghal period 
when Islamic law was the law of the land, and admits as much 
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It is true that initially even the British judges sort assi 
stants liberally from the Muslim QAZIS in writing judgments 
in the Indian Courts, but slowly English laws were ushered 
in the Indian penal couts/ enacted in 1862.. At the same 
time the Muslim were allowed to be governed by their tradi-
tioned laws on personal malters such as marriage divorce 
inheritance and gifts. Even so this was not made part of the 
statute book and the amiguity frequently lead to trotible, 
Muslim scholars often protested against court judgements 
and this finally lead to the anactment of the Muslim Personal 
(Shariat) Application act in 1937. The lav? said that in cases 
selating to marriage, "Mehar", Maintenance, divorce, judicial 
separation. Guardianship gift, succession and "Waqf" where 
containding parties were Muslims, the decision would be 
based on the Shariyat. To years later the dissolution of 
Muslim marriage act, was passed according to which a Muslim 
women seeking divorce can move court. 
All along the decades, while this change was made in 
consultation with the 'Ulemas', one problem stood out. while 
every new paw was based on the 'Shariat', no effort was made 
to codify this divine. Muslim law. In the absence of a 
firmly stated shariat law, it was open to various interpre-
tations depending on the predilections of the various schools 
of thought, causing enormous confusion. This further under 
lines the need today for codifying M.P.L., a demand liberals 
within the community have often made. 
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They find it hand to understand why the fundamentalists 
react so violently to the very suggestion of a change in the 
light of this history. "Every law needs to keep pace with the 
times and this applies even more to something like M.P.L. wich 
even to begin with/ was rather liberal for its times. The 
Prophet was extremely conscious of the need for the uplift of 
women," say Zoya Hasan, Besides, a lafge number of Islamic 
countries have already passed MPLs with certain changes in 
the eigtith century invocations. Says a report the National 
Commission of women : " Most Muslim Countries such as Turkey, 
Iran, Iraq, Syria, Tunisia, Indonesia and Pakistan have 
introduced reforms of varying degrees to correct the abuse 
of polygamy but no legislative measures have been taken so 
far in India to ameliorate the hardship caused to Muslim 
women by the institution of polygamy." 
Pakistan is an important example. Por 14 years after 
partition, the Pakistan Government followed the laws, passed 
by the British in the 30s but significant reformist changes 
were brought about in 1961. These include : 
The repealing of the Shariat Applications Act of 1937 
to be replaced by Muslim family laws Ordinance ; and. 
The replacement of the Dissolution of marriage Act of 
1939 by another progressive ordinance. 
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The new Pakistani laws mark a significant departure 
from the tradition. For example there is a vertual bar on 
polygamy with the legal requirement to register each marriage 
and the need for permission from an official arbitration 
council for taking a second wife. Contravention of these 
provisions is a penal offence. Similarly for divorce, the 
spouses have to approach the arbitration council, substantial 
changes were also brought about on the lav; of succession, 
making fun of the Indian fundamentalists" claim that the 
changes abroad have touched just the procedure and not 
substance of the'Shariatl 
But all this evidence fail to impress a majority of the 
Indian Muslim scholars and fundamentalists leadership. To 
begin with, the change in British times is dismissed as 
coercion. Says Amin-e- Shariat Minatullah Rehmani, head of 
Imarat sharia, one of the most significant Islamic institu-
tions in the country. "The British rulers brought about the 
change in Islamic personal law and enforced it with a 
position of strength after the 1857 revolt, when the Muslim 
morale was shattered". 
Similarly in series of discussions with Prime Minister 
Rajive Gandhi, Muslim Leaders and thinkers have refused to 
even take cognisance of the change brought about in the other 
Islamic Countries. "I don't understand what do you mean by 
that, "says Ahmad Al Qasmi, general secretary of All-India 
Muslim Majlis-e-Mushawrat, a quari political religions 
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organization led by Syed Shahabuddin, adding : "We are 
Indians. How can we draw parallels with the other Islamic 
Countries ? Our reference can only be to the Quran and 
'hadis* and not to what other dectators have done in their 
countries," Says Dr. Tahir Mahmood, whome the Prime Minister 
has been consulting often in the recent past, Mr. Gandhi 
raised the same issue with me. But I told him we should not 
look at what has happened to M.P.L. in other Muslim count-
ries. We should examine what has been done in Muslim minority 
countries such as the Philippines and Thailand and what has 
happened to the law of the minorities such as Jews and 
Christians in Islamic countries." 
Intrestingly, however barring t^e extremely fundamenta-
list groups such as Jamat-e-Islami, hardly any of the Muslim 
protesting against the Shah Banc judgement takes a selective 
fundamentalist line, demanding the application of the Shariat 
in its most undiluted, unadulterated form on the personal 
law while keeping, it out of criminal laws. " These'mullahs* 
hate women and twist the Shariat in such a way that it work 
to their advantage." Says a graduate student at Jamia Millia. 
Adds Faizan Ahmad, 22, editor of Patna-based Urdu daily 
'Azeemabad Express : "The mullahs are only doing business in 
in the name of the faith by recking a return to roots on the 
personal law while sticking to the modern criminal law which 
also, following their own logic, amounts to violation of the 
Shariat". Of all the liberal arguments, this by for the 
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hardest for the fundamentalists to rebut. And they do it 
speciously. Says shahabdddin : "The difference is that 
Islamic Criminal law can only be applied by an Islamic 
state. 
Besides the contentions discussion on what really cons-
tituetes Islamic personal law and whether it can be modified 
or changed to keep pace with the times, the shah Banc case 
has also brought the role of judiciary in sharp focus. Much 
of the Muslim has been directed not so much at the decision 
as at the mauner in which the judgement was drafted. " In two 
cases in the past justice Krishna Iyer granted maintenance to 
divorced Muslim women without raising so musch noise. Here 
what upset some people was the unnecessary gratuitous advice 
contained in the judgement," Says Minorities Commissions 
Chairman and former supreme Court judge Mirza Hameedullah 
Baig. " The supreme Court is no judge of expediency;" he 
says but adds that there was no savilage involves in what 
the coutt did. The reaction has been so serve because the 
"Thinking process is always suspended whenever an issue 
concerning three things - Aligarh Muslim University, Urdu 
and Muslim Personal Law comes up." 
In legal circles there is serious concern at the open, 
no"holds - barred compaign against the judgement and former 
chief justice 57handrachud, who presided over the bench. 
Chandrachud himself defends the judgement stoutly deymying 
that he meant any dinespect to Islam. He says ; "The Court 
has the night to analyse any personal law, and analysis is 
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The fundamentalists roost populistic casus belli is the 
court's exhortation to the tfovt. to enact a uniform personal 
Law all over the country as enshrined in the article 44 of 
the constitution. Ever since the hoary days of 1946 when 
the debates of the constituent assembly began, this 
article has been the Muslim Leaders'bete noise*. They 
suspected that it will impringe the Islamic way of life. 
"This provision for a Uniform Civil Code is the root 
cause of all the evil and tirade against the Muslims in 
our country". Says, Maulana Abul Lais of Jamat-e-
Islami echoing the fundamentalist fears due to the 
judgement. 
The Prime Minister has been doing a bit of research 
himself. Over the past month-and-a-half he has met a 
series of deputations from both the fundamentalists and 
the liberals, and seems keen to sue for peace. He told a 
women's delegation on November 21, 1985, that his Muslim 
Ministers have whishpered one thing in his ear but said 
something else publicly. He also cautioned them not to 
have western perception while talking about equality between 
the sexes. He also told that he was prepared to bring 
about a change in the law to clear the air. Some say 
that it was an indirect admission of the fact that he has 
been under pressure from his own partymen to make a con-
cession before it was too late and ulemas were able to 
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the Muslim electorate away decisively from the Congress (I) 
The Muslim clergy has been threatening that if its 
demands are not conceded,it will influence Muslim voters 
to do a repeat of 1977 when they voted enbloc against the 
Congress, Besides, in most of the five states including 
Jammu and Kashmir, Bihar, Uttar Pradesh, West Bengal and 
Assam, no national party can expect to grab power without 
a reasonable chunX of the Muslim vote. 
In the month of December the Union Law Minister, 
Asoke Sen, met many Muslim clergymen and jurists at the 
house of Najma Heptullah to work out a truce. The 
clergymen have already submitted their proposals on the 
kind of ammendment they want made to the existing Law. 
2S 
Dawoodi Bohras; 
The Dawoodl Bohras are a small but significant com-
munity that typing the enormous diversity of India, They 
are an enterprising people, well educated, hard working 
and anrclous to preserve their identity. They were in 
much news following the denial of 'Raza* or blessing to 
some 200 would be brides in Udalpur and permission to 
certain Bohra families to busy their diead in the commu-
nity burial grounds by the Dawoodl Bohra head priest Syedna 
Mohammad Burhanuddln Sahab. 
The conflict is an out growth of a rising tide of 
Protestantism in the community, which is convulsed by an 
irresistable force beating against in irrevokable object. 
Issue at stake; 
The absolute power that the Syedna wields over his 
followers governs all aspects of thin life. According to 
members of the reformist group, Bohras without 'Raza' 
(Permission or blessing) from the Syedna can not stand 
as candidates for a Punchayat, municipal state or Parlia-
ment elections. They can not support or vote for any can-
didate who has not similarly recieved Syednas Blessings. 
This they allege, is given only inf con^lete control of 
the charities and Institution is made over the hierarchy. 
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A Bohra is not free to express himself in Public. Publish 
a newspaper or journal. Most important of all, the Syednas 
Raza is necessary for soleninising of marriages and burrying 
the dead. 
The reformist Bohras suggest both immediate and long 
term measures to relieve the constant agony in which they 
live. They wanted Syedna Sahab should be pursuaded for the 
anti attitude of him against the progressive section of 
the Dawoodi Bohra community. Social Boycott should not 
be applied against any person for reasons other than the 
religious misconduct. The Syedna should be pursuaded not 
to refuse to give Raza for a marriage without justifiable 
reason. 
Purdah \y~ 
Literally speaking the Purdah system donned the 
Indian culture with the coming up of Islam to the country, 
Although covering faces was vague before that the purdah 
practised today is the result of fusion of two contradic-
ting cultures. 
The Islamicization of the purdah system in the 
Indian culture reveals that the segregation of woman 
was the direct result of the Muslim conquest. The con-
querors not only kept their own women in seclubion, but 
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mythically it follows that they carried away firls to 
make them the prey of lust. Even the old testament re-
veals that the women in Pursia were kept secluded away 
from their male eyes. Even in pre-Islamic Arabia the 
desert dwellers moved freely while the city women were 
kept under seclusion. To be frank. Purdah is a sanction 
of Islam. Any transgression in this regard meant anti 
Islamic act. 
Islam offers various types of Purdah, 
Nazar Ka purdah; 
This is the most elementary and essential type of 
Purdah. The young boys and girls are asked to control 
looking at each other. In case of accident it allows 
for looking at each other only once. This indicates 
the respect of men folks towards their women. In Majlis 
and Milads the women are made to sit behind the curtain, 
'Awaz Ka Purdah'; 
This is a very interesting prohibition and it re-
flects the general status of women. This imposes const-
raints on how women ought to talk. This type reveals the 
degree of restriction to which Muslim women are subjected 
as an individual and it reflects the erosion of individua-
lity of Muslim Women, 
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The type restricts the conversation of women with 
some categories of males and envoires on the pitch of 
the vocal used. The women are prohibited to talk face 
to face, with men but they can talk behind doors and 
tackle as the circximstances demand. It is left entirely 
to the discussion of the women to follow the type of Pur-
dah. 
interaction; 
The religion is very particular of girls choosing 
their playmates from the family circles. Even first con-
sines, as they were regarded as their prospective hus-
band are not allowed to mix freely. Mixing if any in 
the company was to be followed under the surviellance 
of the family elders. 
The Muslim girls start getting traning in adult 
behaviour between the age of 5 to 9. When necessary for 
them to go out they have to do so in Burka, Chadar or in 
a covered vehicle, family members and neighbours have 
their own say in this regard and eve teasing in the 
male localities compells the Muslim girls to go on for 
Purdah all by herself. Girls going out for education 
are supposed to be lucky ones, on the other hand the 
girls have to be particular about their choice of edu-
cational institutions. Higher education for girls are 
rare as it calls for co-education and free mixing. 
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Thus the education for Muslim girls have remained limited. 
This reflects the social nature which the women in Islam 
find today. The role of the Muslim Women is dual which 
they are free at University corapus, the house hold affairs 
calls for the follow up of Purdah system. Thus they are ex-
posed to two different convulsions. At the University they 
do so for the fear of becoming labled as backward while on 
the contrary their exposure of the censure of the family 
elders and neighbours makes them conform the traditional 
life style. 
MARRIAGE , 
In Islam marriage is looked upon as essential for 
both men and women. It is Sunnah and is regarded as an 
obligation to be fulfilled. 
The Muslim Marriage is a purely secular ceremony. 
There is nothing sacred about it nor are there any mys-
tical overtones of two halves coming together to make a 
whole or a syper naturally created bond meant to last 
for ever, it is a contract between the two consenting 
adults who come together as the man and wife. Both par-
ties enjoy rights and share responsibilities and it is 
preferable that they should live in harmony but, if such 
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harmony can not be achieved, no censure is attached to 
seperation and divorce although divorce should not nor-
mally be considered the easy way out. 
In Muslim a marriage can be lawfully performed when 
both parties attain puberty. However, Indian Muslims have 
never believed in child marriages except some educationally 
and economically backward rural areas. But now it is pre-
vented by the child Marriage Restraint act of 1929 (also 
called the Sharda Act) throughout India to all communi-
ties. By this the males below the age of 18 and females 
before 14 years are not entitled to marry, what so ever 
his/her religion may be. Originally the age could not 
have been so low is borne out by the Quran's injection, 
"Marry those women whome you like" (4 : 3). This pre-
supposes a certain age of discretion being reached as 
well as the meeting of the bride and groom before the 
wedding. 
The Prophet himself placed marriage at something 
above a mere means of producing progeny and assuring 
the continuance of the human race. "Marry" he is repo-
rted to have siad, "to enjoy their (women's) love and to 
beget children". Marriage thus made husband and wi£e not 
only partners in the venture of raising a family but also 
full sexual partners giving and recieving pleasure. In 
Islam if a girl is given in marriage without her consent. 
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the marriage will be considered null and void and the 
girl has the right to have it annuled. Although it is 
considered advisable for a marriage to be settled by 
the parents or guardians of the girls, a woman with 
maturity and experience can settle her own marriage. 
To make a man value his wife, it was made obliga-
tion for him to pay her a certain amount of money. This 
is the dower, mehr, a sort of bride price, but a price 
to be paid to the bride herself and not to her parents 
or kinsfolk. According to the Prophet such payment was 
a token of the man's respect for his wife and meant the 
realisation that she was not someone who cane to him for 
nothing. It was meant to give her status and to raise her 
esteem in the eyes of her husband and the world. The mehr 
has become an integral part of the Muslim marriage and is 
even nientioned in the Nikahnama, the certificate which 
the couple receive at the time of marriage. It is of two 
kinds mu'aj jal - immediate and muwaj j al - defered. The 
former is to be paid at the time of marriage or before 
its consumation and the later at any time on demand. 
The mehr takes precedence over all other monetary obli-
gations. 
The institution of Mehr is fully recognised in India 
as a part of the Muslim Law of marriage and divorce. In 
the act of 1939 it is expressly stated that a divorce 
decree granted under the act woul be in no way affect 
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any right to dower which the wife obtaining the decree 
might have under her personal law. Most often the sum 
is settled during the marriage negotiations, but, once 
in a while, the matter is taken up at the time of the 
nikah. 
Although dowry was never a great consideration in 
Muslim marriage, it has become increasingly so in the 
last few decades. For some families the marriage of a 
boy has become a vastly profitable business. 
The wedding ceremony is known as the nikah which 
literally means wound, obviously indicating the breaking 
of the hymen. It is extremely simple and devoid of all 
frills. Two elders on the community inform the boy and 
Sirl individually that their marriage has been fixed 
with so and so, son or daughter of ao and so, in consi-
deration of the payment of a certain amount of money as 
dower and ask them if they are agreeable to the arran-
gement. The question is asked three times and the res-
ponse must be made by the party concerned and be clearly 
audible, Execpt in westernized Muslim countries, and 
even there only in a certain stratxira of society, the 
boy is asked the question first and only after he has 
given a positive response to the men conducting the wed-
ding ceremony go in thezenana to aske the girl the same 
question. 
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Over the centuries the original purity of religion 
1 
has obviously undergone enormous changes. Nowhere is this 
2 
more true than in the case of marriage. Marriage has come 
to be a matter of family arrangement and the injunction that 
a marriage performed without the girl's consent be considered 
null and void and the ©iris has a right to have it cancelled 
3 
has, for centuries, been honoured only in the branch. 
Like the Eastern people, the Indian Muslim has tradi-
4 
tionally placed great emphasis on purity of blood. Those 
who came to India from outside did not wish to dilute that 
purity by mixing their blood with that of the local popula-
tion. The division was on the basis of kufu, similarity of 
status, culture, vocation and way of life.* The Saiyids, 
for instance, could folow any profession but, for purpose 
of marriage they sought alliances with other saiyids whe-
ther of their own economic standing or lower. 
Polygamy 
It is an irrefutable right guarenteed to him by the 
Quran and therefore God sent. A Muslim man, according to 
jphe general concept, is one who can indulge in any niraber 
1. 
2. 
3. 
4. 
5. 
6. 
Ibid., p.47. 
Ibid. 
Ibid. 
Ibid., p.48 
Ibid., p.48 
Ibid. 
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of marriages as long as he has only four wives at one time, 
getting rid of the unwanted one by divorcing her. The fact 
that there are specific conditions under which multiple mar-
riages are allowed in Islam seems to be seareely remembered. 
Very few people seem to realize that the Quran lays down 
rather stringent conditions about taking a wife while the 
first is still alive. These include the barrenness of the 
wife and the domicile of a man in places where women greatly 
out number men. But no matter what the conditions are, no 
man can many more than once unless he can treat all his 
wives with justice and equality. But, asserts the Quran 
prognatically, "you will not be able to deal equally bet-
ween your wives, however, much you wish (to do so)", (4:129). 
At another place it says, "if you fear that you will not be 
able to do justice then marry only one". (4 ; 3) 
DIVORCE y 
The Qiiran is quite explicit on the conditions of divorce 
OS well as the possibility of a reconciliation. It says; 
"O prophet, when you divorce women divorce them 
for the prescribed time and calculate the number of 
days prescribed, and be careful of (you duty to) 
Allah, your Lord. Do not drive them out of their 
houses, nor should they themselves go forth unless 
they commit an open indecency and these are the limits 
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of Allah/ And who ever goes beyond the limits of 
Allah, he indeed did injustice to his own soul. 
You do not know that Allah may after that bring 
reunion", 
The prescribed time mentioned in the verse is a period 
of roughly three months which serves the dual purpose of al-
lowing tempers to cool and for pregnancy to be established. 
If during this period, intercourse takes place even once, 
the divorce is annulled. In the case of pregnancy, if the 
termination of pregnancy takes place even before the pres-
cribed time, the full period is considered to have been 
completed and a woman is free to remarry. In the case 
of a widow the period of iddat, as it is called is three 
months after 40 days prescribed as the actual period of 
mourning, "And (as for) those of you who die and leave 
wives behind, they should keep themselves in waiting for 
four months and ten days. Then, when they have fully at-
tained their term, there is no blame on you for what they 
do for themselves (Quran, 2:234) , 
Except in the case of adultery, the husband cannot 
turn the wife out of his house until the period of iddat 
has expired. The punishment for adultery is severe — 
whipping and restriction of privileges but the establish-
ment of the fact of adultery is not easy. The Quran says: 
"And those who accuse honourable women but 
bring not four witnesses, scourage them (with) 
1, Ibid,, p.66, 
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eighty stripes and never (afterwards) accept 
their testimony. They indeed are evil - doers" 
(24 :4)^ 
Even a husband virho says he caught his wife in the act 
of adultery can be believed only if he produces five wit-
nesses to his integrity and truthfulness. 
The woman against whom adultery has been established 
does not suffer alone. Her paramour suffers with her. The 
Quran says: 
"The adulterer and the adultress scourage 
you each of them (with) a hundred stripes. 
And let not pity for the twain withhold you 
from obedience to Allah* if you believe in 
Allah and the Last Day. And let a party of 
believers witness their punishment" (24;, 2) . 
If at the time of divorce a woman is pregnant, it is 
the duty of the husband to Jceep her in his house providing 
her with all conforts and amenities until the child is de-
livered. The same applies to a woman who is suckling a 
child, the suckling period being fixed at two years. 
Divorce must be pronounced thrice in the presence of 
witnesses. During the time of the Prophet and for some 
years later it was pronounced over a period of three months 
the last time being at the termination of the period of 
3 iddat. Later, however, some jurists ruled that it could 
4 
be pronounced inimmediate succession. This led to the po-
pular belief that any Muslim man could get rid of his wife 
1. Ibid., p. 67 2. Ibid., p.67 
3. Ibid. 4. Ibid. 
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by saying Talaq, Talaq, Talaq (Divorce, Divorce, Divorce), 
But is is not so easy, for her roehr has to be paid and cer-
tain conditions have to be fulfilled. 
Says the Quran: "Divorce may be (pronounced) twice; 
then keep them in good fellowship or let (them) go with 
kindness". (2:229).^ 
That a man will give adequate thought to the matter 
before he finally divorces his wife is assured by the fact 
that Islam forbids re-marriage between a divorced couple 
until the woman has not only married someone else but the 
3 
marriages have been consummated. 
The idea of his wife physically belonging to another 
man before she can come back to him is deterrent enough for 
any oriental man and is safeguard against thoughtless and 
hasty termination of a marriage. 
After divorce a man cannot get back any portion of the 
dower that has already been paid nor can be withhold payment 
if it has not been paid. Even in the case of unconsumraated 
marriages, wives must be adequately compensated. 
payment should be within the man's capacity to pay, for 
ah does not impose upon anyi 
of its ability" (Quran: 2:286).' 
"All nyssoul a duty, but to extent 
4 
1. Ibid., p. 67 
2. Ibid., p. 68 
3. Ibid. 
4. Ibid. 
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A woman can also seek divorce. In her case it is called 
Khula, If her husband treats her cruelly she is advised to 
seek relief from his persecutions by foregoing her dower. 
However, the man is exhorted not to accept this sacrifice 
and is urged to give her due in spite of her expressed de-
sire not to accept or retain it. "And how can you take it 
when one of you has already gone into other ?" (Quran — 
4:21). "Divorced women should be well provided according 
2 
to justice and equity" (Quran - 22:41), 
However, unlike the man, she cannot just get two wit-
nesses and divorce her husband. She has to seek recourse 
to a court of law. In earlier days, it was easy to go to 
the Qazi or magistrate, recount her tale of woe and ask 
for a formal separation from her husband. Later, however 
as the apparatus of justice became more and more complicated, 
the expense of the litigation and time involved became deter-
rents to women's efforts to free themselves from unwanted 
marriages. Different schools prescribed different reasons 
for granting divorce to a woman. Thus, while the Maliki 
School allowed Qazis to dissolve marriages on a wide variety 
of grounds, the Hanafi School greatly restricted a woman's 
3 
right to seek divorce. 
1. Ibid., p. 68. 
2. Ibid,, p. 68-68. 
3. Ibid., p 69. 
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INHERITENCE 
"Allah enjoins you concerning your children; 
the male shall have the equal of the portion 
of two females, they shall have two thirds of 
what the deceased has left, and if there is one, 
she shall have the half; and as for his parents, 
each of them shall have the sixth of what he has 
left if he has a child, but if he has no child 
and (only) his two parents inherit him, then 
2 
his mother shall have the sixth (Q - 4:1). 
As for wives it is stated: 
"And they shall have the fourth of what you 
leave if you have no child, but if you have a 
child then they shall have the eight of what 
you leave after (the payment of) any bequests 
3 
you may have bequeathed or a debt (Q - 4:12). 
In case of several wives the share would be divided 
4 
equally between them. 
The principles of inheritance listed in the Quran can 
5 
be categorized thus: 
1. The sons inherit twice the share of the daughter. 
I there are no sons she inherits half the total 
property, the rest being devided among other rela-
tives. If there are two or more daughters 2/3 of 
1. Ibid., p.83. 
2. Ibid., 
3. Ibid., 
4. Ibid. 
5. Ibid., p. 83-84. 
43 
the property will be divided equally between them. 
2. If only parents survive the deceased, the father 
will inherit 2/3 of the property and the mother 
1/3. If, however, there are surviving children, 
the parents will each inherit 1/6 of the property, 
the residue going to the children, 
3. If there are no surviving children, but only 
brothers, sisters and parents, then the mother 
receives 1/6 instead of 1/3. 
4. The wife gets 1/8 of her husband's property if 
there are childeen and 1/4 if there are none. 
Since a widow is exprected to live with her son or sons, 
her 1/8 share of the family property is supposed to be given 
to her by way of maintenance. The daughters' share is assumed 
to have been made over to the brothers as a token of their 
love and esteem. Brothers make an effort to keep good rela-
tions with their sisters as a precaution against their demand-
ing their share. Sometimes, the sister does get her share in-
directly through marriages contracted in the next generation, 
that is through her children marrying her brother's children. 
ADOPTION 
The few Quranic verses on the subject presuppose the 
existence of the system of adoption. Setting down the 
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relationships in which marriage is forbideen the Quran Says: 
"Thus there shall, for believers, be no bar to the wives of 
their adopted sons finally repudiated by the latter, whose 
term of iddat has expired" (Q - 33:37). Another verse ex-
horts, "Call adopted sons by the names of their father: that 
is more just in the sight of God, unless you do not know 
2 
their fathers" (Q- 33:5). The only verse that can, in any 
way, be considered anti-adoption is the one that asserts that 
you cannot convert a person into your son by word of mouth or 
3 
by calling him by such a name. 
1. Ibid., p. 90. 
2. Ibid., p. 90. 
3. Ibid., 
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AIM, SCOPE AMD METHODOLOGY 
Aim and Scope; 
In India, the Muslim womens have been neglected field 
of sociological research. Now a days we find a many national 
and state organizations for the welfare of women. There have 
been several women's conferences at national and state level, 
for the uplift of the status of women in general and their 
concern is about the problems of Muslim women and bringing 
them in the national mainstream. The authropological lite-
rature on the status of primitive women is rich and varied, 
but there are very few scientific works available on the 
status of Muslim women. In India the issue of the status 
of Muslim is raised from time to time by the progressives, 
and reformists. It often resulted into the communal tens-
ion between the Muslim fundamentalists and progressives, 
reformists and the Non-Muslims. Reformists and others con-
sider the practice of polyganiy, no maintenance after divorce 
beyond the iddat period, la<»s of inheritence, laws of adop-
tion, pronouncing divorce whenever Muslim men want as a severe 
blow for the digiinity of Muslim women. The "Purdah' system 
which restraints a woman from advancing herself in all trades 
of life causing harm to the achievement of Education and ul-
timately making them dependents over their husbands. But the 
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Fundamentalists consider that islam is a perfect religion. 
It is a conplete system of life. If we consider this divine 
system minutely we will find that Islam has given equal rights 
and respect to women. The Shariat Law or the Muslim Personal 
Law is based on the Quran and Hadith, If at all ther is any 
need of reforms in the Muslim Personal Law, it should be with 
the Muslim consensus in general, by Muslim scholars in the 
light of islamic laws. This controversy was once again 
exploded in the recent part after the pronouncement of 
judgement in the Shah Bano case by the Supreme Court, in 
which she was granted maintenance by her husband even after 
the Iddat period. This again caused a lot of hume and cry 
in the country and devided not only the Muslim but the whole 
country into two sections, pro and against. As a result of 
this a 'Muslim women (Protection of rights on divorce) Bill 
was passed in the parliament. 
This all shows that a little has been done on this 
subject. And, there is a great need of research on this 
topic to solve the questions arose during the problem. This 
present work was undertaken to bring at one place the prob-
lems and grievances of Muslim women, so that research scholars 
and social scientists know what they are. 
I am confident thftt this bibliography will be useful 
to all those who have some interest in the problems and 
status of Indian Muslim women, mainly research scholars of 
Sociology, Law, Islamic Studies and Social scientists and 
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also to those concerned in general with the grievances of 
Muslim women. 
The part one deals with the status of Muslim women in 
general. The part two which is the main part of the present 
study, consists of an annotated list of 257 articles. 
Methodology 
In the compilation of this bibliography, first of all 
references entries regarding the subject were collected from 
secondary sovirces such as Select Bibliography on Indian Mus-
lims and Select Bibliography on Indian Women, both compiled 
by I.C.S.S.R., Southern Regional Centre, Osraani University, 
Hyderabad, and Guide to Indian Periodical Literature and 
Indian press Index. The collected references were recorde 
on 7 " X 5" cards. As a second measure primary sources were 
consulted to prepare annotations. Annotations were made giv-
ing essential information about the article documented. 
•Annotation* has been taken to mean 'notes' which go 
with the title and supplement the information given in it, 
as distinguished from an abstract which is a summary or con-
densation of the whole article, containing all relevant argu-
ments and conclusions, 
STANDARD FOLLOWED 
As far as possible, the Indian standards recommended 
4g 
for bibl±ograph|:cal references (IS 2381-1963) has been 
followed, 
ARRANGEMENT 
Efforts have been made to arrange the entries under 
coextensive sxjbject headings, for this purpose a compre-
hensive list of sxibject headings was cort^ jiled. Although 
there is always scope for difference of opinion on any 
issue, the list of subject headings will generally be 
found following a logical helpful sequence. 
The subject headings were arranged alphabetically. 
Under the specific subject headings the entries have been 
arranged alphabetically by author. The entries are serially 
nuEobered, 
INDEX 
part three of bibliography contains Author and Title 
index in alphabetical sequence. Each index guides to the 
specific entry or entries in the bibliography. The sxibject 
indeix has not been prepared for the reason that the biblio 
graphy itself has been arranged alphabetically by subject 
headings and the subject index would have been a duplication 
of the same sequence, I hope it will be found very useful 
in making use of bibliography. 
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ARRANGEMENT AND MODE OF REFERENCE 
A. PERIODICALS 
1. Serial Number 
2. Name of the author. 
3. Title of the contribution. 
4. Title of the periodical. 
5. Volume nximber. 
6. Issue number. 
7. Year* month and date (if any) . 
8. Page No. 
SPECIMEN ENTRY 
16 SHARMA (Udayan) . Scourage of Correnunalism. Sunday, 
13, 33; 1986, Jun, 22j 55. 
B. NEWSPAPER, ARTICLES and EDITORIALS. 
1, Serial Ntamber. 
2, Name of the author (if any). 
3, Title of the contribution. 
4, Name of the news. 
5, Volume nximber, 
6, Issue number. 
7, Year, month and date. 
8, Page nvimber. 
SEEC£MEN ENTRY 
7 SHAIKH (WM). Personal Law in Islamic Nations-II 
Times of India. 1986, Mar, 15; 8. 
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LIST OF NEWSPAPERS AND PERIODICALS 
1. 
2. 
3. 
4. 
5. 
6. 
7. 
8, 
9. 
10. 
11. 
12. 
13. 
14. 
15. 
16. 
17. 
18. 
19. 
20. 
21. 
22. 
23. 
24. 
25. 
26. 
27. 
DOCUMENTED 
Name 
Amrit Bazar Patrika 
Dalit Voice 
Debonair 
Economic and Political 
weekly 
Free press Journal 
Freedom First 
Frontline 
Hindu 
Hindustan Times 
Illustrated Weekly of Indi 
India Today 
Indian Express 
Indian Nation 
Janata 
Link 
Mainstream 
Ranthan 
National Herald 
Onlooker 
Organiser 
Patriot 
Probe India 
Radical Humanist 
Searchlight 
Statesman 
Sunday 
Surya India 
Place of 
Publieations 
Calcutta 
Bangalore 
Bombay 
Bombay 
Delhi 
Boiijbay 
Madras 
Madras 
Delhi 
a Bombay 
New Delhi 
Delhi 
Patna 
Bombay 
New Delhi 
New Delhi 
New Delhi 
Lucknow 
Delhi 
Delhi 
Allahabad 
New Delhi 
Patna 
New Delhi 
Calcutta 
New Delhi 
Periodicity 
Daily 
Fortnightly 
Monthy 
Weekly 
Monthly 
Monthly 
Monthly 
Daily 
Daily 
Weekly 
Forthightly 
Daily 
Daily 
weekly 
Weekly 
Weekly 
Quarterly 
Daily 
Weekly 
Daily 
Monthy 
Monthly 
Daily 
Daily 
Weekly 
Monthly 
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P l a c e of 
Px ib l i ca t i ons Name P e r i o d i c i t y 
28. 
29. 
30. 
31. 
32. 
33. 
Teaching Politics 
Telegraph 
Times of India 
Tribvine 
Week 
Yo j na 
Delhi 
Calcutta 
Delhi 
Delhi 
New Delhi 
Bi-annually 
Daily 
Daily 
Daily 
Weekly 
Fortnightly 
PART TWO 
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INDIA, MUSLIM WOMEN, BOHRAS, STATUS, OPPRESSIONS. 
1 ENGINEER (A). Ferment among the Bohras. Times of 
InOia. 1974, Aug., 25; 8. 
Introduced briefly the Bohra community, their econcwnic 
and educational status and the turmoil from which they 
are suffering from. Says, the Bohra community has been 
by a schism between the forces of reform and 
reaction. The storm centre of which is Udaipur in 
Rajasthan, It is alleged that the supporters of pro-
gressive movement have been harrassed in a nximber of 
ways. The most frustrating and heinous among the 
measures taken by the Syedna is to refuse permission 
to bury the dead and solmnise the marriage of those 
associated with the movement for reform. Some 200 
weddings cannot be solemnised because of Syedna. 
REFORMS. 
IDENTITY AND Change. Hindustan Tiroes, 1974, Apr. 21; 9, 
Discussed the Bohra brides which have attracted 
widespread notice and the P.M. has also restrained 
interest in the matter. Dawoodi Bohras are of Western 
India. It is the fear of losing their identity even 
within the vast ocean of islam in India, and makes 
the more traditional member of the commimity must 
uphold the tenets handed down over generations. The 
protestant elements of the ccxnnunity are equally 
anxious to preserve their identity. Syedna Saheb 
happens to be the custodian and interpreter of the 
faith of Bohra coirmvinity and Bohras are free to go 
their own way if they don't accept the Syedna's 
authority. Says for underlying the apparent 
conflict is a conunon purpose to preserve a tradition 
which the protestants possibly rightly argue is only 
possible through sufficient adaptation and change. 
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SYEDNA'S OPPRESSIONS. 
3 KALHAN (Prorailla) . Bohra Protestantism and tradition. 
Times of India. 1974, Apr. 21; 8. 
Deals with the small community of Dawoodi Bohras torn 
by internal dissension. Says, the "rebels" want 
greater personal freedom from the hold of the 'Dai-el-
Mutlak' or Syedna who holds a supreme position in 
ordering their lives in matters both religious and 
temporal. Earning the Syedna's displeasure can result 
in denial of blessings to marry or bury the dead or even 
social boycott and ex-canamunication. A girl marrying 
without 'raza* under the special marriage act would 
loose her inheritance. 
, STATUS, COMMISSION REPORT. 
4 JOSHI (Uma) . Fall in status of Indian Women. Hindustan 
Times, 1985, Mar. 7; 9. 
Indicates the report of the National Status of Women 
Cannmittee that the status of women in India has been 
declining steadily. Reviews the various laws which 
directly or indirectly affect women amongst Hindus 
and Muslims. Compared the laws and opines that the 
plight of Muslim Women is deplorable. This is due to 
the lack of enlightened public opinion among the 
Muslims. 
CONSTITUTION, LAWS, SECULAR, PERSONAL, along 
with HINDUS. 
5 SINGH (BD). Status of Woman in India. Hindustan 
Times. 1984, Aug. 7; 9. 
Pounds the traditional society of India was hierarchial 
and based on inequality. It can be traced out from 
the different traditions and culture like 'sati* etc. 
Discusses briefly the various laws of Indian Constitution 
to protect the rights of women. Examined the flaws of 
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Muslim Law concerned with dissolution of marriages 
and right of an woman to be the guardian of the 
minor child. Suggests that all the Laws including 
the Law of Inheritance in Hindu and Muslim Laws 
which provide lesser rights to wcxnen should be declared 
void. 
DESTITUTION, LAWS, PERSONAL, REFORMS. 
DHAGAMWAR (Vasudha)• After the Shah Bano Judgement - I. 
Times of India, 1986, Feb. 10; 8. 
Says Cr.PC 125 is in fact a reflection of the provision 
of destitute divorced in the State of India. 
Syed Shahabuddin calls for the abolision of the 
maintainance provision on the pretext that Islamic Law 
permits re-marriage. As remarriage is no longer being 
accepted in Muslim society because for a change in the 
attitudes and approaches. 
Muslim women constitute of 51 % of the total Muslim 
population and as such they are equal to men in the eyes 
of the law of the land. Thus the change in the law at 
the behest of the male and that too because of the 
handful of f\indamentalists is a clearcut violation of 
the principle of equality before law. The question of 
insecurity does'nt arise out of this verdict as few 
divorcees want themselves to be secured against tbtal 
destitution. 
DIVORCE, KINDS, LAWS, PERSONAL, REFORMS. 
SHAIKH (WM). Personal Law in Islamic Nations - II. 
Times of India, 1986, Mar. 15; 8. 
Deals with the dissolution or repudiation of marriages 
in Islam, corranonly known as 'Talaq*. Different forms 
of Ta2aq and their procedures have been given. Such as 
Talaq-as-Sunnah (Ahsan) , Talaq-as-S\annah (hasan) , 
Talaq-al-bida, Talaq-al-ila and Zihar etc. Different 
reforms have been taken place in different countries. 
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like Egypt, Syria, Tunisia, Iran and Pakistan, in this 
matter. It is said that Islam having risen frcxn 
Arabia, settled in India, because India has provided 
necessary focus on truly traditional lines. Yet some 
changes appear to be necessary in the Muslim Personal 
Law, especially those effecting the rights of women. 
MAINTENANCE, BILL. 
8 KRISHNA IYER (VR), Muslim Women Bill sin against 
Quran. New Age. 34, 16; 1986, Apr, 20; 16, 
Author views that the name of the Bill, belies the 
contents of it. Its provision not only force the 
Muslim women to go back and live in sixth century, 
but also it is violative of their fundamental rights and 
erode secularism. Apart from secular political parties 
women's organisations and other mass organisations and 
a sizable section of intelligentia stood up against it. 
He considers it as a blatant attack on the secular set 
up of the country, and demands for its withdrawal. 
AFTER EFFECTS. 
9 BOTH LOSS and gain. Indian Express. 1986, May 10; 6. 
Assessed the gains and losses of the bill. After brief-
ing the backgroxind and the facts of the issue said in 
the Shah Bano debate, for the first time. What was 
considered taboo has been brought out into the open. 
In the process, Muslim scholars in favour of the Bill, 
have admitted that instant triple talaq (divorce) is 
inconsistent with the Shariat and other matters such 
as marriage contract (which in many cases give Muslim 
women superior rights to those enjoyed by the wcxnen 
of other commmiities) codification is necessary. 
Concludes that rather than bulk and talk at each other, 
the time is now to carry the debate forward and 
invite to take two steps for^ a^rd. 
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10 JHA (Prem Shankar) , After the Muslim Bill; Secular 
State in Peril. Times of India. 1986, May 20; 8. 
Described and analysed the situations, after the Muslim 
Women Bill passed in the cotantry and psych of the Muslims, 
Described the Bill as the most grievious error of 
Rajiv Gandhi and his advisors. Concludes that Mr, Rajiv 
Gandhi has neither his mother's political sensitivity 
nor her skill. The least he has done is to send the 
endangered Hindus f rcMti Kashmir to Kanyakumari back into 
the R.S.S, fold. 
AGAINST ISLAM. 
11 BHANUMATHY (KP). Divorce, Maintenance and Stakes1 
National Herald. 1986, Feb. 28; 4. 
Present his point of view on the controversial Bill 
defining the rights of Muslim wanen on divorce introduced 
in the Parliament. Reinforced his statement by the 
'Shariat' and 'Quran'. Shariat is very clear that women 
should enjoy full rights and protection but it has 
not been implemented properly. Religionists have mani-
pulated the Quran and the Shariat to their own interests. 
Concludes,the bill is ill concieved and if passed will 
weaken the secular structure of the Indian society and 
also unrealistic to implement. The result will be a 
proliferation of destitute women and vagrant children. 
12 IYER (VR Krishna). Muslim Wanen Bill sin against Quran. 
New Age. 34, 16; 1986, Apr. 20; 16. 
Present article is a collection of some excerpts from 
the letters written to the Prime Minister. Discusses 
the Muslim Women Bill, Says the name belies the 
contents of the Bill. Its provisions not only force 
the Muslim women to go back and live in sixth century, 
but also it is violative of their fundamental rights 
and erode secularism. Apart from secular political 
parties, women's organisations and other mass organisa-
tions and a sizable section of intelligentia stood up 
agaist this blatant attack on the secular set up of the 
country. 
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13 JALEEL (KA) . Driving her from pillar to post. Week. 
4, 12; 1986, Mar. 9; 18. 
Reveals that the new bill is contrary to the canmand-
ment of the Holy Quran. Asks that can a Muslim husband 
alone be exonerated from the responsibility for main-
tenance of indigent former spouse while all others 
continue to bear the burden? And can the right of 
maintenance guaranteed under section 125 of the 
CR. P.C. be denied to Muslim women by making a provision 
which drives her from pillar to post in search of her 
daily bread, each cruirib of vi^ ich must come from a 
different person? Says, it is a fertile ground for 
litigation. If the law passes then it will open endless 
feuds to a flood of litigation for a poor. 
ANSARI ROLE. 
14 PURI (Rajinder) , No contempt of Rajiv. Nagpur Times^ 
1986, Jan, 18; 4. 
Condemns Mr. Ansari to show his oDntempt for the Supreme 
court jud^ fes in connection with the Shah Bano' s judge-
ment by it. Rajiv also supported his views in Bangalore 
while talking to pressmen that the expression of personal 
views on emotional issues was not tantamount to denigration 
of Supreme Court. The author in his concluding part 
asks, if society has such contempt of court, as expressed 
by the Government, why not scrap the Courts? Dare anyone 
defend the judges now that the P.M. himself has spoken? 
Author doubts it. 
ATTITUDE HINDUS. 
15 SAHAY (S). Aspects of the Hindu dilonma. Statesman. 
1986, May 29; 6. 
Described, nothing has hurt the majority community more 
than Mr. Rajiv Gandhi foisting the Muslim Women Act on 
a reluctant nation. Described the psyche of Hindus,their 
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sentiments over the issue of Muslim Wcsnen Bill and 
their attitude towards the bill. Said a decision to 
cater for the Hindu beliefs and Hindu prejudices 
would be as retrograde a step as Rajiv's decision to 
succumb the Muslim obscurantists. Suggests our 
Constitution has an ideology and all the Hindus, 
Muslims or Sikhs should believe in it and the schizoph-
renia must be stopped. 
COMMUNAL TENSION. 
16 SHARMA (udayan). Scourge of Conmunalism. Sunday. 13, 
33; 1986, Jun. 22; 55. 
Examined the trend of communalism in India and part of 
leaders played in its increasement. But there are also 
some persons who fight against the communalists. Though 
Hindus and Muslims are very much against each other, yet 
they have been helped by the pronouncements of the the 
Central and State Governments, The Muslim Women Bill 
which had to be brought in because a majority of Muslims 
wanted it, the centre told. If it is so the centre 
should also obey the Muslim majority view that Ram 
Janam Bhocxni temple/Babri Masjid be locked up again. 
COMMUNALISM. 
17 BIGOTRY AND Women's Bill, Patriot, 1986, May 7a 4. 
Author says that Government has not won the passage of 
the Muslim WcHnen Bill in the Lok Sabha as it should be 
in a parliamentary democracy. The most vocal backing for 
the enactment has come from obscurantism, with which a 
reform movement inside the nation's largest minority 
ccxnmxinity itself is locked in a bitter struggle. The issues 
raised during the controversy on the Bill are of vast 
social significance. Care should be taken to avoid 
major and conflicting variants of casmrunalisra. 
Suggested, as the fate of the Bill is yet uncertain, 
its passage would hardly mean an end to the struggle for 
social reform. This must and will go on. 
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COMMUNALISM, MAJORITY. 
18 KHURSHID (Salman). Rifhts of passage. Onlooker. 
48, 11; 1986, Jun. 1; 22. 
Discusses Muslim Women's Bill. This is an extract 
from his forthcoming book 'At home in India*. Says 
Muslims have no fear of being swamped or having their 
identity obliterated. But they do n\irse a grievance 
about being told that the apprehension of majority 
communalism does not allow them the basic expectations 
of free citizens. Says, Seema Mustafa, who participated 
actively in the orchestrated opposition to the Bill 
through Seminars and ralies, found applause for Arif 
where there was none logic in his argianents where 
there was none. 
CONSTITUTIONALLY INVALID, LEGAL 
PERSPECTIVES. 
19 JAIN (Girilal) . MuslimWomen Bill; VJhy Rajiv has pushed 
it. Times of India, 1986, May 14; 8. 
Highlights in his article that in pushing the Muslim 
Women's Bill through Parliament, Mr. Rajiv Gandhi has 
delivered a body blow to the cause of Secularism, 
Nationalism and modernism in the country. Briefs the 
political background of the iisue. Concludes the concept 
of nationalian which has served as the basis of the 
constitution, which is but a framework within which 
country's freedom is sought to be consolidated. The 
Mxisllm Women Bill is one more powerful blow at this 
framework among so many others. 
FELICITATION. 
20 WHO MADE the Indian Muslims Commxinal? Dalit Voice. 5, 19; 
1986, Jul. 16; 1. 
This editorial congratulates the Muslims of India for 
their success in defending the Muslim Personal Law. He 
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has assessed and analysed the Shah Bano Case and expressed 
his views that all sections of the Muslims in India had 
united to defend their faith against the onslaughts of 
Hindu Nazis, The issue was whether the Muslims were 
governed by the Quran as interpreted by Hindu judges or 
by the scholars of Islam who have devoted their lives 
to understand the Quranic injxinctions. 
FLAWS. 
21 CHOWDHURY (Neeraj) • Mxislim Women Bill; trail of 
errors. Statesman, 1986, Apr. 28; 6. 
Explored the reasons behind the passing of Muslim Women 
Bill in Parliament. For a start the protagonists of it 
had stepped up their coropaign after a lag. Pointed out 
that there are two things which agitate most Muslim 
Women in the country today. One is Muslim man's right 
to have four wives, secondly he is allowed to divorce 
them with ease. Presented the kinds of 'talaq* and their 
ranking. Concluded that the non-ccw^liance of the 
irules goes against the laws of Islam and Shariat. The 
process of awakening initiated by the Shah Bano Judge-
ment and the Muslim Women Bill for that matter will 
have its own dynamics which no backlash can wipe out. 
22 GRABBED LEGACY. Tribune, 1986, Mar 16; 4. 
Criticised and cond^nned that the national attention 
has for the past few months been revited to the 
controversial Muslim Women Bill and the Government's 
attitude to get away with other equally ill conceived 
legislative measures. Indicated the legal shoxrtcomings 
of the Bill and as well as the other lacunas of the 
Government in legacy as iJi Delhi Apartments' Legacy Bill. 
23 SAREEN (Rajendra) . Bill that is a blunder. Tribune. 
1986, Mar. 3; 4. 
Assessed the Bill a blunder as it has provision for the 
destructive stated purpose. It is misconceived. Argued 
that to conclude, the most conservative elements among 
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LAW and ORDER PROBLEMS. 
24 AGGARWAL (AK(. Islamic Offensive. Organiser. 37, 44; 
1986, Mar. 16; 1. 
Criticises the Govememtn who shows a soft comer to the 
Muslims. Describes the Muslims as ccwnm\anal and anti-social 
because of them the situation is going from bad to worse 
in many parts of India. Takes the example of Shah Bano's 
case and the Govt's, attitude towards it. Says the 
pjroposed Bill to nullify the Shah Bano's judgement is a 
fraud in the Indian Constitution. And the Parliament 
has no power to Muslim Women's Bill as it violates the 
basic structures of constitution. 
LAWS, COMMOW,OPTION. 
25 REDDY (P Jaganmohan). Bill of Contention - II. Who is 
the competent authority? Statesman, 1986, Apr. 23; 6. 
Concluding his article on the in^lications of Shah Bano 
Judgement, and the new Bill, the author questions the 
assertion that non-Muslims are not competent to deal with 
Islamic scriptures and Law. He also eaiposes the many 
inconsistencies in the position taken by those who 
expose the S\:qpreme Court's verdict and sxj^ port the Bill. 
Who is to decide whether or not maintenance for divorced 
Muslim wives beyond the iddat period conflicts with 
Muslim Law? Maintaining that the Sttpreme Court alone 
can take this decision. Author claims that the Shariat 
does not prohibit maintenance beyond the iddat period 
and that the Shah Bano judgement, therefore, interferes 
with Muslim Personal Law. In any case, he concludes, 
the state has to enact secular laws for the benefit of 
destitute women regarless of religion. 
PARLIMIENTARY DISCUSSIONS 
26 RUSHING BACKWARDS. Tiroes of India. 1986, May 7; 8. 
Described the situation of Parliament while passing the 
Muslim Women's Bill bristled with contradittions. 
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Describes the moment, the Law Minister, Mr. Ashoke Sen 
declared, "this Government, so long as it remains in 
the office, will protect the legitimate interests of the 
minorities", almost in the same breathe he deprived 
thousands of indigent Muslim women of the rights to main-
tenance from the husband on divorce in accordance with 
their personal law and the prevailing practice in many 
of the Muslim countries. Ccmcluded though the Shah 
Banc case has divided the community, the Bill has 
more depend it. A uniform civil code for all citizens 
is utterly now. 
MUSLIM COUNTRIES. 
27 QUESTION OF votes. Statesman. 1986, Feb. 20; 6. 
Discusses that it was expected that Government would 
provide an exhaustive background paper on all the issues 
raised in the judgement of Shah Bano case covering also 
the laws in different Muslim countries. But now it 
seems that Govt, would take a retrogressive step because 
of All India Muslim Personal Law Board. If they strictly 
want to follow the Laws then the author demands for the 
outrageous medieval punishment under Islamic Law for 
Muslims. And also demands that the liberal Muslims 
alone will not be disappointed, if the Bill is enacted. 
OPTION, OPINION. 
28 SAHAY (S). Putting the clock back. Statesman. 1986, 
Feb. 27; 6. 
Suspected the debate on the Muslim Women Bill will be 
debated in the Lok Sabha with vigour both inside and 
outside the Parliament. Highlighted the fundamentals of 
the case by the opinions of the different Muslim leaders 
and the legal experts. Argues the maintenance after 
divorce and the money in fact had been paid the Megistrate 
may cancel his order under Section 125 of Cr. P.C. As the 
Muslims are divided on the Shah Bano judgement, the 
enlightened Muslims who support judfjement be not benifitted? 
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Aslcs the author and suggested they must have the freedom 
of choice. 
PERSONAL, COMMON. 
29 BAHARUL ISLAM. Divorced Muslim Women. Hindustan Times. 
1985, May 30; 9. 
Discusses the issue of maintenance to a divorced Muslim 
women. The Stqjrerae Court's judgement is in accordance 
with the Section 125 of Cr. P.C. But some Muslims 
objected that maintenance to a divorced Muslim wife after 
iddat period is an interference with the Mtislim Personal 
Law. Author supported the view that maintenance in the 
iddat period is in accordance with the Quran. Author see 
nothing wrong in interpreting the Quran by the Sixpreroe 
Court. He deduced from Quranic verse that monogamy is 
the Quranic rule. Suggests the Muslims that they must 
not see a red rag every where, because the non-implemen-
tation of common civil code itself is a sign of non-
interference with the Muslim PersCTial Law. 
30 CHACKO (KV). For a National Civil Code. Patriot.1985, 
Dec. 28; 4. 
Author tries to chart a way out of controversy sparked 
off by the Shah Bano Case judgement, and the proposed 
government bill of divorced Muslim women. He suggestes 
a national civil code, as against a uniform Civil Code. 
For Muslim divorced woman, there should be an option 
either to opt for Muslim Code at the time of divorce, she 
should be allowed maintenance as per the Shariat, but if 
she opts for the secular code, nobody should deny her 
rights \inder Section 125 of Cr. P.C, or other provisions. 
LEGAL PERSPECTIVES. 
31 BHATNAGAR (RaKesh). Muslim Women Bill. Patriot, 1986, 
Mar. 1; 4. 
Examined the proposed Muslim Women Bill which has been 
introduced in the Parliament may provide some relief to 
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the fundamentalists but not the divorced Muslim women. 
Discussed the legal aspects of the Supreme Court judge-
ment and reinforced it in the light of Quran and Shariat. 
Analysed the Muslim Women Bill and concluded*the Bill 
will make the lives of the Muslim wcxnen, especially divorced, 
less dignified. 
in CCTPparison with MUSLIM 
COUNTRIES 
32 BUTALIA (S\jbhadra) . Scrap the bill. Surya India. 10, 7-8; 
1986, Apr-May; 77. 
Discussed in brief the Shah Banc case, its consequences, 
and Muslim Women Bill. Says the Government after all 
this, still plea that it will safeguard the interests of 
the divorced Muslim wcxnen. Says the argument that Bill 
will help keep families together is specious. Muslim 
countries all over the world are moving ahead in time. 
Instead of making naive pleas in defence of the Bill, 
let him rise to the expectations of the people. Author 
says addressing the Prime Minister. 
33 PUTTING THE clock back. Searchlight. 1986, Feb. 22; 
The reflexes suffered by the Congress (I) in the Kishanganj 
parliamentary constituency proinpted the Congress government 
to enact the Muslim Women Bill and to thereby tilt the 
balance in its favour. 
The Bill keeps the Muslim women from the pervies of 
Sec, 125 of the Cr, P,C. The govt, has in fact given 
in to the Muslim fundamentalists who had been raising 
hue and cry over the Shah Bano issue. Through this the 
responsibility of maintenance of a divorce ultimately 
falls on her father or brother, if she is unable to 
maintain herself. 
It is really typical of the Indian Muslims that when most 
of the Muslim countries do not adhere to the Shariat Law, 
the Mrislims in India want to be chained by it. Instead of 
this exclusion of Muslim women from the perview of Sec. 
125 of Cr. P.C. the government should have given the Indian 
Muslims the option to be governed by Shariat law or the 
Secular Law. The choice of this should be made mandatory 
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at the time of marriage so that all disputes can be 
settled according to law aplicable to the parties 
concerned. This would have been welcaned both by the 
fundamentalists and also liberated and moderated among 
the ccxnmunity. The Muslim women bill is thus a ccmpranise 
and it should not be adopted right away but be referred 
to the Select Caramittee. 
PERSPECTIVES, in relation to 
HYDERABAD CODE. 
34 REDDY (p Jaganmohan) . Bill of Ccaatention - I; Shah Bano 
verdict and Muslim Law. Statesman. 1986, Apr. 22; 6. 
Examined the legal aspects of Shah Bano verdict and the Muslim 
Personal Law. Cautioned all the Congress (I) MPs who changed 
their opinion about the verdict and supporting the bill for 
the P.M's prestige because it will affect the country's tinity 
and integrity. 
The erstwhile Hyderabad State which was considered as a 
Muslim State had Cr. P.C. in Urdu which allowed maintenance 
to the divorcees of all the religions. The disputed pro-
visions of the present Cr. P.C. are aimed only at pireventing 
vagrancy and destitution. Further argued that even 
before the Shah Bano Judgement the Allahabad High Court 
had held that the maintenance provisions for divorced 
Muslim women beyond the three month iddat period did not 
conflict with Muslim Personal Law. Besides various sxxb-
missions made in the Shah Bano case show that translations 
of the relevant 'Ayats' of the Quran only uphold the 
Stjpreme Court's verdict. 
SECULAR, PERSC8)IAL, OPINION-
PRCX3RESSIVES. 
35 SINGH (Opender) • Bill pats men on back for wrong doing, 
Patriot. 1985, Dec. 3; 4. 
Interviewed Ms Sahba Hussain and Ms. Zoya Hussain and 
presented their views. Both of them do not accept the 
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Prime Minister's view that the Bill is not secular as 
it excludes Muslim women from the purview of 125 of the 
Cr. P.C. which is a secular law. It is shockening that the 
government is rushing through the Bill. I feel very dis-
gusted and depressed that peopld who could actually raise 
their voice are giving in to fundamentalists* pressures. 
OPTION 
36 SAHAY (S). Vftiolly retrograde step. Statesman, 1986, 
May, 8; 6. 
Author deals with the situation of Lok Sabha on the event 
of passage of the Muslim Women Bill and studied in detail 
the theory behind it and its result. If the Prime Minister 
had allowed a free vote on the Bill in the Parliament. 
The views of the enlightened Muslims were ignored who formed 
a minority within the minority comm\inity suggested they 
must have a freedom of choice, either to opt for the 
Muslim Personal Law on Section 125 of Cr. P.C, 
PARLIAMENTARY DISCUSSIONS. 
37 NO WAY to do it. Indian Express. 1986, Feb. 24; 6. 
Discusses that the Muslim Women Bill was produced in 
the parliament in a hush-hush circumstances. It was not 
in the agenda. Says, the issue involved to go beyond the 
procedural Infixsnities. The govt, has produced the Bill 
without considering the appeals of various women and social 
organisations. An optional code that leaves Personal Laws 
intact would violate nobody's right. But it would do 
India a world of good. 
38 SHAH BANO factor. Statesman. 1985, Dec. 19; 6. 
Discusses the situation of Parliamentary discussions 
in the Lok Sabha on Supreme countr's judgement in the 
Shah Banc's case. Discussed the role of Syed Shahabuddin 
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in the discussion. Says a lobby has started trying to 
pressurise the government to amend Section 125 of Cr. P.C. 
to exclude Muslims from its purview. The Kishanganj 
verdict seems backtracking the Shah Banc judgement. And 
the Government is now committed to Prepare a backgroxind 
paper covering various aspects of Muslim Personal Law. 
QURAK 
39 SAMIUDDIN (Abida) . Muslim Wcanen Bill derogatory to 
wcanen. Link. 28, 39; 1986, May 4; 13. 
Considers that orthodox Muslim leaders, having failed to 
tackle the coimnunity's long standing grievances, have seen 
in Sec. 125 Cr, P.C, a good send to digress Muslim attention, 
She says that most of the laws as they are operated in 
India are inconsistent and repugnant to the holy Quran and 
percepts of Prophet which repeatedly emphasise an extra-
ordinary fair treatment to the woman and give her an 
individuality of her own. She further says that secularism 
means a due recognition given to different diversities, 
further ignored by all of us, is a fact that none of us 
has chalked out a comprehensive outline of a CCC; if ever 
attempt is made in future, surely the contribution of the 
Quranic injunctions wiould be the greatest one with 
reference to the status ot women. The problem of 
maintenance is not a problem of a class where a woman 
owns property. Therefore, the problem must be tackled in 
the background of socio-economic realities. 
REFORMS 
40 RUHI (Nusrat Banc). Surrender to Muslim Orthodoxy. Link. 
28, 37; 1986, Apr. 20; 4. 
Explains that 'Talaq-al-Bida* makes husband absolute in 
the fate of wives of Hanafi Muslims. 'Mahr* for the vast 
majority of Muslim women is illusory, so is to 'relief 
the goveimment proposes in place of Sec. 125 of the Cr.P.C. 
If the Cr. P.C, is to be changed to sxait religion of 
citizens then human sacrifices, 'Sati', child marriage. 
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amputation of limbs for offences should be reintroduced, 
she argues. The claim that the Bill offers more to 
Muslim women after divorce is a great legal fraud. She 
says that a divorce is liKe a boat which sinks in mid 
ocean. It can neither come back to shore nor go ahead. 
It is felt to be buffeted by stonny waves. 
Compared with MUSLIM 
COUNTRIES. 
41 SHORIE (Aran). In the name of Muslim personal Law. 
Hindustan Tiroes, 1986, Mar. 18; 9. 
E3cpresses the infirmities in the Muslim Women Bill. Illus-
trates the Ineptness of those at the helm of affairs in 
New Delhi. Says a problem has no doubt arisen as a result 
of Supreme Court's judgement in the Shah Banc case on 
the issue of maintenance for a divorced wife. Muslims in 
general were upset with the judgement that the Supreme 
Court had made unchariatable and tinfounded statements on 
the status of w<»nen in Islam. But they were divided on the 
basic issue. 
The orthodox believed that a Muslim husband owes nothing 
to a divorced wife once he has paid the maintenance for the 
period of "iddaf (3 months and 10 days). A large sections 
of educated Muslims disagreed with this approach and 
insist that the Quran sanctions '• a fair and reasonable 
maintenance to a divorced watikan until she remarries." 
A wise leadership would have waited for the storm to 
subside before formulating an appropriate response to the 
situation. But Mr. Rajiv Gandhi and his aids rushed in 
where angels would have feared to tread. The Govt, ignored 
the national Muslim leadership and treated the Muslim 
League and other communal organisations as the spokesman 
of the community. The result in the form of a bill is 
there any one to see. 
The central weakness of the bill is that in the name 
of safeguarding the Muslim Personal Law it violates the 
specific injxinctions of the Quran and the Shariat as 
these have been interpreted by the best recognised autho-
rities over the centuries. There is, for exanple, no 
provision in the Quran or the Shariat which can oblige 
the members of the parent's family of a divorced Muslim 
woman to look after her. Similarly, no one can ever change 
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the terms of a wakf to oblige its managing board to 
undertake activities which the original donor has not 
provided for. Yet the bill in question seeks to cast 
the responsibility for maintenance of a divorced Muslim 
Woman on the parent's family members and a wakf board. 
In most places these boards do not exist and where they 
do they do not have funds even for their normal activities. 
KERALA. 
42 VARMA (M). Sonia Gandhi holds the key to the political 
game in Kerala. Organiser. 38, 5; 1986, Jun. 15; 5. 
Says the 'despotic' pressure which the 'Black Bill* was 
rananed through, presents us a mystery. The 'black' 
Muslim Women Bill is the price for the support of Muslims 
in this saintly work of wiping away Hindu from Kerala. 
Suggests that the Vishwa Hindu Parishad and other Hindu 
organisations should take note. The Congress I, now 
coiwpletely de-Kindunised, will further balkenize the 
remaining part of our great country. 
Under ISLAM.^ 
43 FAZILI (AM). Maintenance under Muslim Law. Indian 
Express, 1985, May 27; 6. 
Described the problems of the issue arose while considering 
the Mohammad ;^ unad Khan vs. Shah Banc Begxim case before 
the Supreme Court. Dealt the divorce system, mahr and 
marriage xinder Islamic Law. Referring section 127, sub-
section 3(b) says, is unambiguous and do not admit of 
any interpretation which would make it permissible for 
the coxirt to allow maintenance under this section to a 
divorced wife if the husband has paid the whole amount 
of dower as well as the arrears of maintenance including 
the period of iddat concludes that the Govt, has made the 
clear time and that the personal law applicable to 
Muslims will not be interfered with thorough legislation 
until the community itself asked for it. Hence till that 
stage personal law should not be encroached upon either by 
legislation or by too liberal a judicial interpretation. 
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OBSCURANTISM. 
44 ANWAR AZEEM. Blowing hot, blowing hotter. Patriot. 
1986, ;^r. 5; 4. 
Says that the largest minority of India has divided into 
two sections, i.e., anti- and pro of Muslim Women Bill. 
Then critices the Mxislims obscruranticism and bigotry 
and pays thanks to a frail and forgotten woman who 
knocked the doors of Suprane Court for justice unlike 
the other wronged Muslim wcanen who kept their peace 
with 'fate*. Also critices the role played by the 
Muslim leaders and many Urdu newspapers. 
45 HAIDER (Sakina). Muslim Women's Bill: a return to the 
dark ages. Link. 28, 32; 1986, Mar. 16; 4. 
Discusses the controversial Muslim Wcxnen's Bill,which 
raised enough heat and dust to be termed infamouns. She 
joins the enlightened majority opinion among Muslims and 
says that is a reversion to a primitive triabal past. 
There are thousands of divorced Muslim WOTten living in 
degraded conditions but no Shariat guardians care to 
alleviate their sufferings. Said,on religious grounds 
the Bill is a sin and crime vmder law. The Bill 
presented in the Lok Sabha is a case in point. 
AGAINST. \^  
46 AMEENA ABDULLAH. Operation without blood transfusion. 
Link. 28, 3; 1986, Mar. 16; 6. 
Surrogates the Shah Bano case and the Muslim Women's Bill. 
Says the divorced Muslim Women's Bill has received a fair 
share of ululation and criticism from those whosee it 
as a concession to obscurantists pressures. She opines 
on what makes Muslims succximb to the destructive force of 
mullah culture. Concludes that the Muslim progressive 
elements and the ruling party members should inculcate 
a sense of security among Muslims. 
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OPENION. 
47 CC»PUSED RETREAT. Indian Express. 1986, Mar. 4; 6. 
Alleges Government for not showing any great finesse in 
its handling of ttie Muslim Women Bill which introduced 
in the Lok Sabha amid a storm of protest. Pointed out 
the shortcomings of the bill and critised Mr. Rajiv 
Gandhi for pushing the bill through Parliament in such 
a haste. Concluded,it is shoeking that the country's 
governance rests on legal illitracy and the veto power 
on social progress are being cheerfully handed out to 
this vested interest. 
- BANATWALA. 
48 GOPALAKRISHNAN (K) and VIJAYAMOHAN (D). 'Shariat is not 
optional'; Banatwalla wants separate courts for 
different religions. Week, 3, 35; 1985, Aug. 18; 24. 
Interviewed G.M. Banatwalla, General Secretary, Indian 
Union Muslim League and presented his views in this 
article. Advocating for Shariat courts, Banatwala 
said that then the decisions will be according to Islamic 
laws. The different personal laws are basically one 
and there are only a few variations. In Muslim Law, 
there is an entire chapter devoted to ways to protect 
women. This is the most conprehensive law. He asks, that 
why should you want toiimplement your crippled law on us. 
- MAHMOOD. 
49 KUMAR (Ajay). Gathering storm. India Today. 11, 6; 
1986, Mar. 16; 30. 
Discusses the Muslim Woroen Bill and its reaction in the 
country. Says, with neither the government nor the 
Muslim leaders coyently justifying the bill the impre-
ssion spread that the government was on the defence and 
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most Muslims were not in its favour. Reviews the different 
views of the prominent personalities and analyses it. 
Interviewed Mahmood, a professor in Delhi University who 
says that Rajiv Gandhi is the only man who concieved 
our Ccore and all Muslims should rally behind him. 
Concludes that a Govt, white paper is a must, the bill 
has raised t«o many shackles and created too many 
misapprehensions. 
- MUSLIM WOMEN'S y 
50 BALASUBRAHMANYAN (Vlmal) . Secular Groups and Maintenance 
Verdict. Mainstream. 24, 1; 1985, Sept. 7; 30. 
Reviewed the different magazines on the issue of Muslim 
Women Bill. Author says, on giving due consideration 
the different views of the national press regarding the 
matter, it is difficult to find out that what majority 
of Mtislim women feel on this issue. Author inteirviewed 
a Muslim woman travelling from Abu Dhabi in a burga (viel) 
She responded in support of the judgement.Keeping in 
mind the powerful religious conservative reaction, 
strategy to be formed, is needed. Concludes,this is 
the great challenge before women's groups in this 
country today and how we meet it remains to be seen. 
- SHAHABUDDIN. 
51 JtDBNON (i^pan) . An attack on Personal Law. Frontline. 
1986, Apr. 5; 119. 
Interviewed Syed Shahabuddin, M.P. and presented his 
views on the Bill relating to the rights of divorced 
Muslim Women and his reasons for supporting the measure. 
He opined that the personal law is an essential part of 
their religion. And the protection of personal law is the 
duty of the State. Supreme Courts judgement in the Shah 
Banc case was an attack on Muslim Personal Law. 
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- SHAH BANO. v/ 
52 JHA (Padmanand) . Muslim M.Ps, afraid of voters: Shah 
Bano. Patriot. 1985, Aug. 16; 4. 
Interviewed Mrs. Shah Bano Beg\ain who filed a pition in 
the lower couirt at Indore for maintenance from her husband, 
Mohammad Ahmad Khan. Her claim has been vindicated by 
the High Court in the land, said, the Muslim M.Ps, are 
opposing the judgement because they are afraid of their 
voters. 
- ZOYA HASAN. 
53 MENON (Appan). Where was the agitation? Frontline. 
3, 7; 1986, Apr, 15; 117. 
Interviewed Zoya Hassan, an Asstt. Professor of J.M.U., 
New Delhi, and presented her views. She has stressed 
to all the responsible personalities from the Muslim 
community to protect for the rights of Muslim women. 
She has detailed her objections to the Muslim Women's 
Bill. Her basic objection to the bill is that it 
exonerates the husband from paying maintenance to the 
divorced wife. Divorce is an incidence of marriage 
and is a recognition of the wife's contribution to the 
building up of the family and household. 
OPINIONS. 
54 ABRIDGING PROTECTIVE justice. Hindu. 1986, Feb, 28; 8. 
Established the resignation c£ the Union Minister of 
State, Mr. Arif Mohammad Khan, over the bill on divorced 
Muslim Women's rights, reflects the division of opinion 
not only in the country but also in the ruling party 
itself. Examined the Supreme Court ruling in the Shah 
Bano case and highlighted its legal aspects. Suggested 
considering the complexity and the social sensitivity 
surrounding the issue, the govt, would be well advised 
to refer the Bill to the Law Cc»nmission. 
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55 OiANI (HA) . Muslim Wcanen (Protection of rights on 
Divorce) Bill. Radical H\Mnani3t. 50, 1; 1986, Apr.; 33-4. 
Discussed the Muslim women Bill, their provision and 
analysed the different views of the personalities. Says 
Rajiv Gandhi has consulted only those sectors of Muslim 
connnunlty who objected the Svipireme Court judgement. He 
ignored the views of various wcHoens social organisations 
and excerpts from the constituent assembly debates. He 
even ignored the views of enlightened Muslims like Arif 
Mohammad Khan, Asghar Ali Engineer and several others. 
Cited the historian Mr. Jadunath Sarkar: "develop the 
economic resources of the country and promote arts and 
sciences, then both Hinduism and Islam must die and be bom 
again." Suggests in the conclusion that it is a pity 
matter that women's rights regarding marriage, divorce 
etc. have been increasing all over the world including 
islamic countries, India must be the only countiry where 
the trend is being reversed. 
56 SAXENA (poonam). Reacting to the act. Surya India. 10, 9; 
1986, Jun; 13. 
Interviewed the different personalities of different 
status and different fields and presented their views 
about the Bill. Madhu Kishwas, the editor of Manushi 
says that the act has far more serious consequences than 
its going against the interest of Muslim women. Khurshida 
Begxjm, a tailor says that she does not know anything 
about the new law, but she feels that if a man divorces 
his wife, then the husband must give her maintenance. 
AGAINST. 
57 KAUSHIK (Susheela). Muslim Women (Protection of rights 
on Divorce) Bill 1986. Teaching Politics. 7, 1; 1986. 
Comments on the Muslim Women Bill that though this action 
of the government backfired the controversy but it has 
miscalculated its own rank, particularly among the 
Muslim men and women. This bill thus concerned an 
important aspect of women's rights and hereby invited the 
criticism not merely. Muslim men and wcxnen but also the 
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right thinking men, women of other ccanmunities and 
other women's organisations. After various arguments 
against the Bill, she suggests that government that 
it must remember that mere good intentions are not 
enough, but it should be back up by the policy alter-
natives and a set of actions. 
ANALYSIS. 
58 AKBAR (MJ). Among the believers. Illustrated Weekly of 
of India.106, 23; 1986, Jun, 1; 20. 
Author sees a resurgence of the ccxnmunal politics which 
has only led to bloody conflict between the two major 
faiths in the svibcontinent. Esqpressing his opinion about 
the Muslim Women Bill that liberals lost the battle for 
two reasons: they lost touch with the sentiments of the 
masses and secondly their arguments were one dimensional, 
dealing strictly with their rights of women in Islam. 
The Prime Minister showed an understanding of mass 
reality, even if he did not increase his admirers in the 
upper echelons of society, or indeed among the new 
champions of Muslim wcxnen, by backtracking. 
OPPOSITION TO 
59 DURRANY (KS), Muslim Women's Bill will make Muslims 
virtually Stateless. Organiser. 37 (45); 1986, 
Mar., 23; 8. 
The Muslim Women's Bill was brought out by the Government 
to satisfy the Muslim fundamentalists and they were 
competing each other to exploit it, says author. Says, 
by this the entire Muslim commxinity has been successfully 
is^ated from the country. Hence, he describes it as the 
•Black Bill'. Says, the rights of the Muslim women shall 
never be restored lonless there are laws to regulate the 
licentious instant unlslamic divorces and polygamous 
practices in Muslim society. 
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PARLIAMENTARY DISCUSSIONS. 
60 KHURSHID (Salman). Moulvis,Maintenance and Ministers - 1, 
Hindustan Tiroes. 1985, Nov, 22; 9. 
Moljanimad Ahmad Khan vs Shah Bano Begtam; a case decided 
by Constitutional Bench of Supj?eme Court of India on the 
issue of maintenance awarded to a divorced Muslim women 
under Section 125 of the Cr. P.C. has become a cause 
of celebre and raised a controversy. Even the versatile 
and youthful Union Minister of State, Arif Mohammad 
Khan and the vetem nationalist also a Union Minister of 
State Ziaar Rehman Ansari have crossed the theological 
swords in an unprecedented parliamentary confrontation. 
Arif Mohammad Khan in his speech in Parliament in 
support of the verdict gave the references of Quran and 
emphasised that the judgement is not against the 
Shariat. 
61 MANIAM (VS). Muslims Women's rights issue to the force. 
Statefijnan. 1986, Mar, 3; 6. 
Reported the Lok Sabha proceedings on the issue of Muslim 
Women's Bill. Evaluated the past week in the Lok Sabha 
was dominated,by one way or the other, by the bill for 
the protection of divorced Muslim women's rights. Deals 
in detail the discussions made on the issue in the 
Parliament. 
LAWS, MUSLIM COUNTRIES. 
62 KATYAL (KK). A leap in the dark. Frontline. 3, 7; 1986, 
Apr., 15; 113. 
Discvisses, why did the Government introduce the Bill on 
the rights of divorced MuslimWcanen seeking to nullify the 
Supreme Court verdict? Author describes how the centre 
over ruling dissent, plunged into a controversy, high-
lights the salient features of the constituent Assembly 
debate on the issue and lists the various codes elsewhere 
in the Islamic world. Concludes that the State Wakf 
Boards could ass\ime the responsibility of maintenance of 
destitute divorced women is to betray total ignorance 
of realities. 
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OPINION - ANSARI. 
63 FROM BAD to Worse. Times of India. 1986, Jan, 11; 8. 
Described the support of Rajiv Gandhi in the Parliament 
on Shah Bano's case discussion has encouraged Mr. Ansari 
to make obnonious remarks to Siipreme Court Judges about 
it. Considered it a compromise of Rajiv Gandhi with 
Muslim fundamentalists on the issue. Suggests a background 
paper should be prepared analysing all the issues raised 
by»the Shah Bano Judgement. 
ANALYSIS. 
64 VITUPERATIVE SLANIffiR. Hindustan Times, 1985, Dec, 23; 9, 
Discusses the Parliament's discussion on Shah Bano case. 
Condemns Z.A. Ansari*s statement that the Judgement was 
a mean attack or Islam. Ansari's statement that main-
tenance to a divorced Muslim women is a crime against 
Islam is a distortion of the spirit of Islam. Concludes 
that let us leave it to decide whether Shariat provides 
protection to them or not by the Muslim women only 
SHAHABUDDIN 
65 BEYOND PRIVILEGE. Tiroes of India. 1986, Apr. 22; 8. 
Presented the heated debate of last Thursday in Lok 
Sabha by Mr. Syed Shahabuddin on the Muslim Wc»nen Bill. 
Said that the Supreme Courts' Judgement in the Shah 
Bano case and his criticism of the Muslim Women Bill is 
part of a systematic campaign launched by a number of 
obscurantist Muslim leaders to attack and intimidate 
those who stand for a reform of the Muslim Personal 
Law. Suggested that it should not be the intention to 
try to wriggle out of the erabarrasement caused by the 
Bill by Joining hands with those who would.J.i3ce-t«^ j§ee 
Muslim women remain opressed, backward ,4£MHdf^ 4%:^ 4fiM!aed. 
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POLITICS. 
66 KHURSHEED (Salman). Three critics and a liberal 
rejoinder. Onlooker. 48, 9; 1986, May, 1; 26. 
Examined that twenty years ago, matters of concern to 
Muslims could be discussed dispassionately. Muslim 
baiting was not a respectable political sport. But today 
respectability has been lent to the startling attack 
on credo, says the author. The discussion on the 
Muslim women's bill as well as the minority in general is 
siraplelly late flowering of Indian democracy. Says, 
a person who unashamedly ridiculed the Quran and shariat 
did'not become a liberal on the score. 
67 MITRA (Chandan). Betrayal of secular politics. Statesman. 
1986, May 2j 6. 
Carried out a study of the events and the situations prevail-
ing before passing the Muslim Women Bill. Said the Govt, 
must have realised that it had no moral ground to stand on. 
The opposition to it from within the community were not 
as infinitesimal section as the government had initially 
thought. Concluded that it is not really Mr. Arif Mohammad 
Khan who is at issue, he is only a symbol. 
68 RIFT OVER Bill. Tribune. 1986, Feb. 28; 4. 
Criticised,the government has ignored the opinion of 
opposition parties and has gone ahead by introducing 
the Bill to amend section 125 of the Cr. P.C. Observed 
the Muslim community has divided on the issue of Shah 
Banc's case and, concluded that apparently government 
has other unstated compulsions. Since Shah Bano verdict 
and Ram Janam Bhoomi Temple in Ayodhya aroused Muslim 
emotions, the centre may have felt that a change in 
a law is called for the doused communal passions. 
69 SAREEN (Rajendra). Muslims and the new Bill. Tribune. 
1986, May, 12; 4. 
Described the press and political platforms convinced 
a very large body of Muslim opinion that Islam was in 
danger and many Muslim believed that their identity was 
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sought to destroy. Examined the different opinions of the 
leaders in relation to the Shah Bano issue and the Muslim 
Wcwien Bill. Concludes that now India is free of the 
third force out to divide and rule, the responsibility 
of the political leaders and opinion makers to turn the 
popular mind away from confrontation and set about in 
quest of harmony has increased in a big way. 
AGAINST. 
70 STEP BACK. Hindxistan Times. 1986, Feb, 26; 9. 
Government has erred by taking the Muslims Fundamentalists' 
demands as the whole commiinity's demand. Opposition 
has condemned the compromise of government with Muslim 
Fvmdamentalists by means of the Muslim Women Bill for the 
short-term electoral gains. Even if the protection of 
the natural family is available, it is a humiliating 
experience for the discarded women to be forced to live 
on charity. So if the government per^ iists in going ahead 
with the bill, it will only betray its anxiety to win 
over conseirvative sections for the community, blocking 
in the process the emergence of a more humane order. 
PARTIES, DIVISION. 
71 OPPOSITION TO the Bill. Statesman, 1986, Mar, 9; 6. 
Highlighted the division of the people on the Muslim 
Women Bill, not only among Muslims but also in the 
political parties, Syed Shahabuddin and Madhu Dandavate, 
even though belong to the same party but voted against 
each other in the census of the Parliament. Discusses 
the different openion of the national leaders about the 
Bill. 
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ELECTORAL GAINS. 
72 RETROGRADE STEP. Hindustan Tiroes. 1986, Feb, 22; 9. 
Muslim women's hopes for a better deal after Shah Banc's 
case appear to have been given a quick barrier by the 
introduction of Muslim Wc«men Bill in the Parliament. The 
government has preferred the electoral calculations than 
the secular ideals. How is it possible to compel the kin 
of divorced Muslim woman to carry out her expenditures 
or wakf board which is already suffering from the shortage 
of funds. The government has pre-empted the rational 
debate on the issue favoured at one sta^e by caving into 
the fundamental chorus for restoring the status quo. 
RAJIV. 
73 BILL OP Contention. Tribune, 1986, May, 3; 4. 
Expressed the highly emotive and controversial bill to 
protect the divorced Muslim women's right to maintenance. 
Said, Rajiv Gandhi is determined to pass the Bill as he 
is convinced that 90 % Muslim feel that such a measure 
is convinced to reassure them. But it is not the case 
about census. Because of electoral gains the Government 
has circumvent the supreme Court's judgement,in the Shah 
Bano case and stirred a hornet's nest — call the Muslim 
Personal Law. 
AGAINST. 
74 SAHAY (S). Other facets of minority issue. Statesman, 
1986, May, 15; 6. 
Discusses the different facets of minority s issue. Says, 
the popularity of Rajiv Gandhi explains some of his 
rash decisions such as pushing through Parliament the 
Muslim Women Bill in the hope of influencing and 
winning the Muslim votes. He is least bothered about the 
distortion and suppression of Muslim women's right. 
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RESIGNATION - ARIF MOHAMMAD KHAN. 
75 NATH (Ravindra). Wrong on all accounts. Week. 4, 12; 
1986, Mar, 9; 
Praising Mr. Arif Mohammad Khan for resigning from the 
Union Council of Ministers on the issue of Muslim Women 
Bill, highlights that seldom in the history of Indian 
law making has such an ill conceived legislation on an 
important issue been brought up in such unseemly haste. 
Says, fundamentalism thrives on concessions and will 
always find a new issue to harry a weak government. 
Suggests that the wisest thing now is to send the Bill to 
Select Committee for keeps. 
76 PRINCIPLED STAND. Hindustan Times, 1986, Feb, 28; 9. 
Examined the reasons behind the resignation of Arif 
Mohammad Khan over the MuslimWomen Bill. Indicated the 
•consensus' mentioned by the law Minister could not 
take the present form if they have considered the views 
of islamic Jurists and scholars like Imam Jafar Sadiq and 
Imam Shafai. Bill cannot be against Islam as it does not 
abuse the easy divorce and remarriage. Concludes if long 
maintenance is foreign to the Shariat, been the confer-
nment of the right on women as a humanitarian measure, 
is impossible, and if the section 125 of the Cr.PC is 
not followed, then the article 14 of the Constitution 
will be violated. 
77 SCRAP THE bill. Times of India. 1986, Mar, 1; 8. 
She principled resignation of Arif Mohd. Khan has created 
a history on two accounts. Firstly as he Was a Muslim 
Minister and felt more helpless than the minister from a 
majority community in standing before the Prime Minister, 
secondly he has taken up a battle against the entrenched 
conservativism among Muslims, Although Mr. Khan has not 
specified the reasons, his action calls upon the older 
generation in the party to demand the scraping of any 
measure which is offensive to party's nationalist 
traditions. Concludes, the Muslim Women Bill is a highly 
retrograde step and it must be scrapped out to restore 
the democratic values and fundamental rights of Muslim 
women. 
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SHOURIE (Arun) . Arif Mohanunad Khan affair. Times of 
India. 1986, Mar, 3; 1. 
Arif Mohd. Khan, the Minister of State for Home Affairs, 
speaking against the bill of Mr. G.M. Banatwala (which 
aimed at xindoing the S.C's judgement on Shah Bano's Case), 
pointed out that the Personal Law did not ccme into 
contact at all and the Bill lacked peneteration and 
depth. The Prime Minister Rajiv Gandhi, realising the 
alienation of Muslim voters in Assam, directed Mr. Z.R, 
Ansari to speak in its favour. This in any way paved 
way for Mr. Khan's resignation. 
Mr. Shauri criticizes the government on the ground 
that the MusliaiWomen Bill is contrary to the basic trends 
of the constitution. The codification of personal law 
for each community by the parliament would mean that each 
community is to be guided by devices of each caonmunity and 
the secular character of the constitution would be legally 
eroded. 
79 SHOURIE(Arun). Opinion of Ministries ignored. Times of 
India. 1986, Mar, 4; 1. 
The author emphasises on the government's fundamentalist 
deal and precises Mr. Arif Mohammad Khan's resignation 
to the testification of the facts. Mr. Banatwala's bill 
on Muslim Women has certainly made the Muslim women 
inferior to that of other Indian women. 
Mr. Shouri calls for the circulation of back ground 
papers in the Parliament before the debate. He further 
calls for the conscience voting among the Congress M.P's. 
This will be the correct way of serving the country. By 
this they will also absolve themselves of Mr. Gandhi's 
charge made at Bombay last December that party consisted 
of men and women without character. 
80 SINGH (Onkar) and BEHL (Vinod). Dissenter. Illustrated 
Weekly of India. 106, 11; 1986, Mar, 16; 16. 
Authors interviewd Mr. Arif Mohammad Khan who resigned 
in protest against this Bill. Says dissent has never 
been a part of Congress-I culture. So Khan's resignation 
on a matter of Principle intrigued every one. Khan 
says that the recent bill on Mxaslim womenwill only 
ccmipound their agony. Women in general, and Muslim women 
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in particular, had welcomed the Shah Banc judgement 
and appreciated his stand on this. No Muslim women 
would like to sign her death warrant by the stamping 
her approval to the Bill, 
81 XJNANSWERED QUESTIONS. Tiroes of India. 1986, Mar, 6; 8. 
The resignation of Arif Mohd. Khan establishes many facts. 
When Mr. Khan opposed Mr. Banatwala's Bill he was applauded. 
Both Law Minister A.K. Sen and his deputy Mr. H.R. Bharadwaj 
had endorsed the views of legal advisor and Secretary 
against the Bill. 
The prime Minister being guided by partisian and 
electoral consideration of Assam gave a green signal to 
Mr.Z.R. Ansari. 
It is clearly evident that Mr. Khan did not resign in 
anger when the Bill was introduced in Lok Sabha but because 
he had endorsed on the Law Secretary's note opposing 
Banatwala's Bill in strong language. 
PSYCHOLOGICAL ASPF,CTS. 
GILL (SS). Muslims dilemma. Indian Express, 1986, Apr,23; 
6. 
Deals with the psychological aspects of the uneasiness 
among Muslims on the issue of Muslim Women Bill. They 
feel hurt that a gnat in their eye is being enlarged to 
the size of camel. The judgement given by the 
District judge of Faizabad about the Ram Janam Bhoomi/ 
Babri Masjid is also one of the events which had a 
impact over the uneasiness of Muslims. Suggested the 
Muslim widows do need greater protection and the Muslim 
contnunity has to work out its own stretegies of social 
evolution, if it has to march with the times. 
RAJIV'S ROLE. 
SHARMA (Vinod) and SINGH (GK) . Bowing to orthodoxy; Govt, 
ignores the voice of Progressive Muslims, Week, 4, 12; 
1986, Mar, 9; 21. 
Deals with MuslimWomen Bill and says that there was none 
in support of this Bill except the P.M. It was clear from 
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what Nadwi said that the P.M. had gone out of his way do 
accommodate the mullah lobby, I must have met the P.M. 
four times in this regard. He seemed to concur with 
case we presented, Mr. Nadwi told. Opined that 
perhaps it is the intelligence report for riots in 
walled city of Delhi, which says that riots are partly 
due to the resentment over the SC verdict, also made the 
PM to introduce the Muslim Women Bill. 
AGAINST. 
84 SUNDER RAJAN (KR). Dangerous immaturity. Debonair, 
1986, Jun; 42. 
Deals with the Bill passed by Parliament on Muslim women 
and Rajiv's attitude towards it. Describes the Rajiv's 
way of handling the issue was politically motivated and 
he himself is responsible for the sentiments aroused by 
the Bill. In the beginning he supported Supreme Court's 
views on Shah Bano episode but later he changed his 
mind. He could have proved himself as a principled 
man but now his image is like a person who can put the 
clock back for electoral purposes. Concludes that the 
indulgent critics of Mr. Gandhi say that he is well 
intentioned, but immature. But this kind of immaturity 
at the top can be dangerous for the country. 
MINORITIES. 
85 MINORITY WITHOUT tears. Tribune, 1986, May, 10; 4. 
Describes whenever tears are shed over the plight of 
minorities, the average Indian is accustomed to look for 
crocodiles in the vicinity. Discusses the P.M's statement 
that 'Minorities should have no apprehension that there 
identity or culture was being threatened. The Muslim 
Wcwen's Bill and the growth of Sikh militancy in Punjab 
are two recent consequences of the establishment of 
Rajiv Gandhi. The worst thing is to assure the funda-
mentalists that no reform will be made without obtaining 
the support of the community as a whole. 
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REFORMS. 
86 LATIPI (Danial) . Muslim Women's Bill-II. Times of India. 
1986, Mar, 13; 8. 
The Muslim Women's Bill is a fusion of two distinct 
rights entiroerated in Suras 11.241 and LXV.l? of the 
Holy Quran, The Bill provides for the maintenance of 
Muslim women during the period of iddat which was also 
provided in the Shah Banc's case, under the head 
•Mataun bi Maroof, i.e., a reasonable and fair 
provision. The Sec. 3(1)a of the Bill ristricts the 
maintenance from the husband only during the period of 
iddat. Section 3(l)b binds the husband to maintain the 
children born before or after the divorce for a period 
of 2 years from the date of birth of the child. 
Contrary to this Bill, the Muslim's law insists on the 
liability of the father to maintain the mihor children 
irrespective of whose custory they are. This is a serious 
infringment on the rights of the children. The relative 
on the other hand can escape the maintenance of the divorcee 
by registering his marriage. 
This if follows that the Bill is deragatory to human 
rights, women's rights and children's rights and is 
contrary to the traditions of Islam. 
AGAINST, 
87 SMITH (RV). Muslims in India. Free Press Journal. 1974, 
Jul, 2; 17. 
Article deals with the situation of Muslims in India, 
their miseries, problems and different aspects of life. 
Suggests the control of propaganda against Muslims by 
mischievious parties and strict control on communal 
riots. The misgiving over Muslim Personal Law is the 
crying need of the hour. Divorce, bigamy and the Mehar 
system should not form the concern of the non-Muslims, 
Any reform in them should come from the community 
itself and not from outside, no matter how laudable the 
motive. 
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DIVISION. 
88 KELKAR (BK). Muslim Women's 'Protection' Bill has 
divided the society vertically. Organiser. 38, 4; 
1986, Jun, 8; 7. 
Opines on the issue of Muslim Women's Bill. Says it 
has triggered off the organised social discontent 
in the country. It has vertically divided the Indian 
society irrespective of creed or religion. Says, social 
reforms should unite for uniform civil code. It can be 
a positive social puirpose. Secondly, the progressive social 
laws do not bring about social change. Concluded that 
there is no substitute for social education and enligh-
tenment on the matter of social reform. 
POLITICAL EXPLOITATION, ELECTIONS, 
ASSAM. 
89 RETHINKING NEEDED. Patriot. 1985, Dec, 13; 4. 
The Muslim Wcxnen's Bill badly needs a rethinking and one 
should not try at all to enact in a hury. It can be argued 
and proved that condensation or maintenance is her 
right. Election of Assam seems one of the factors behind 
the Bill. If the account of the men of the community 
has been taken, then also in a male dominated society, 
they should not be given the whole powers and the 
struggle for social reforms must and will go on. The 
principle stand of Arif Mohammad Khan in the Shah 
Banc's case is an ex^oplary action. 
SOCIAL, ECONOIIC, ASPECTS, AGAINST. ix 
90 RAC (P Chentsaljl. Bill that violates social and economic 
jxostice. Hindu. 1986, May, 6; 8. 
Evaluated the Muslim Women's Bill and said the government 
and the entrenched conservative body of Muslims are playing 
both ends against the interests of an average Muslim. The 
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title of the bill is quite against of its purpose. 
Concludes the bill attempts to unsettle a settled 
issue by taking a limited view of the rights of 
Muslim women and exposing them as it were 'to be a 
material and moral derelication*. 
SOCIAL REFORMS, POOR. 
91 BOSMIA (Arvind) . In terror of 
8, 4; 1986, Jun, 34. 
'Tala^' Probe India. 
presents the arguments and counter argximents surrounding 
the Muslim Wcxnen Billpassed recently by Parliament, about 
the divorce in the Muslim commxinity has become a national 
controversy. The author has dealt with the question that 
what is the plight of the divorced Muslim women belonging 
to the poorer sections of the society? The author has 
talked to a few such women in Ahmedabad, where they are 
organising themselves into a force to reckon with. Says, 
whether Bill passes or not, they will continue to wage 
their struggle for justice. 
VIEWS, COMPARISON, ORTHODOX and 
LIBERALS. 
92 KUMAR (Ajay) and others. Anger and hurt. India Today. 
11, 5; 1986, Mar, 15; 40. 
Describes that for the 77 million Muslims of the country 
the trials and tribulations are continued. At the end of 
the month, the community is back where it was but the 
ccwnmunity's leadership has divided into conservatives 
and liberals and its members are hurt,angry and confused. 
The article has explained the different aspects of the 
issue and the case details and reviewed the view of 
Arif Mohammad Khan, Says Arif Mohammad Khan sutsmitted 
his resignation calling the controversial bill, a 
surrender before the conservative leaders of the 
community. 
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RAJIV and ARIF MOHAMMAD KHAN 
93 BHATTACHARYA (Shubhabrata) . Cross Current. Sunday, 
13, 18; 1986, Mar, 9? 5. 
Rajiv' Gandhi's fondness for 21st Century is merely 
gibberish, unless he is having a courage to fight against 
the fundamentalists. The Muslim Women (Protection of 
Rights on Divorce) Bill is the surrender of government 
to Muslim Fundamentalists. Arif Mohammad Khan's resignation 
from the ministership is the only silverlining in the 
dark scene. Earlier Mr. Banatwala presented the same bill, 
addressing the House ministir/ and Mr. Arif Mohammad 
Khan replied to it. If the junior minister of him was 
an errant then Rajiv Gandhi should have taken action 
against him and he continued to be a junior minister of 
him. This shows that Mr. Rajiv Gandhi had a second 
thought of the matter. 
WHITE PAPER. 
94 BEYOND PERSONAL Law. Indian Express, 1985, Dec, 23; 6. 
Describes it well that P.M. confered with opposition on 
the issue of Shah Bano as it is emotional and possesses 
enormous divitive potential. Suggests that document 
should be circulated among M.Ps. before the discussion. 
But there should be an option for a Muslim either to 
choose Muslim Personal Law or the common dode, and nothing 
can prevent a Muslim as much as anybody else today from 
marrying under the coranon sp. Marriages Act. 
LAWS, CCMMUNALISM, MAJORITY 
95 KISHWAR (Madhu). Muslim Resistance to reform. Telegraph. 
1986, Apr. 22; 5. ^ 
The justification of the establishment of British rule in 
India was to reform the so called uncivilized society. 
The social customs such as sati, child marriage, seclusion 
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and ban on widow remarriage were liked as terms of 
backwardness in the same way as Muslim practice of 
burqua, talaq, etc., are pointed out by Hindus to 
show the backwardness and barbaric nature of the Muslims 
and Islam. 
The manner in which the concern for Muslim women is 
being expressed is merely a sort of attack. It is not 
as a result of syntpathy towards Muslim women but is 
because of antipathy towards all Muslims. 
The reforms in the community is generally agreed to 
as a best of their loyalty which has always been a 
subject of suspect. The resisting Muslim is often 
looked upon as a conservative agent and is asked to quit 
India and go to Pakistan. 
Most of the Muslim women have dsnanded not to tamper 
their law. The nature of cortjjaign against the Muslim 
personal law would have an unfortunate effect of 
silencing the voice in favour of wcanen's right within 
the Muslim community. 
ISLAM, LEGAL PERSPRCTIVES. 
96 ABDUL MOGHNI, Muslim Personal Law. Indian Nation. 1985, 
Nov, 23; 4. 
Describes the Shah Banc's judgement of Supreme Court 
aroused so many questions about Muslim Personal Law 
relating to marriage, divorce and polygamy in India. 
This article replies the critical review of Mr, 
Shravani Shekhar on the earlier article of the author 
on 'Islam and Womanhood'. Said, Time limit is clearly 
given in various verses of the Quran called 'iddat'. 
Referred the 2:228; 65:4; 65:6 to define the iddat 
period in different conditions. Concludes the article 
that legal experts may interpret but they cannot 
legislate or aramend Islamic laws. Indian secularism 
has to concede this point to the second largest religious 
majority of democratic India. 
90 
PERSONAL, ISLAM. 
97 GILL (YS). Muslim Personal Law and Shariat. Burya 
India, 10, 6; 1986, Mar, 58. 
Established the Muslim personal Law and shariat with 
reference to the maintenance to a divorcee. Says, in 
India the Islamic criminal law which was in force during 
the Mughal period was replaced by the Indian Panel Code 
in 1862 by the British. During the Mughal rule, however. 
Islamic land and Hindu law as per the opinion of 
Maulvis and Pundits applied to Muslims and Hindus 
respectively in civil matters. As far as maintenance to 
divorced women is concerned, the Quran and the Sunnah 
do not say anything specifically on the subject. Author 
asks that, what about the other teachings of Islam, does 
any one try to enforce them ? 
REFORMS, SHABANAT. 
98 KHARE (Harish). Reformer of courage, Hindustan Times, 
1985, Mar, 29, 9, 
Presented the views of a 25 year old Muslim woman. She 
has asked the Supreme Court of India to strike down 
major portions of the Muslim Personal Law as being dis-
criminatory to women. She says mere abolition of the 
Muslim Personal Law is not the solution for the problems 
of Muslim women. She has asked the Government to strike 
down the practices of polygamy, rule of law of divorce 
by pronouncement of'talaq' thrice. Author concludes 
that if we have to grow as a society then the women will 
have to be unchained from the legal and economic 
shackles. Reform in Muslim Personal Law will be a 
small beginning in that direction. 
THEOLOGICAL, LEGAL PERSPECTIVES. 
99 PURI (Balraj), Muslim Personal Law; Basis for a dialogue, 
Janata. 40, 21; 1986, Jan, 19; 5, 
Discusses the Muslim Personal Law and says it needa a 
dialogue over the Muslim women according to it. Says some 
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want uniformity for the national integration. Scane are 
motivated by sympathy for the Muslim women. Muslims' 
opinion is similarly united in opposition to a xiniform 
law. The issue of personal law is closely libked with 
the Muslim's image for identity. The present Muslim 
Personal Law in India is a product of a long evolution 
and many amendments. Islamic laws are not at all rigid 
as said by Muslim fundamentalists.Concludes that the 
purpose of this note is to settle all theological and 
legal issues on the subject. It examines the scope of 
reformin Islamic laws, to meet the needs of the modern 
society. 
OPINION-IBRAHIM SULAIMAN SAIT. 
100 SHARMA (Vinod). In defence of the bill. Week, 4, 12; 1986, 
Mar, 9; 24. 
Interviewed Ibrahim Sulaiman Salt, M.P. and presented his 
views in his article. The M.P. says the husband is not 
exonerated. The new bill gives the women more dignity. 
The hximiliation is in beginning to a stranger which the 
husband becomes after divorce. The new Bill only sends 
her back to her natural family, Islam has given much 
more rights to women than any other system or constitution. 
There is no clash with secular l^ws. Any attempt to 
force a common civil code will destroy national integrety. 
OPINIONS, ANALYSIS. 
101 SATIRICUS. Mullah Dilip Kumar and Maulvi Pataudi. 
Organiser. 37, 50; 1986, Apr, 27; 33. 
Discusses the recent meeting of the Islamic culture 
centre in Bombay which was also addressed by the film-
star Dilip Kximar and criketer Pataudi. Told that Muslims 
are feeling insecure because of the Shah Banc verdict. 
Said satistically that they have become competent 
enough to explain the profound philosophy of Islam. 
Also points out that perhaps among Muslims only Indian 
Muslims know the Islam. This article is a satire over the 
Muslims. Asks with the Muslims in the conclusion that 
won't they like to extent their Talaq Bill to all Muslim 
women everywhere. 
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POLYGAMY, LAWS, ISLAM, PERSPECTB^S. 
102 KARKARIA (Bachi J). Problems cut across religious lines. 
Statesman, 1986, Apr, 13; 6. 
Describes the Begxim Shah Bano the ultimate symbolf of 
the liberation of Muslim women. Examined in detail the 
legal aspects of the issue and evaluated the judgement 
in the light of the Quran and the Shariat and confirmed 
it to be within the jurisdictions of 'Quran' and 'Shariat' 
Also pointed out the trend of polygamy among Muslims and 
considers it to be a bane for the Mtoslim women. 
PROTECTION, along with HINDU WOMEN. 
103 SCMIALKAR (Wandana) . PM backed down before force of 
Muslim tories. Link, 28, 37; 1986, Apr, 20; 8. 
Describes that what is the explosive reality of one 
abandoned wife, Hindu or Muslim, in Indian society. 
Says that reality of the marital relation-ship is the 
issue. Reality is equally explosive for the abandoned 
wife,whether she is Hindu or a Musliral The provision 
of maintenance should be seen as a minimum protection, 
gives the solution. 
QURAN, LAWS, PERSONAL. 
104 BADAR SAYEED. Diviation from the Koran. Frontline. 
3, 1; 1986, Jan, 11; 35. 
Analysed the Muslim Personal Law in the light of Quran. 
Says, it as stated and practiced judicially deviates in 
a ntamber of situations from the primary edicts of 
Quran, Says, Quran is quite clear that,.maintenance is 
the right of a divorced Muslim woman. Where the Muslim 
personal law would need to be revised ^nd the strict 
edicts of the Quran followed in the dissolution of 
marriage for the primary and benefit of the female partner 
and equalisation of the male dominance in the concerned 
\inion. 
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SHAH BANO, CASE STUDY. 
NAQVI (Saeed), Drama behind Shah Banc case. Times of 
India. 1985, Dec, 4; 8. 
Discusses and describes the Shah Banc's case as a family 
quarrel. He also describes in detail the family back-
ground of Shah Banc, Mohammad Ahmad Khan and his 
second wife, Haleema Begum. The root causes of the dispute 
and the conditions and situations when the case was 
going on. The fray among Maulanas and other facts about 
the case. Gives no opinion, suggestion or conclusion. 
ISSUE 
106 PURI (Rajendra) . One Woman. Hindustan Times, 1986, Mar, 5; 9. 
Describes the Shah Banc, a Muslim divorced woman, who 
caught the attention of the whole country and was the 
buring topic all the newspapers, magazines and other 
social welfare journals, in a humorous way. She became 
the headache for many people. Headache for his former 
husband, for supreme court judges, for Muslim ccsnmunity, 
for women all over the country, for Hindus, for Minister 
of state Z.R. Ansari, Minister of State Arif Mohammad 
Khan, The P.M.,Rajiv Gandhi. She also became a head-
ache for the oppositon parties,for press, etc. But she 
her-self didn't get any headache. And by creating havoc 
in the minds of many and in the carrears of a few she 
spectacularly demonstrated the power of a woman. 
SHAHBANO VERDICT, COMMUNALISM.;. 
107 BARSE (Sheela). Time to bell the cat. Hindustan Times. 
(Sxinday Magazine) . 1986, Feb, 23; 3, 
Futxire historians may consider 1985-87 as dark time for 
India. The foremost crisis is a comrounalism. Firstly, 
the Hindu-Sikh amity and now there are chances of 
Hindu-Muslim divide. The fear has its origin in the way 
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the Shah Bano judgement is wielded to sharpen the communal 
ctisis. But, we nvust realise that the controversy is 
related to a coranxinity's roots and its senses of pride 
and identity and people has practised the preachings for 
several hxindred years, 
108 MATHUR (Anjali). Who are the real protectors? Indian 
Express. 1986/ Mar, 16; 6. 
Examined the Muslim fxindamentalists ranged on one side 
of the debate and the Hindu chauvinists on the other, 
and the issue of maintenance for divorced Muslim Women 
has been ccanmunalised. Author points out that while both 
groups claim to be protecting the rights of women, 
neither have genuinely addressed themselves to the 
question of whether the controversial Muslim Women (Protec-
tion of rights on divorce) Bill that was recently intro-
duced in the Parliament, to counter the Supreme Court's 
ruling in the Shah Bano case, benifits women in their 
search for equality, or increases their dependence on 
society. 
COMPARISON, HINDUISM, ISLAM. 
109 PLAYING HOLI with the blood of Muslims? Dalit Voice, 5, 11; 
1986, Mar, 16; 1. 
Extends his views about the Shah Banc's case, Muslim 
Personal Law and the Muslim Women Bill. Says that the 
government surrendered to the Muslims and decided to 
bury the ghost of Shah Bano. Says, no religion is as 
much antiwcxnen as Hinduism but suddenly these Hindus 
leaders and Hindu press started shedding tears for 
Muslim wcxnen. But it was just their anti-Muslim bias. 
Feels pity that there is not even a single political 
party, press or public opinion to support the Muslims 
in this critical hour. Suggests Muslims to examine 
themselves and to learn a lesson from history. There 
is also an example of tiny Sikh community before them. 
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CONSTITUTION, LAWS, PERSONAL, COMMON, 
LEGAL PERSPECTIVES. 
110 KUSUM. Maintenance after divorce. Hindustan Times. 
1985, May, 6; 9, 
Studies the judgement of the Siipreme Court about main-
tenance which is a subject of much debate and contro-
versy, especially since 1979 when a three judge bench 
of the Court gave a judgement on a similar issue. Dealt 
with the legality of the provision to maintenance in 
different religious personal code and the constitution. 
Pointed out that 'mehr' is mostly a meagre amount. Said 
the Section 125 of Cr. P.C. is to prevent the vagrancy 
and destitution. Thus the moral edict of the law and 
the morality cannot be dubbed with religion. Hailed the 
judgement as one of the finest and most enlightened 
judgement handed down by the highest court. 
COURT ROLE and GOVERNMENT. 
Ill SECULAR LAW upheld. Tribtine. 1986, Feb, 26; 4. 
Praised the judgement of the Supreme Court for uphloding 
the secular law over a religious law. In a case in which 
a Christian widow in Kerala could not inherit the whole 
of her dead husband's estate. But in this case the court 
has not given any cc»nment as in Shah Banc's case which 
resulted into a major topic of debate throughout the 
country. Condemned the role of Government in the Shah 
Bano case as it did not consult t*ith all sections and 
shades of opinion in the country. 
FLAWS and POLITICS. 
112 SHAH BANO Bill. Janata. 41, 2; 1986, Mar, 16; 4. 
Discusses that result of Shah Banc's judgement was 
opposite of its intentions. Maintenance to divorced 
Mxislim women had been granted earlier too in a number of 
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cases and no one had taken serious objections to it. 
But what was singular with this judgement was the inter-
pretation of the Holy Quran and its passionate plea for 
a speedy enactment of common civil code. Both of these 
inclusions could have been avoided without depriving 
Shah Bano's right to maintenance by her former husband as 
long as she lived. Author says, so many other political 
issues were settled down keeping the attention of public 
and political parties towarxis the Shah Bano case. But 
they may prove to be even worse. 
FUNDAMENTALISM, compared with 
NAIROBI CONFERENCE PROCEEDINGS. 
RANJANA KUKARI. Women and equality. Hindustan Times. 1985, 
Sep, 18; 9. 
Dealt in his article the Shah Bano case judgement and 
its after effects. Said, in a women's conference in 
Nairobi it was felt that resurgence of religious funda-
mentalism in the third world countries has major 
implications on the status of women. The delegates 
drew up the following strategy to achieve equality for 
women throughout the world and avoid the dowry and 
rapes. 
1. Creates a network of women's organisation which 
should exchange the informations. 
2. Formulation of legislative draft at the regional 
and international level. 
3. Beginning of a compaign to enlighten,"know your legal 
rights". 
ISLAM, AGAINST. 
114 NOORANI {AG). P.M. and Shah Bano's case-I, Indian Express, 
1985, Dec, 27; 6. 
Condemns strongly the Supreme Court's Judgement in the 
Shah Bano case and comments that it is grossly erroneous 
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in its conclusion, torturous in reasoning and offensive 
in language. Analysed the Shah Bano Case and Supreme 
Court's judgement. Untrue the statement that Islam is 
oppressive to women. Says the time has come to consider 
the case beyon^ the Shah Bano ruling and looking at the 
issue in its totality. 
115 MOHAMMAD HASAN NADVI (Syed). Legal grant a burden on 
husband? Hindustan Times, 1985, Oct, 31; 9. 
Dealt with the case of divorced Muslim and maintenance 
under Quran and Hadith. Says, the divorced women is entitled 
to maintenance during the iddat period only. Then after 
the woman maintains herself by the amount received as 
meher. Mentioned the objectives of Meher that it is 
a financial suppoirt to the wife at the time of divorce,if 
not paid earlier. It is mostly a considerable amount. 
The Sxipreme Court has insulted itself by showing the lack 
of knowledge. Suggests that if the Government is really 
sincere towards the divorced women, they should adopt in 
favour of them the Islamic moral-economic support like 
Zakat, Fitra, etc. 
LEGAL PERSPECTIVES. 
116 DUDA (PN). Chandrachud need not have referred to Muslim 
scriptures to grant alimony. Organiser. 36, 37; 1986, 
Jan, 26; 7. 
Highlighted the history of Shah Bano that in what cir-
cumstances she had to sue for maintenance. Says though 
the controbersial leged judgement made no contribution 
to legal theory but his opinion has necessarily strayed 
into the sensitive religious areas littered with political 
mines. Author says that instead of dealing the matter 
from the legal point of view, Chandrachud has strayed 
into the Muslim scriptures. Says, what has now been upheld 
by the Supreme Court was already laid down law by Justice 
Krishna Iyer, in two earlier judgements. 
117 LATIP (MA). Shah Bano case - I. Does the Judgement 
justify agitation? Statesman, 1985, Oct., 1; 6. 
Expressing concern at the agitation over the Supreme Court 
judgement in the Shah Bano case, the author examines the 
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objections in the light of the issues involved and the 
Court's findings. Author points out that while civil 
law is not displaced by criminal law, personal law cannot 
defeat an action by a wife for maintenance under criminal 
law. The change that the judgement attacks Shariat Law 
is therefore baseless. 
118 LATIFI (Danial). Shah Bano case. Janata, 40, 18; 1985, 
Dec, 22; 9, 
Described in detail the history of Shah Bano and Mohd. 
Ahmad Khan, their marriage, the reasons for divorce, etc. 
He has also dealt with the case proceedings and the problems 
before court, their legality and solutions. Said in an 
alike case, raised the issue of Kataa conferred by Chapter 
II, Verse 241 of the Holy Quran, to a divorced Muslim 
woman. Author supports the decision given by the Supreme 
Court that it has upheld the Quran. The author commends 
the Shla Muslims that the 'Mataa' is obligatory and must 
be sxibstantial and generous provision must be made. Muslim 
law in India was propounded by the British government. 
They wantonly kept askance at holy Quran which they wanted 
to put in cold storage. Concluded the Supreme Court 
dismissed Ahmad's appeal and was awarded vmprecedented 
Rs. 10,000 cost and the Court commended various social 
workers who assisted the court. 
LAWS, COMMON, CONSENSUS. 
119 ELAHIA (MA). Landmark verdict and controversy. National 
Herald. 1985, Oct. 15; 4. 
Measured the far reaching effects the Mohammad Ahmad 
vs Shah Bano verdict in the legal and social environment 
of the country. Highlighted the basis facts of the case 
in detail in order to understand how the issue of framing 
a uniform civil code arose out of the judgement in the 
case. Suggested, if the state stimulate the learned 
men of the commionity to work out a consensus on the 
question of personal law by the community itself. If by 
the mutual consent, agree to introduce jointly a draft 
Bill of vmiform civil code applicable to all citizens of 
India. 
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ISLAM, CC»1M0N-IMPLEMENTATI0N. 
120 SAIJ4AN K^rtUSShfeea)-. Maulvls. Maintenance and Ministers-II, 
Hindustan Times, 1985, Dec, 4; 9. 
Says, Islamic Law provides some succour to the widows 
which secular law does not. A vmiform civil code would 
almost destroy the rights has a woman under islamic Law 
regarding the inheritance of property. Where Arif 
Mohammad Khan and the Supreme Court went wrong 
was their inability to articulate the divorce and 
maintenance in the perspective that marriage as a social 
contract. Then condemns the attitude of Arif Mohammad 
Khan and other leaders that they should conceive of 
preferences of every single Muslim. Without learning 
and understanding they should not apprehend the concerns 
of a community especially on the sensitive issues.like 
role of religion. 
MUSLIM ORGANISATIONS. 
121 MINORITY COMPLEX. Statesman. 1985, Sep, 29; 6. 
Regretted that some Muslim organisations are iSaisinter-
preting the Begum Shah Banc's petition as an attempt to 
tamper with theocratic customes. But when a Muslim woman 
chooses to seek relief from a judiciary, that is by 
definition, above all religious denominations, can be 
pronounced only in accordance with the law. Concluses, 
orthodox resistance is no doubt rooted in the quite 
unreasonable fear that a distinct civil code helps to 
maintain canmunal identity. 
ISLAMIC, OPINION-PAKISTAN. 
122 SHAHAB (Rafiullah). Pak view of Muslim Law. Times of 
India. 1986, Mar, 3; 8. 
According to the author the Shah Banc's case is also 
being discussed at length in Pakistan as in India. Both 
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the groups have their own resoirvations. The 'Fatwa' 
against the Supreme Court judgement was issued in 
haste. This 'fatwa' is based on the opinion of those 
jurists who believe that divorce ends relationship 
between husband and wife. 
The Hanfi ulemas of thought share a different view in 
this regard. For the Hanafi ulemas whose principle is 
based on Surah Al-Baqrah 241 criticizes the Shah Banc's 
judgement on the grounds that the difference between 
con^jensation (muawaza) and reward (sila) is ignored. 
In the early days, the good Muslims paid handsome 
amount to their divorcee so that some other may contact 
marriage with them. It also follows from the Hanafite 
jurists that the wife may resort to court to seek 
maintenance from her husband which is also applicable 
after divorce. This issue is discussed at length in 
Allama Ibne Najmeen's book 'Al-Bahr al-Paik'. 
PERSONAL. 
123 ANJALI. Will woman be scapegoat for Muslim Politics? 
Indian Nation. 1985, Aug, 18; 4, 
Discussed the consternation developed among Muslims 
after Shah Bano verdict. Presented the arguments 
given by both supporters and the opposers and analysed 
it giving biographical sketches of Shah Bano,explored 
that the present Muslim personal law is not derived 
from Quran. Concludes with a regret that government 
is also avoiding to fulfil its obligations to Muslim 
women under the pressures of fundamentalist Muslims 
and the vested interest. Demanded the government 
should not make women as escapegoat to satisfy Muslim 
communal politics. 
124 CRY FOR justice. Hindustan Times, 1985, Apr, 25; 9. 
Examined women continue to suffer injustice all over the 
world and Muslim women are no exception. Though their 
religion is first to give them rights of properties and 
otherwise, which other women did not enjoy till later. 
Outlines the judgement of Supreme Court which ordered 
maintenance to divorcee according to the Section 125 
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of Cr. P.C. for after the 'iddat' period also. Author 
suggests that the Muslims who allow such palpable injustice 
should flo some rethinking because for Islam injustice is 
anathema. 
AGAINST. 
125 MENON (Venu). Cry in the wilderness. Illustrated Weekly 
of India, 106, 20; 1985, Sep, 22; 20, 
Examined the Supreme Court's judgement in the Shah Bano 
case. Says, the furore over the Supreme Court's recent 
judgement on the Shariat has once again highlighted 
the grim plight of Muslim women. Though the judgement 
ostensibily ushers in a new era for Muslim women rights, 
the truth is something different. As its message of 
hope is yet to percolate to the masses at large. Author 
reports on how the Shariat has become an instrument to 
stab jugate Muslim women who have no recourse to justice 
or retribution. Says, the teenaged girls from poor 
Muslim families and young abondoned wives are particularly 
vulnerable to predators of the flesh who disguise their 
intension under the provisions of Muslim Personal Law. 
126 MOIN SHAKIR. Govt, can't deny Muslim Women's civic 
equality. Link, 28, 38; 1986, Apr, 27; 17. 
Civic equalit views in Shah Banc's, CS judgement and 
the Muslim Personal Law (MPL). The verdict has been 
described by the Muslim fundamentalists as well as by 
Muslimlleaders as gross violation of MPL. The Muslim 
women's Quranic rights have been denied by the male 
theologians. Bigots now want the prime Minister to 
divert Muslim women of their rights under the Consti-
tution, The author points out. He says that Quran and 
Hadith constitu<ie basic sources of the rights of 
Muslim women. But equally important source of the rights 
in the Indian Constitution, Objects that Islam recognises 
marriage as civil contract but it fails to give equal 
rights to breaking it to both the parties. 
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ANALYAIS. 
127 FAHAD (Obaidullah). Islamic Views of Maintenance. Times 
of India> 1985, May, 29; 8. 
Described the terms and conditions of maintenance under 
the Muslim Personal Law and the recent controversy 
between Indian Cr. P.C.afid Islamic Law in the case of 
Mohammad Ahmad Khan vs Shah Banc Begum verdict. Dealt 
with the Quran's surahs and verses dealing with the 
divorce and the role and duties of a husband in the 
light of Quran. Dealt in detail the conditions in 
which maintenance is allowed to a divorcee and in what 
circumstances a wife is not entitled to maintenance. 
COMMISSION REPORT. 
128 MINORITIES REPORT. Hindustan Times, 1985, Feb, 12; 9. 
Criticises the report of the minorities commission 
s\ibmitted by Justice M.M. Beg. The Commission has 
favoured non-interference with Muslim Personal Law. Even 
though the Commission is aware of the fact that two 
petitions are filed by Muslim women who want the unfair 
advantages enjoyed by men under Muslim Personal Law 
be ended, Editional concludes that final analysis is 
the health of secularism is matter of political malnutri-
tion and that cannot be cured by the doses of the 
Commission. 
COMMON. 
129 PURI (Balraj). Obsession with uniformity. Indian Express, 
1986, Feb, 4; 6. 
Examines that the reforms in Muslim Personal Law cannot 
be delinked with the xmiform civil code. Mixing of 
two issues has led to the suffereings of Muslim women 
and secularism. Opines that the case for a uniform civil 
law is as indefensible as the one against the reforms in 
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Muslim Personal Law regarding marriage, divorce, 
polygamy, maintenance, etc. Concludes that it is 
liberal trends like these that are threatened with 
the obsession of non-Muslims including liberalisers 
for uniformity of civil law. 
CONFERENCE, AGAINST. 
130 POLITICS OF religion. Statesman. 1985, Nov, 21; 6. 
Said understandably the centre has denied any intention 
of revising the Muslim Personal Law. But discretion 
is not always the better part of valour and the open 
debate on Begum Shah Banc's case that All India Momin's 
Conference has prranised might shed more light on think-
ing in the community. Concluded that apart from 
the legal considerations, forced isolation can only 
further damage a ccxmntonity whose basic problems can 
be traced to educationa, and therefore also economic 
backwardness. 
OPTION. 
131 PURi (Balraj). Clock of reform reversed. Redical 
Humanist. 49, 12; 1986, Mar, 23. 
Describes the Hindus and Muslims of the country were 
divided on the Shah Bano case that never so sharply 
earlier. The issues raised by the Chief Justice other 
than the maintenance of the divorced Muslim women was 
beyond his domain. Muslim Personal Law, in the text, 
in a way becomes the test case. There is no doubt that 
in a secular democracy all people likely to be involved 
in any action should be governed by the same law. How-
ever, the case for reform in the Muslim Personal Law is 
as strong as the case for uniformity is needed. Emphasises 
that the Islamic laws are changeable. Concludes that 
on the whole the Shah Bano judgement,including its 
obiter, dicta, and the controversy following it, have 
raised. The clock of reform in Muslim Personal Law. 
104 
ORTHODOXY. 
132 BANWAR (Madhu). Personal Law in the dock. Surya India. 
10, 6; 1986, Mar; 57. 
Recorded all the developments of the Shah Bano case. 
Says the Muslim orthodoxy is up in arms against the 
Shah Bano judgement. And their anger is even greater 
over the court's caranent with regard to a uniform 
civil code, which they consider an attempt of tampering 
with the Shariat. Author says the Hindu women are 
lucky to have all the rights on platter. But in 
complacency they donot forget the unlucky Muslim 
sisters. 
P.M. wants to implement the Uniform Civil Code after 
consensus of Muslims. 
RELIGIOUS LEADERS. 
133 HASAN SUROOR. Leadership of mullahs questioned. Statesman. 
1986, Mar, 9; 6. 
Views that never earlier the leadership of Mullahs 
to lead the comm\anity was questioned so sharply. Shah 
Bano case would have never come about if the arbiters 
of Muslim Personal Law had moved with the times and 
ensured the problem of destitute divorced women was 
taken care of by the community itself. Pointing for 
the need of a common civil code concludes that the 
need for a change is being felt and discussed within 
the community itself will be a healthy development 
and the majority ccxranxinity should act cautiously if 
to move Muslims forward otherwise the Muslim commu-
nity scurrying into its shall will strengthen the hold 
of Mullahs. 
- IMPLEMENTATION. 
134 TOWARDS A civil code. Indian Express. 1985, Apr, 29; 6, 
Discusses the judgement by the constitution bench of 
the Supreme court stipulating that a Muslim divorcee 
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unable to Support herself is entitled to maintanance 
from her former husband under Section 125 of Cr. P.C. 
.Says legalisation on common civil code has mistakenly 
been taken as the reform of Personal Law by opposition 
parties. Expresses his surprise on the objections 
of Muslims on reforms in the light of reforms made in 
Muslim countries. Suggests all enlightened individuals 
and parties should join the movement and Mr, Gandhi's 
Government should step to implement the uniform civil 
code. 
Compared with QURAN. 
135 ENGINEER (Asghar Ali). Indian Muslims and the Shah 
Banc case. Radical Hi^manist, 49, 2; 1986, Mar; 17. 
Describes,the Shah Bano case has achieved a great 
popularity in the country. Analyses the causes of 
Muslim reaction to the Supreme Court judgement in the 
Shah Bano case. Maintains that Shariah as generally 
maintained by Ulema, is not final and immutable. 
There is nothing in the Quran or hadit literature 
(Prophetic tradition) which gives it a status of finality 
or immutability. Concludes that those who want to 
meaningful change in our Personal laws will have to 
chalk out their strategy very carefully. Without 
understanding socio-political contexts and religio-
cultural sensibilities, one would end up arousing 
hospitalities among the people giving an opportunity 
to obscurantist elements and vested interests. 
CONFERENCE, P.U.C.L., OPINION, 
136 PERSONAL LAWS and the Shah Bano case. Freedom First. 
389; 1986, Apr; 29, 
Says, the judgement on the Shah Bano case, and the 
controversial bill in the Lok Sabha in the light of 
the judgement has lead to considerable public debate 
and unfortunately, to much passion and fury. The 
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PUCL organised a public meeting in Bombay last month. 
Need has felt by the 'Freedom First* to articulate the 
liberal response admirably. Canpiled this article on 
the basis of speeches delivered by Kamila Tyabji, 
Minoo Masani and H.M. Seervai. 
Kamila Tyabji says that she came to know for the 
first time that how false are SOTtie interpretations 
of the Muslim Personal Law that the Mullahs have been 
foisting on us. Minoo Masani too emphasises to strike 
down the Bill^ H.M. Seervai also condemns the Bill 
and gives the arguments in his favour. 
DEMOCRACY, OPINION - RAJIV. 
137 RELIGIOUS TOLERANCE. Amrit Bazar Patrika, 1985, Dec, 7; 
6. 
Praises Rajiv Gandhi's statement in the wake of the 
strange developments in Shah Banc's case. His assurance 
of no change in Muslim Personal Law carries a good 
deal of significance. Secularism is of the basic tenets 
on which our constitution rests and assurance is in 
consonance with the spirit. The orders by a judge to 
a Muslim husband to pay alimony to his abandoned 
wife. Such a decision in India may be interpreted as 
a violation of democratic rights. 
IDENTITY CRISIS. 
138 PURI (Balraj). Muslim Personal Law: Questions of 
reform and uniformity be delinked. Economic and 
Political Weekly, 20, 23; 1985, Jun, 8; 987. 
Praised the ruling of the Supreme Court on the issue of 
the rights of maintenance to a divorced Muslim women. 
The comment written by Supreme Couirt for the enforcement 
of a common civil code, author says, is an atten^t to 
the national integration. Muslims' urge for identity 
has already passed the country from the sufferings. 
Suggested that the Muslim Law should be as progressive 
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as Hindu Law. Says the Islamic laws are not so rigid 
and immutable and can be altered and changed as in 
so many Islamic countries regarding marriage and divorce, 
Concluded that the purport of this article to examine 
the scope for reforms in Islamic Laws. Emphasized upon 
the uniformity of law throughout the country for all. 
"IJTIHAD". 
139 SAMIUDDIN (Abida) . Time for introspection. Probe 
India. 1, 10; 1985, Dec; 60. 
Discusses the Shah Banc's judgement and a few questions 
arose in the course of discussion. Says,the concept of 
ijtihad plays a key role in Islam, which is a living 
faith and has full capacity to grow with time. Unfor-
tunately our Ulema and intellectuals have not touched 
on this aspect because of reasons best known to them and 
the Muslim masses generally believe that the Personal 
law is whooly divine. Suggestions have come from 
certain questions for the establishment of Shariat 
courts. This is neither desirable nor practicable in 
India. 
in relation to MUSLIM 
COIWTRIES, COMMON - OPTION. 
140 INDER JIT. Common civil code issue. Tribune, 1986, 
Mar, 4; 4. 
Describes the Muslim fundamentalists have reason to be 
happy that they succeeded in bringing forward the Muslim 
Women Bill. But a sizable section of Muslims want 
reforms as made in other Muslim Countries. Briefs the 
Shah Banc case and the troubles aroused during it. Said, 
Dr. Ambedkar had already visualised the matter while 
ccxnpiling the Constitution of India and said future 
Parliament may make provision that civil code will be 
applied to those who desire. Suggests the Government 
should follow Dr. Ambedkar's advice and give India a 
volountary common civil code for the enlightened Muslims. 
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ISLAM, OPINIONS - LIBERALS. 
141 FARZAND AHMED. Last Word. India Today, 11, 2; 1986, 
Jan, 16; 92, 
Deals with the Supreme Court judgement int the Shah 
Bano case. Says, the remarks made in the judgement 
splitted the community with the liberals. The Muslim 
Personal Law is not based simply on the Quran. And 
the Quran is more than clear on the status of women 
in Islam,rights, duties, divorce and treatment during 
the iddat,period. Author has reviewed the views of 
different authors. 
MUSLIM IDENTITY. 
142 MANZAR (AM). Aftfer the Shah Bano case. Indian Nation. 
1985, Nov, 24; 4. 
Discusses that Shah Bano case is discussed these days 
in the Indian press as well as on the platforms, Non-
Muslims are taking more interest than Muslis. Criticises 
Himanshu Shekhar Singh and other writers who are trying 
to distort the Muslims* identity. Argues in support 
of the Muslim Personal Law and concludes that even 
the foreign imperial and colonial British irulers of India 
claimed it neceBSary to allow Muslims to retain their 
Personal Law, Hence our own National government, our 
courts and fellow citizens of independent India must 
considerate the Personal Law, 
NON-ISSUE. 
143 YUNUS SALEEM (Mohammad), This is a non-issue. Times 
of India. (Sunday Magazine) , 1986, Mar, 29. 
The author, the defendant lawyer in the Shah Bano case, 
argues that the question of maintenance is a non-issue 
and the thing is being blown out of proportion by the 
media and has divided the national press into pro and 
anti. 
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For Mr. Yirnus Salim, the Quranic verses are mute over 
the period for which 'Matta' should be paid while it 
is argued that 'Matta* should be a Iximp sum payment. 
Hazrat Omar, recorded a percept of the Prophet to the 
effect that maintenance would be due during her iddat 
period even to a woman divorced irrevocably. He 
alleges that the progressive Muslims are destroying 
the basic tennets of Islam under the cloak of support-
ing the cause of deprived women. He terms the Supreme 
Court judgement as a pre-judical pronouncement. Supprt-
ing the Bill, Mr, Salim terms it in accordance with 
the Muslim Law enunciated in the classical books of 
Muslim Law. 
The author proposes that the issue of Marriage 
certificates be made mandatory. This certificate be 
issued on a stamp paper of Rs. 5.00 where the mahar 
amount is fixed to Rs, 1,000.00 and the value of 
stamp paper be increased accordingly. 
OPINION - RAJIV. 
144 GO FORWARD not back. Indian Express. 1985, Dec, 5; 6, 
Discusses the P.M's statement that Government is not 
averse to review any religious law that may be in 
conflict and will keep the constant stand of minorities 
Personal Laws in general and Muslims in particular. 
Assvunes Mr, Gandhi's statement comes not only in the 
midst of the current controversy over the Shah Bano 
judgement but is apparently in response to it. Says, 
if a citizen has the rights to confirm to his religious 
laws, he should equally have a right to arrange his life 
under common civil code. This will be the real 
secularism. 
QURAN, in relation to 
MUSLIM COUNTRIF,S. 
145 HYDER (Sakina), Maintenance of Divorce: Some questions. 
Mainstream. 23, 52; 1985, Aug, 24; 26. 
Described the Supre.Court Judgement in the Shah Bano 
case has become the buring issue. A lot of literature is 
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published in favour and against of the judgement. Narrated 
the different opinions pro and against the judgement. 
In this eorticle she has replied so many questions arose 
in the course of Shah Bano debate. It was said that 
maintenance is like paying a salary to a person who 
has been removed. Author replies that government gives 
pension to its employees after retirement. 
Says, reforms in Muslim Peronsl Law never mean 
that there should be any basic change in Muslim Personal 
Law or do away with any basic instructions or religion. 
What the women demand is that ensure the women to get 
the justice provided to them in Holy Quran and Ahadis. 
Collected, compiled and published in the form of a code 
on the basis of reforms made in different Islamic countries, 
REJOINDER. 
146 ZAKRRIA (Rafiq). In defence of Shariat. Illustrated 
Weekly of India. 106, 9; 1986, Mar, 2; 42. 
Arun Shouri published a three part serial on Muslim 
Personal Law. In those documented ari:icles, Shouri 
had argued that the Shariat was more the creationof 
clerics and magistrates than of the Quran. It was not 
divinely inspired and it had undergone innumerable 
changes throughout the centuries. 
In response to Shouri, the author features here the 
first article of a two part rejoinder. He contends 
that Shouri's views are not tenable as he has been very 
selective in his documentation. Moreover, as the study 
of Quran is extremely complex and its subtle ties are 
lost when translated, to get to the real meaning of 
the Quranic verses requires great insight and under-
standing than what Shourie has demonstrated. 
REFORMS. 
147 REAL GRIEVANCE. Statesman. 1986, Mar, 10; 6. 
Pounds it the sad fact that majority of Muslims in 
India opposed to any reform in Shariat Law. And this 
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is a no argument against the Supreme Court's judgement 
in the Shah Bano case which merely upholds a divorced 
Muslim woman's right to claim maintenance. Suggests 
the Muslims would be better able to fight injustice and 
safeguard their genuine interests if they were less 
obessed with their separate traditions, culture and 
their leaders less interested in perpetuating this 
argument. 
148 SESHADRI (HV). Hindu liberalism and Muslim fundamentalism. 
Organiser. 36, 36; 1986, Jan, 19; 9. 
Compares the Hindus and Muslims in connection with the 
eradication of religious and social evils. He says the 
orthodox Hindus are coming forward to eradicate the 
social evils like untouchability, casteism, dowry etc. 
But Muslim leaders are claiming their movement against 
Shah Bano judgement as the most momentous for their unity 
since the Khilafat Movanebt, which led to a grievesome 
•Jehad' against the Hindus in Kerala. 
149 SHOURIE (Arun). Shariat. Illustrated Weekly of India. 
107, 2; 1986, Jan, 12; 30. 
Says, the ruling of the Supreme Court in the Shah Bano 
case is a landmark decision against which a canpaign has 
been mounted by Muslim fundamentalists. The claim of 
these fundamentalists is that Muslim Personal Law, the 
Shariat,has been divinely ordained and should not be 
reformed. Argues that the Islamic religious texts, far 
from being divinely inspired, often reflect folklore, 
superstitions and existing beliefs rather than eternal 
truths. Among other things, they sanction the principle 
of an eye for an eye, the continuance of slavery and 
justify the most heinous crimes under the label of 
•Jihad'. Concludes that the Muslim law as enjoined in 
the Quran and as proclaimed in the Prophet's sunna is 
not an eternal and excellent code for all times. 
COMMON-IMPLEMENTATION. 
JETHMALANI (Ram). Common Civil Code will help the cause 
of national integration. Organizer, 37, 27; 1985, Nov,17; 10 
Points out that SC judgement on Shah Bano case triggered 
off a countrywide debate not only for reforms in Muslim 
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Personal Law, but also for the implementation of the 
CCC, Reviewed articles from news papers by Muslim 
ladies on different aspects of the sxibject like polygamy, 
divorce, maintenance, etc. Quoted Ms, Khan, who said, 
provision of the Muslim Shariat act 1937, as well as of 
dissolution of Muslim marriages make it obligatory for 
the coutts to interpret the Shariat and Quran on the 
particular sxibject and that it is in Muslim's interest 
to uphold the view, othecwlse they will be left outside 
the Constitution and the law. Author views that CCC 
will help the cause of national integration and it is 
the duty of the state to enforce it, otherwise the 
courts have to assume the role of the reformer. 
DIVISION. 
151 MUSLIM JURISTS divided on Islamic law changes. Patriot. 
1983, Dec, 19; 4. 
Says, the Muslim scholars and jurists in India are 
divided on effecting changes in Islamic laws, regulations 
and jurispirudence. One group of Muslim educationsists, 
jurists and other progressive Muslims want a change. 
The other group alleges that efforts to make the 
Muslim Law more liberal aimed at defusing the spirit 
of 'Jihad' (crusade) among the Muslims, Changes according 
to the should be within the framework of Islam, 
FUNDAMENTALISM. 
152 MENACE OP fxindamentalism. Radical Hxamanist, 49, 12; 
1986, Mar, 1. 
Describes the importance of Shah Bano episode as it has 
continued fot such a long time. Highlights the backgrond 
for the MuslimWomen Bill and the Shah Bano case in S.C, 
Taken into consideration the section 125 of the Cr.C,p. 
and the MPL, points out that a lot of legal reforms 
are required to improte the Muslim women regaring 
polygamy, divorce, maintenance. Condemns the funda-
mentalism among Muslims as fundamentalism is merely an 
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intensified and reactionary form of religious ortho-
doxy. Concludes the long term remedies against the 
canker of fundamentalism. Dissemination of hximanist 
philosophy and development of cooperative institutions 
would enable us to overcome the menace of fundamentalism. 
ANALYSIS. 
153 NAARI. Divorced Muslim Women; Mehr or maintenance? 
Surya India. 9, 9; 1985, Jun, 50. 
Reviews the different opinions about the heated debate 
sparked off after the Shah Bano judgement. Muslim 
fundamentalists consider it an attempt to demolish MPL. 
Whereas the Muslim progressives are delighted that a posi-
tive change is being introduced after the judgement. 
Concludes the reaction of the Muslim community as a 
whole. Support fundamentalists on the one hand and 
women's organisation muster as it effects their fate. 
_in relation to MUSLIM 
COUNTRIES. 
154 GIVING INTO the fundamentalists. Hindu, 1986, May 7; 8. 
Said, unlike the sober public opinion, the government 
chose not to refer the contentions bill on Muslim 
women to a joint select committee of Parliament or the 
Law CcMnmission, Undoing the SC verdict in the Shah 
Bano case was a resolve of Rajiv Gandhi to soothe the 
ruffled feelings of the Muslims fundamentalists. At a 
time when Islamic countries themselves are moving foirward 
with legislation intended to emancipate women from the 
age-old shakles of outdated religious customs. But 
Muslim orthodoxy remains in India. Concluded only awaken-
ing of social consciousness among the citizens concerned, 
particularly the youth can free women fran oppression. 
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QURAN. 
155 NIGAM (HBL). Islamic Law gives women a fair deal, 
Hindustan Times. 1985, Nov, 2; 9. 
Discussed the views supporting and opposing the Supreme 
Court judgement and the Muslim Personal Law. Expressed 
the fact that at a later period the Muslims holymen 
interpreted the Fiqh in their own way and made Muslim 
Personal Law of their own choice. Most of the Muslim 
countries had made reforms in their laws relating to 
marriage and divorce. Highlighted the laws of Muslim 
countries regarding marriage, divorce and polygamy. 
156 NIGAM (RL). Shah Baoo Case; roving comment. Radical 
Humanist. 49, 12; 1986, Mar; 5, 
High-lights the Shah Bano case judgement of Supreme 
Court that a divorced Muslim woman has the right of 
maintenance beyond the period of iddat, as a landmark 
judgement. It was decided a larger constitution 
bench of five judges. Says the laws cannot over-ride 
the personal laws hence the Verses 241 and 242 of Surah II 
of the Quran was considered in depth. It was found that 
the decision in accordance with the Quran. Highlighted 
also the history of Islamic laws that how they have come 
to the present.form. Concludes that the moral of the 
whole episodeis that those of us who are anxious to 
reform the Muslim community should welcome the rising 
body of Muslim opinion and to should do everything to 
help them. 
MUSLIM AWAKENING. 
\/ 
157 ANWER AZEEM. Denominational fallout eroding integration. 
Patriot, 1985, Dec, 31; 4. 
Praises the editorial of 'Navabharat Times' on Shah Bano 
who wrote that it it is not written in the Shariat that 
husband will not pay maintenance after the period of 
Iddat then where is it written that the relatives and 
Waqf Board will maintain her? Author says Shah Bano 
has wakened the Muslim women by knocking the doors of SC. 
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Before her Muslim women Had been living with ignoring, 
gagged by economic and moral sanctions, all carrying 
the male supremacy. This case has a sympatomatic 
value. The temper and tempo expressed by the Muslim 
women against the priesthood and political allies is 
a clear notice to them. And it is a sign of awakening 
of their consciousness. 
OPINIONS, ANALYSIS. 
158 UNWISE PROTEST, Hindustan Times. 1985, May, 18; 9. 
Described Messrs Syed Shabuddin, E. Sulaiman Salt and 
Mohammad Banatwala have come out against the judgement 
of Supreme Court in the case of Mohammad Ahmad Khan vs 
Shah Bano Begum. The court ordered that a divorced Muslim 
woman is entitled to maintenance from her husband even 
after the iddat period. Concludes, the protest is 
clearly vmreasonable and untenable, and the SC has the 
right to interpret the law from constitution of India. 
It is upto the Muslim leaders, if they feel so inclined 
to move Parliament and seek legislative annutenent of 
the SC's ruling, but it would be a sad day if the reforms 
in the MPL is reduced to the narrow and unenlightened 
question of Islam versus the rest. 
ORTHODOXY. 
159 SHESHADRI (HV). Why this uproar by Muslim religious 
and Political leaders. Organiser, 37, 24; 1985, Oct, 
27; 7. ^ 
Highlights that what are the reasons for this great 
hue and cry over the SC verdict in the Shah Bano case. 
Guessed two reasons for it. One of the possible reason 
could be this. In place of the localised impact of 
the lower court's decision so far the SC will have 
an immediate and powerful bearing throughout India, 
which may erode the domination of Muslim males. Secondly, 
the accepting the Supremacy of the SC over the Mullah 
in respect of interpretation of Quran. But now there is 
a growing revolt by the minority staff members themselves, 
against this atrocious state. 
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PROCESSION. 
160 DISQUIETING. Indian Express. 1985, Nov, 25; 6. 
Discusses the heavy stoning of the volunteers of the 
Talaq Mukti Morcha in Maharastra by the supporters of 
the MPL is a disquieting development. Also condemns 
the attack on the supporters of Shah Bano's Supreme 
Court judgement demands the Maharashtra Govt, must 
act quickly to apprehend the guilty and Muslim leaders 
should exert themselves to avoid such developments. 
SELF. 
161 SIKANDER BAKHT. We are all Indians and not just majority 
and minority. Manthan. 1, 1; 1986, Apr; 35. 
Stresses that religion has absolutely no relationship 
with the nationality. Opines that if one is free and 
should be, free to choose ones own mode for relationship, 
then in today's world, thereligion will be hardly chosen. 
We have bigger problems than Shah Banc case. Unfor-
tunately, the unnecessary commentary after the judgement 
triggered the debate. Author agrees with the point of 
reformation, but this should sought to lie brought out 
by section from within the Muslim community itself. 
QURAN. 
SECULAR, in accordance with 
162 AIJAZI (Asghar Hussain). Muslim Personal Law-I, Indian 
Nation,,1985, Nov, 14; 4. 
Expressed the recent decision of the SC for maintenance 
in the Shah Banc case according to the section 125 of 
Cr. P.C. has become hot topic of discussion. Dealt in 
detail, the Section 125 of Cr. P.C. and then dealt with 
Islamic Law. Said the Holy Quran fully safeguards the 
rights of women. Described the rights and duties 
delivered by Quran over the woman. 
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PERSONAL. 
163 AIJAZI (Asghar Hussain). Muslim Personal Law - II. 
Indian Nation, 1985, Nov, 15; 4. 
Described the history of Shah Bano upto the divorce. Then 
the case proceedings upto the grant of maintenance. 
Discussed and supported the judgement of SC and expresses 
that it would be wrong to hold that the Muslim husband, 
according to Personal Law, is not under obligation to 
provide maintenance beyond the period of iddat to his 
divorced wife, who is unable to maintain herself and 
such the divorce is recourse to section 125 of Cr. P,C. 
Suggested to all the religious heads and leaders to 
take up the matter with the government within the liberty 
given to them in the constitution, and should not allow 
the time servers to give this issue a political colour. 
164 FARHAN HUSSAIN, Muslim Personal Law, Nagpur Times. 
1985, Jvm, 30; 4, 
The author says in his article that the five judges' 
Constitution Bench, headed by Chief Justice Y,V. Chandra-
chud, ruled in the Mohammad Ahmad Khan vs Shah Bano 
Begtim case that "there is no conflict between the 
provision of section 125 Cr, P.C. and those of the 
MPL on the question of the Muslim husband's obligation 
to provide maintenance for a divorced wife who is 
unable to maintain herself. He has sximmed up the 
opinions about the issue by different persons. 
165 SINGH (Himanahu Shekhar), Shah Bano case and after, 
Indian Nation, 1985, Nov, 9. 4, 
Described in detail the historical details of the 
proceedings of the courts of the Shah Bano case, and 
the jurisdictions of the courts. The maintenance 
was granted to Shah Bano Begum according to the 
Section 125 of Cr,P.C. and then Mohammad Ahmad appealed 
in the SC on the point of MPL, The decision was 
given in favour of Shah Bano. In the concluding 
part he quoted the opinion of Sir Syed Ahmad Khan that 
Muslims had to learn to live with the time. 
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COMMON-IMPLEMTATION. 
TYABJI (Badruddin) . Voluntry Ccxnmon Civil Code; 
way to integration. Tiroes of India, 1986, Jul, 28; 8. 
Discusses that demand for uniform civil.code is the 
cry of the day. The cry for the urgent promulgation 
of a CCC become like a red rag to an enreiged bull.for 
the min6rities. Especially the Muslims, Recently, 
we had well staged Indian style exhibition of this in 
the Shah Bano Case. As a result of it the Muslim Women 
Bill came on the screen. Reinforced the disadvantages 
of the Bill and MPL and emphasized over the importance 
of CCC. Suggests that Social workers and organisations 
should encourage and extent their possible assistance 
to the task. 
CONSENSUS. 
167 SWAMINATHAN (S). Secularism on the bend. Frontline. 
3, 1; 1986, Janlll; 29. 
Con^ jared the Shah Bano with other Muslim divorced 
women, who are also suffering from the same situation. 
Says, for every Shah Bano who defies the threat of 
ostracism and seeks justice, there are thousands of 
voiceless women who longish without hope of succour. 
An analysis and a viewpoint that should trigger a 
wide ranging debate on the issues raised. Author 
suggests that a uniform civil code as in article 44 
of the Constitution can be evolved not through a 
preraptory stroke of the pen but only through mature 
process of public discussion, cutting across political 
party-lines and ecclesiastical obfuscations. 
in relation to QURAM. 
168 LATIFI (Danial), Muslim Women Bill-I: Preservation of 
personal Law. Times of India, 1986, Mar, 12; 8. 
In the Shah Bano case the SC calls upon the divorced 
Muslim women to resort to Cr. P.C. 125. Although the 
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Muslim Law restricts the husband's liability for 
maintenance for a prescribed period of iddat, the 
Shah Banc's case has stripped off the Muslim Law of 
this legal trimings. The Chief Justice Chandrachud 
pointed out that as the Quranic verses are crystal 
clear and it is unnecessary to rely on other sources 
and thereby held Ahmad Khan guilty of it. The Section 
2(a) which defines 'Talaq' is a potent relation of 
Muslim law as there are a number of proceedures 
of divorce. The Bill is in fact a serious encroachment 
on the rights of women. 
ISLAM. 
169 LATIPI (Danial) , Unfriendly Act, Sunday, 13, 31; 
1986, Jun, 8; 32. 
Dr. Ambedkar while replying to the debate in the 
Constituent assembly regarding Article 44(35) of the 
Constitution which is for a uniform civil code. But 
assxiroed that it is not for every citizenof India. 
The Shariat Act in 1937 was applied only to those 
'Mussalman* who wanted it. The subject of Muslim 
Women Bill which occupied the major part of the 
national media following the SC verdict in the 
Shah Banc case in April 1985. Then explains the 
Islamic terminologies like Iddat, Biddat and different 
kinds of tal^g. This bill relieves the father to 
maintain his child after two years. After divorce the 
wife will be a burden for her relatives or the wakf 
Boards. The author alleges that some Machiavelli 
seems to have master minded this whole operation and 
the Muslim intelligentia who have opposed this Bill 
will continue their struggle. 
PERSPECTI\rES. 
170 SONA KHAN, Interpretation by courts. Hindustan Times, 
1985, Oct, 25; 9. 
Described the legal aspects of the Shah Bano case, 
Ea^lains the Muslim theories and Islamic terminology 
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relating to marriage and divorce. Cited an earlier 
case of Supreme court of India. Concludes that, the 
Muslim Shariat, as declared by our highest court is 
part of the law of the land which the courts have to 
interpret and apply without any aid from, extraneous 
sources. If our courts cannot interpret it,the 
Muslims are left without any court to apply their 
laws. 
REFORMS, OPINION-RAJIV 
171 SEARCH FOR Consensus. Hindustan Times, 1985, Dec, 20; 9, 
Examined the reformist movement set in movement by 
the SC judgement in the Shah Banc case has posed a 
delemma for the government op the issue of maintenance 
to a divorced Muslim woman. Concludes the statement 
of Rajiv Gandhi that a Muslim woman received adequate 
protection under the Present Shariat Law is untrue. 
If the Govt, remains imprevious to the try for justice 
it will make an impression that its commitment to 
the secular philosophy is less than total 
SHARIAT, COMMtJNAL TENSION. 
172 ZAKARIA (Rafiz). Indian Muslims identity crisis? 
Onlooker. 48, 5; 1986, Mar, 1; 12. 
Author describes the condition of Muslims in India. 
Says, the Muslims are the biggest minority in India 
like the Harijans. But,unlike the later,due to 
historical reasons they are in no position to rebel. 
Their problems are complex and these cannot be 
resolved by neeling them. Takes the example of 
the MPL issue. Shah Banc alone is on the conscience 
of Hindus; suddenly she has acquired a national 
prominence and a most potent weapon to denigrate Islam. 
He also refers to the communal riots which are making 
a Muslim feel insecure. 
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MUSLIM JURISTS. 
173 LATIFI (Danial) . Muslim Jurisprudence and Shah Bano 
case. Radical Humanist. 49, 12; 1986, Mar, 11. 
Shows sympathy for those Muslims who were agitated 
over the Shah Bano judgement of the SC. Briefed the 
history of Islamic law in general emphasizing over 
India. Comparing the opinions of two noted jurists 
of Islam, Imam Jafar-as Sadiq and Imam Shafei,the 
author argues that no 'ijtihad' has taken place in 
the SC judgement. Opines the reference in the Shah 
Bano judgement to CCC was unnecessary and unfortunate. 
Agrees that woman's ultimate protection, in Islam, is 
the responsibility of her parental family for her 
maintenance but this does not exempt the husband from 
responsibility towards the woman, who has devoted 
to him the best years of her life. Concludes, It 
cannot be emphasised too strongly that Islam regards 
a woman as also a person. That all the SC has held. 
OBSCURANTISM, CONGRESS ROLE. 
174 RIGHT TO fundamentalism. Statesman. 1986, Jan,13; 6. 
Describes the statement of Rajiv Gandhi that Congress(I) 
M.Ps. are free to express their views in the parliament 
except on some policy issues, says, the statement would 
have been welcomed more if Mr. Ansari has not remarked 
over the SCjudges. Stresses that the controversy on 
MPL, sparked off by the Shah Bano case does not 
constitute a policy issue. Suggests Mr. Gandhi 
should stick to his denouncement which delivered at 
Bombay for issues shrouded in Mediaeval obscurantism. 
NATIONAT. INTEGRATION, OPINIQM-
RAJIV. 
175 ADVANI (LK). Government must not capitulate. Indian 
Express, 1986, Jan, 7; 6. 
Criticises Rajiv Gandhi who spoke for the National 
unity and social change in the country. But his and 
his ministers' attitude in wake of Shah Banc's case is 
quite different from it. Then briefly discusses the 
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P a r l i a m e n t a r y p roceed ings and coitpared t h e c o n s t i t u t i o n a l 
l aws . Conducted t h e Muslim view r e g a r d i n g Muslim law 
re fo rms , Cohcludes t h a t t h e s t e p should be t aken 
a g a i n s t t h e c a p i t u l a t i o n of t h e o b s c u r a n t i s m . 
OPINIONS. 
176 LATIPI (Danial). Case for the Muslim Women, Week. 
3, 35; 1985, Aug, 18; 18. 
Investigated the SC judgement in the Shah Bano case. 
Presented different views in the Shah Bano case and 
analysed it. Says, Justice Baharul Islam is of the 
viw that according to Quran husband has to provide 
maintenance to the divorced woman until the woman 
marries. According to the Supreme Court jud^, Pazl-e-
Ali, the Quran ordained to pay maintenance to the 
divorced wife. Justice Chandrachud is also in favour 
of maintenance. The former Pakistan Chief Justice also 
supports the maintenance for a Muslim divorcee. 
Concludes that though a handful of politicians have 
succeeded in misleading the ignorant people,yet good 
sense of the Muslims in general and their commitments 
towards the teachings of Quran will prevail to support 
the judgement of SC. 
177 ZAPAR AGHA. Can Supreme Court help divorced, indigent 
Muslim Women? Link. 27,44; 1985, Jun, 9; 24. 
Reviews the different opinion over verdict and the Bill, 
Asks, are even liberal leaders afraid of the bigotry. 
The Jamaat is fanning on the Supreme Court judgement. 
Even Rajya Sabha Deputy Chairperson Najma Heptullah, 
reports say, has fallen in with the Jamaat line on this 
question. Author analyses the different opinions. 
Author says as the orthodox among the Muslims exploit 
the sentiments and cash on it, so let the issue may 
be settled by the community itself and suggests not to 
give any chance to Muslim communalists to exploit the 
Personal Law Issue. 
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AGAINST. 
178 KATYAL (KK) . Little uninvaded comer. Hindu. 1986. 
Feb, 24; 8. 
Says those Muslim whosupported the campaign against 
the Shah Bano case have won their point. The govt, 
has decided to undo the verdict through a new Bill 
providing maintenance not by ex-husband but by 
relatives and Wakf Boards. Deals with the opinion 
of prominent persons who oppose the Bill. In the 
concluding part the author puts some question arose 
during Shah Bano case, which he considers'thought 
agonising.• 
- RAJIV. 
179 GANDHI (Rajmohan). Ideas and faces. Indian Express. 
1986, Jan, 14; 6. 
Criticises Rajiv Gandhi, the P.M. of India who promised 
to save the poor against the exploitation on the name 
of caste and religion. Then deals about the Rajiv's 
attitude in case of the Shah Bano* s verdict. Then 
describes about the Muslim women and the maintenance 
after the divorce. 
PARLIAMENTARY PROCEEDINGS, FLAWS. 
180 UTTERLY ILL conceived. Times of India, 1986, Feb, 25; 8. 
Criticised the Government for making an effort to 
introduce the Muslim Women Bill in the Lok Sabha without 
notice and push it through the Parliament in a hurry. 
If it passes then it will be due to the strength of 
the Congress I and not on the basis of the consensus. 
Concluded that the Bill will fail to fulfil any of its 
started goals. 
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POLITICS, EXPLOITATION 
181 DASGUPTA (Swapan). Electrofal Bargain with orthodoxy. 
Statesman. 1986, Mar, 18; 6. 
Cited the different leaders' opinion about the Shah 
Bano case in relation with the electoral influence. 
Describes the uncordat between the Congress and Muslim 
orthodoxy is based on a sepatate but equal inter-
pretation of secularism. Concludes that in a sense, 
electroral politics is bound to lead to such marked 
distortions, and ;exclaimed that the debate has been 
reduced to a question of pride, honour and 'izzat' of 
the Muslim 'umma*. 
182 DAGAMNAR (Vasudha). After Shah Bano Judgement - II. 
Times of India, 1986, Feb, 11; 8. 
Secularism is often being interpreted as an ideology 
which supports the Status quo in the minorities, 
irrespective of its reactionary nature. The government 
is to be blamed for acting contrary to the will of 
majority 89 per cent and framing the handful of persons 
claiming to be representaries of a meger minority of 
11 per cent. 
The Muslim leaders in order to tilt the vote in their 
favour have |>layed with the sentiments of the population 
by propagating the endanger to their religion without 
even caring for the more genuine of their griviances 
like onployment, education and safety. 
MUSLIM LEADERS. 
183 SALMAN KHURSHEED. Do Muslim need a Muslim leader. 
Probe India. 8, 2; 1986, Apr; 12. 
This article deals with the condition of Muslims in 
India. Says Muslims feel that they have an onslaught 
on their culture, creed and religious sentiments since 
the pronouncement of the Supreme Court judgement in 
Shah Bano case. Discussed the Shah Banc's case. 
Criticises the role played by Muslimleaders. Since 
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Congress party has been the only ruling party in the 
teal sense, hence its Muslim MPs can be considered 
as the Muslim leaders. 
PROTEST, BENGAL BANDH. 
184 BATTLE AGAINST obscurantism. Hindustan Times. 1985, 
Oct, 6; 9. 
Describes that 12 hours Bengal Bandh against recent 
Supreme Courts judgement in the Shah Bano case was a 
flop. This shows that the fundamentalists have no 
more to adopt the way of their own regarding womanhood 
of considerable sections of India. Views that there has 
been a resurgence of feeling among Muslimwomen about 
the rights they have been granted by the constitution. 
She mentioned that a well known Muslim judge observed 
that there is a great similarity between the Muslim 
Shariat and the Roman Law. But he considered it 
prudent not to draw the attenion of the fundamentalists 
otherwise he will be declared as heretic. Suggests 
that it is the time for Muslim community to overcome 
the tendency to link every aspect of their life and 
law to centuries gone by. 
KERALA. SOUTH, 
185 PRASANNAN (R). Maintaining suits...; for suitable 
maintenance. Week, 3, 35; 1985, Aug, 18; 27. 
Discusses that the recent SC judgement in the Shah Bano 
case had a salutary effect in Muslim dominated South 
Kerala. On August 5th, a procession of 60 women was 
takenout in support of the Supreme Court's verdict. 
Described to manyother instances of pleas suited by 
Muslim women for maintenance, in Kerala. 
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WEST BENGAL. 
18-6 DISTRESSING MOVE. Statesman. 1985, Sep, 25; 6. 
Condemns the decision of the West Bengal Action 
Committee of the All India MPL Board to observe a 
•Protest Day' with the State against the Supreme 
Court judgement in Shah Bano case. Concludes that 
though public demonstrations and Bandhs are the 
accepted means of protest, but the subject now is 
so emotional with such obvious potential for inflamed 
passions leading to disorders. Hence,it should be 
avoided. 
187 FUDGING THE Issue. Indian Express. 1985, Oct. 2; 6. 
Discussed the call for a bandh throughout West Bengal 
State by the West Bengal Action Committee of All India 
MPL Board. It is against the Supreme Court's decision 
in Shah Bano verdict, which is said against the 
Shariat by then. Says the protest against the Shah 
Bano case might have come from the section of 
orthodoxy touched by Fundamentalism. The fear that modernity 
will undermine Islam is baseless. Suggests that it 
is a fallacy that the CCC means aborgation of MPL. 
QURAN, OPINIONS-MUSLIMS. 
188 HASAN (Sakina A) . What Muslim women feel. Indian 
Express. 1985, Aug, 10; 6. 
Discussed the Supreme Court judgement in the case of 
Mohammad Ahmad Khan vs Shah Bano have splitted the Muslim 
commxjnity. Gave the opinion of prominent Muslims that 
hew they feel about the judgement. Some feel that Mullas 
have misinterpreted the Quran for their selfish ends. 
Concludes that it is very ably pointed out by the 
judges of the Supreme Court, 'Mahar' is a payment made 
out of respect for the marriage and is supposed to be 
obligatory. It cannot be treated as a final settlement 
in the event of a divorce. 
127 
REHABILITATION. 
189 VED KUMARI. Is she still not an 'abala'? Link. 
28, 46; 1986, Jxin, 22; 17. 
Author evaluates whether constituional changes alone can 
lead the Indian women to the promised emancipation and 
equality. Every effort is needed to make the provisions 
of the law known to the women. Awareness is the first 
step in the direction of their self protection as well 
as removing the practice of dowry from the institution 
of marriage. Takes the example of Shah Banc case 
upholding the grant of maintenance to a married Muslim 
woman which generated a heated controversy. Describes 
the problems of divorce, polygamy and other problems of 
women specially the Musljin women. 
WITHDRAWAL 
190 KANCHANDA (Rita). Shah Banc's dialemma; SC verdict was 
in her favour; the Muslims communit was not. Week. 
3, 50; 1985, Dec, 1; 12. 
Carried out a study of Shah Banc's life history and her 
present circumstances. Says, After seven gruelling 
months since the judgement was declared in an act of 
repentance, she piiblicly asked the Supreme Court to 
withdraw its verdict as it amounted to tampering with 
Muslim Personal Law. But, by this. Mullahs' eyes 
have been opened. They know how that a Muslim woman 
can go to court. These people have assured me that 
there will be some kind of a forum. If this arrangement 
had there been earlier, then she would not have gone 
to the courts. 
191 MATHUR (Anjali). Case that launched a thousand debate. 
Indian Express, 1985, Nov, 24; 6. 
pointed out that the controversial case of Shah Bano 
Begum, the divorced Muslim woman who was granted main-
tenance by the Supreme Court of India, took a bizarre 
turn when Shah Bano announced that she wants the verdict 
withdrawn because it amounted to interference in the 
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Muslim Personal Law, In the past few months the case 
has sharply divided opionions within the Muslim 
community with the Muslim Personal Law Board calling 
it an intolerable intrusion in Shariat laws and a 
vocal section of the Muslims hailing it as a step in 
the right direction. The author discusses the issues 
taised in the process which are of fundamental 
importance to both Muslims and non-Muslims. 
LAWS, PERSONAL, COMMON. 
192 LOOKING BACKWARD. Indian Express, 1985, Nov, 17; 6. 
Described Shah Banc as the judicial history maker, who 
by getting the Supreme Court vindicate the right of a 
divorced Muslim woman to maintenance by her ex-
husband, is now wanting the verdict in her favour 
"withdrawn". Discussed the shrill demand by the 
conservative Muslims for undoing the effect of the 
judgement and the threat to Shah Bano that for other-
wise isolating the community from the mainstream legal 
system. Concludes that a common civil code does not 
mean the aborgation of the personal law. But it merely 
provides a person with an option which might or might 
not be exercised. 
REFORMS. 
193 MUSLIM SOCIAL reforms. Times of India. 1985, Nov,18; 8, 
Described that no doubt Shah Bano is coerced to into 
turning down the Supreme Court's decision in her favour 
on maintenance. But the decision of the court cannot 
be nullified. Opined that the Supreme Courts judgement 
in the Shah Bano case has served as such an issue and 
as a result of it there is now even talk of 'Shariat' 
courts being set up in the country. This cannot,but 
put the reformists in the community in a terrible fix. 
The rest of us can give them the moral support. 
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194 NAYAR (Kuldeep), Shah Bano case and after. Tribune. 
1985, Nov, 28; 4. 
Describes the Shah Bano as the celebrity of sorts and 
people in Indore, People met her when she fought the 
case and again meeting when she is withdrawing her 
case. It seems as she has cdianged her stand now. But 
this raises an issue that why did the Muslim community 
condemned the Supreme Court judgement. Supposes the 
Supreme Court committed a mistake by the remarks made 
about common civil code. Suggests the Muslims should 
seriously think over the privations which their women 
folk are subjected to. Concludes that the debate began 
after Shah Bano case has now been put off for 25 years 
by the Shah Banc's retraction. 
MARRIAGE, REFORMS, SEMINAR. 
195 KUSUM. Women and the law. Hindustan Times, 1981. 
Oct, 29; 9. 
Discusses the recent seminar on the women and the law 
organised by the Indian Council of Family Welfare in 
New Delhi, was on the need for reform in Matrimonial 
laws, like marriage, custody and maintenance and 
the setting up of the special courts to decide family 
matters. Also points out a husband's conversion and 
thereby gives, to the wife a ground for divorce or a 
man married under a monogamous law becomes a Muslim 
to contract a bigamous marriage. 
REFORMS, FUNDAMENTAL RIGHTS. 
196 BALASUBRAMANYAN (VimaD. Women and law; Beyond the decade. 
Mainstream. 23, 53; 1985, Aug, 31; 11. 
Says the Supreme court's judgement upholding the rights 
of Muslim divorcees has created ripples in the country. 
Women continue to accept the violation of constitutional 
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rights because such violation is part of a patriarichal 
tradition and has never been questioned. Concludes 
that a great deal of future research in "Studies on 
Women" must necessarily draw inspiration from actions 
already taken, in turn as an inspiration for future 
actions. 
EDUCATION, along with MUSLIM MEN. 
197 SHERVANI (AR). Muslim Awakening.National Herald, 1981, 
Jan, 1; 4. 
Deals with factors that what keeps the Muslims backward 
and what is the panacea for their ills. Author says that 
it is only educational backwardness that is keeping 
India's largest minority dowp; once this backwardness is 
removed everything will be air ight. Because of their 
education backwardness Muslim men and women are not able 
to compete for Government jobs. Education is compulsory 
for every Muslim man and every Muslim woman. Allah has 
ordained Muslim women are now telling this to the 
Mullahs. 
EQUALITY, DESTITUTION. 
198 BAJAJ (Lalita). Maintenance for Muslim divorcee. Surya 
India, 10, 5; 1986, Feb; 50. 
Deals with the Supreme Court judgement in Shah Bano case 
and maintenance to divorced Muslim women. Says, the case 
caused outburst from organised fora of Muslim dominated 
by men. Women have equal rights with men in the Consti-
tution although, according to the Manusmritis women, 
slaves and cattle should be treated alike and kept under 
strict vigilance. The Supreme Court must not review its 
earlier decision in Shah Bano case at the instance of a 
vocal demand to that effect by a section of Muslims. 
The state must lend authority to it by enacting a law 
providing for payment of alimony to Muslim divorcees, 
especially to destitute Muslim women. 
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DIVORCE, MAINTENANCE, BILL. 
199 EQUALITY FOR Women. Hindustan Tiroes. 1986, Jun, 12; 9. 
Studied the status of Women in India.Though half of 
the nation comprises women, yet in India women are 
looked as wives, daughters or mothers - in each role they 
are subordinates of men. Even in the hullabloo for and 
against the Muslim women's Bill, now an act, both sides 
considered the woman as dependant. For as long as women 
are required to be dependants there can be noeequality. 
SHAH BANO VERDICT, LAWS, PERSONAL, 
REFORMS. 
200 VARDARAJAN (Sujatha). Small sum for Shah Banc; big gain 
for Muslim Women. Week, 3, 35; 1985, Aug.18; 21. 
Evaluated the Supreme Court judgement in the Shah Bano 
Begum's case, is of interefet not only to Muslim women 
but to everyone who aspires for equality in society. 
The justification for placing the provisions relating 
to maintenance of wives and children in the criminal 
procedure codes is that a cemedy more speedy and 
economical than that available in civil courts is 
provided for them. In Islamic countries public 
policy accommodates the Shariat as far as possible, 
whereas in India, public policy is based on principles 
of equality and secularism. 
FUNDAMENTAL RIGHTS, LAWS, SECULAR. 
201 RAY (Renuka), Same rights for women; Abortive move to 
change the law. Statesman. 1982, Oct. 9. 
Describes early fruitless efforts to achieve a common 
code for social laws that would apply equally to men 
and womenof all communities. This article describes 
her spell in the British Indian Central Assembly as 
nominee of the All India Women's Conference. Says, 
it is the fundamental right of Muslim women to choose 
the secular law. 
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LAWS, PERSONAL, MUSLIM COUNTRIES, 
OPINION-SHEHNAZ. 
202 VANDANA. Women's challenge to Muslim Personal Law. 
Indian Nation. 1984, Jun, 3; 4. 
Reported that for the first time that an aggrieved Sunni 
woman has challenged the Muslim Personal Law. Hername 
is Shahnaz Hussain, Briefs the story of Shahnaz Hussain 
who was divorced within a year. Author emphasises 
that in Pakistan and other Muslim countries the rights 
of divorcee are limited. Advocates for such a change 
inlndia also. Asks that why discrimination against women 
on the grounds of religion in giving them equal 
rights. 
OPINION-SHEHNAZ. 
203 VIGAS (Savia). Lone Woman's fight. Illustrated Weekly 
of India. 104, 18; 1984, Apr, 29; 20. 
Interviewed Shahnaz Sheikh, the first sunni woman to 
challenge Muslim Personal Law, about the biased and 
oppressive nature of religious dilectats. And why a 
change to necessary if women are to be emancipated from 
the fetters of oppression, says the author. Shahnaz says 
Islam does not want to hinder the progress of women. 
It is only the feudalism of Muslim society, especially 
the S\inni sect. And surprisingly, the Muslim women 
have welcomed these stirrings inthe litter to closed 
corridors of change. 
POLYGAMY, ISLAM. 
204 ABDUL MODHNI. Polygamy in Islam? Indian Nation, 1984, 
Oc. 21; 4. 
Deals with the question that whether polygamy is permitted 
in Islam or not? Says, this article is to meet a challenge 
thrown by Justice Mxirtaza Fazal Ali of Supreme court of 
India, who has questioned the consensus of the scholars 
of Islam with regard to the permission of polygamy in 
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Quran at a recent seminar on sexual equality. Cited 
the Quran verses which say "And you can never euate 
between women even if you so desire. So don't bend 
totally to one side and leave the other suspended. 
And if you keep your conduct straight then God is 
forgiving and merciful." Here the divine injuction 
is dealing with equality and not equality in statistical 
sense. Therefore, all his ready and thinking about 
Islam is just a conditioned response. 
EXPLOITATION, MUSLIM LEADERS. 
205 DURRANY (KS). Muslim leaders' 'Jehad' against Supreme 
Court. Organiser, 37, 5; 1985, Jun, 16; 5. 
Says that the Muslim leadership is basically feudal, 
sectarian and authoritarian. Indian people adopt for 
themselves a secular constitution which has no place 
for religion in politics as such. The secular laws are 
beneficial equally for all but this had hardly any 
effect on the Muslim leadership. They are least in-
terested in social justice and service of poor people. 
They have directly obscusantism again t women and 
workers of their own community.Says the Indian Muslim 
Personal Law is not a dead letter and the Muslim 
women have been declared free from the out moded 
laws which were meant to degrade the personality of 
women. Says, they don't intend to serve the poor Indian 
Muslims but simply seek their positions by exploiting 
the religious emotions of the ignorant Muslim 
masses. 
INHERITENCE, LAWS, ISLAMIC. 
206 VARDARAJAN (Sujatha). Rules are fixed; Demands for change 
often lead to conflict. Week, 3, 35; 1985, Aug, 18; 22. 
Examined how Islam views the woman's position. Rights 
and obligations and what are the norms and authorities 
on the subject. Shariah, author says, asserts the woman's 
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right to manage her own property, byt she is inherited 
the property equal to a man. Concludes that the Islamic 
regulations concerning woman's statvis means in many 
ways are improvement both in relation to the milieu 
out of which they arise and in addition to the surround-
ing world. But at the same time these are fixed 
and any change may lead to a conflict who believe 
in the divine character of 'Shariat'. 
ISLAM. 
207 KHAN (Tanwerur Rahman). Status of women in the eyes of 
Islam. Indian Nation. 1984, Jul, 22; 4. 
The author presents the status of women in Islarn and 
says it is an allegation over Islam that in it the 
women has not been granted the equal rights. Reinforced 
his statement by the historical events and facts of 
India and the other countries. Also argues that woman 
is physicall weaker than man. Hence the Islam has 
assigned different duties to them. Islam has given 
an honourable place to women unlike the western society. 
LAWS, PERSONAL, FLAWS. 
208 BHATTY (Zarina). Muslim Women's Bill evades issues. 
Times of India. 1986, Mar, 8; 8. 
Certain flaws are pointed out both in the law and 
religion, as it is the religion which permits poly-
gamy. It is suggested that as India is not an Islamic 
state, the Indian Muslims should defrain from backward 
and unjust practices. The discrimination of women 
despite the gaurantee of their equality in the Con-
stitution tempts one to think as if Indian Muslim 
women are first women and not Indians. The bigamy and 
polygamy are major factors responsible for injustice to 
Indian women. 
The interpretation of Quran in the form of Shariat 
is male oriented. There is a need for a revival in the 
light of equality and social justice and it should nor be 
left at the mercy of uneducated ill-informed Muslim mullahs. 
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SULAIKHA BEEVI, SHAH BANG. 
209 MENON (Venu). For God's sake. Illustrated Weekly of 
India. 106, 10; 1985, Jul, 14; 20. 
Author deals with the status of Muslim women in Islam. 
He discusses the questions arose recently in course of 
discussions on t^e topic like, does Islam discriminate 
against women? Can religion sanction the persecution 
of women? Can fundamentalists order severe punishment 
on the ground that they are merely doing their duty 
to God? Says, the recent cases of Sulaikha Beevi in 
Kerala and Shah Bano Begxim have highlighted the 
strange fate of Muslim women. Views that the defence of 
these women by Muslims and the nation's courts have 
angered the orthodox fundamentalists who percieves this 
an attack on Islam and have risen in arms against it. 
LAWS, COMMON. 
210 WELCOME FIRST step. Times of India. 1986, Jul, 18;8. 
Welcomes the PM's anouncement that the Govt, is ready 
to introduce legislation for a uniform civil code. 
Considers the legislation willresume the process 
of secularisation of our civil codes, a process which 
had been going on for a century and was interupted by 
the passage of Mxislim Women Bill, two and a half months 
ago. Suggests the Govt, not to rush through this 
important enactment as done with the Muslim women's 
Act. And it should be accompanied by a massive camppign 
to educate all sections of our society, in particular 
the women of all contnunities. 
OPTION. 
211 PRASANNAN (R). Wanted: Common Code. Week. 3 4, 1; 1986, 
Dec, 22; 12. 
Examined the modern outlook needed to formulate a common 
code, as observed by scholars, presented the different 
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opinions about it and analysed it, V.R. Krishna Iyer 
says: A common civil code is now a command of the 
Constitution binding on the nation. To oppose it is 
to act contra-Constitutional. Cited Arun Shourie, who 
Says, the task of drawing up a canmon civil code must 
be entrusted to modern secular jurists and nottto 
clergies or theologians of any religion. Whereas 
Achutha Menon says that no community should be 
compelled into any code with force. Any change should 
be painless. 
ISLAMIC, REJOINDER. 
212 Zakaria (Rafiq), In defence of the Shariat. Illustrated 
Weekly of India. 106, 10; 1986, Mar, 9; 44. 
In this, second and concluding part of his rejoinder to 
Arun Shouri's series of articles on the Shariat, consi-
ders the attitude of Islam towards women, sex, slavery 
and jihad. He contends that Shouri's indictment of the 
pronouncements of the Shariat on these issues is 
unduly harsh. Says, Shourie has taken the verses out 
of context, has quoted selectively and has not taken 
into account the background of the times. Concludes the 
Shariat is a seemless garment, but it is neither worn 
out nor useless. 
with HINDUS. 
PERSONAL, CCMMON, ANTI-ATTITUDE, compared 
213 THARYAN (P), Why Uniform Civil Code, Hindustan Times. 
1982, Aug, 12; 9, 
Demanding the implementation of a CCC views that it is 
unfair to suggest that only the Muslims are against 
CCC,because, the religions orthodoxy and loyalties, 
however, tend to mar the vision of an ordinary person. 
Gives the example of legislative reforms in Hindu 
Personal Law that even some liberal Hindus were against 
ammending the Hindu Personal Law, Says, the Muslim 
women suffer most on account of the harshness of the 
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Muslim Personal Law. A few years back a Muslim 
judge of Kerala High Court felt the need of reformation 
±n the Musliili Personal Law. Suggests that CCC should 
not be an extension of the Hindu Civil Code to the 
rest of the communities. What is good in all personal 
laws and what is essential for social progress should 
be inbibed in CCC. Says, uniformity of laws strengthen 
national unity. 
EXPLOITATION. 
214 MAHMOOD (Tahir). Why Uniform Civil Code? Hindustan 
Times. 1983, Sep, 3; 9 
Investigated whether uniform civil code is necessary 
in India orenot? He condemns that the campaign for 
Uniform Civil Code either by Muslims or non-Muslims. 
The supporters of the Common civil code say that 
'Muslim Personal Law is outdated. They regard Muslim 
law an achromatic and every Muslim must have four wives 
and every Muslim husband should divorce his wife at which, 
by pronouncing three talaqs. Author says thatno doubt 
the principles of Islam are misused by some Muslims as 
recklessly as non-Muslims. Both are doing injustice 
and must be restrained. 
in relation to QURAN. 
215 LATIF (MA). Shah Bano case-II, Statesman, 1985, Oct,2; 6. 
In the concluding part of his article he further 
notes that the judgement involved no interpretation of 
the Quran. The court having arrived at its decision 
on the basis of what was claimed by the appellant to 
be Muslim Personal Law on the subject. Touching 
briefly on the relevant Quranic injunction, author 
observes that those who maintain that women enjoy a 
high position in Islam should not be so hostile to 
the idea of a common civil code, for, it could incorporate 
all that is salutory in Muslim Personal Law. Finally 
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he urges Muslims to consider whether they should not 
now move towards the abolition of the majority-minority 
distinction. "Heirs to a revolutinary religion author 
concludes, "Muslims have a great heritage to renew. 
OPINION-LAW REFORM COMMISSION. 
216 MENON (C Achutha). Uniform Civil Code still a hazy 
concept. Hindu/ 1985, Aug, 27; 8. 
Discusses the conditions and status of Muslim womenin 
India. A Muslim woman can sue for divorce on certain 
special grovmds laid down in the statute whereas a 
Muslim manecan decide and do it at home whenever he 
wishes. The government should have endeavoured a 
decade back to implement the .uniform civil code which 
is still a hazy concept, Earler there was a practice 
of maintenance to the divorcee among Muslims. Suggested 
the consequential dhanges can be effected with the help 
of Law Department of the Centre and the States. But the 
Law reform commission is continuing to keep the 
article 44 (Uniform Civil Code) in cold storage. The 
work involves nothing but the readiness to unify. 
MAULANA MADX^ I, 
217 TRIPATHI (SK). Maulana Syed Abul Hasan Ali Nadvi: 
The Islamic Law applied to Indian Muslims should remain 
unaltered by extraneous laws, Indian Express. 1986, 
Jun, 29; 6. 
Interviews Maulana Nadvi, President of the All India 
Muslim Personal Law Board, and presented his views. 
He said that the 'Shariat' has always remained the 
sheet-anchor of Muslim religious and cultural life 
and has saved it frcxn disintegration. The Muslim 
personal law board, would therefore, stand for 
continued application of Islamic law to Muslims even 
after the enactment of a uniform civil code. 
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- RAJIV. 
218 HASTENING SLOWLY. Tribune. 1986, Jan, 19. 
Discusses the views of the PM that he supports for a 
Uniform Civil Code but it should be with the consensus 
of all political parties, religious leaders, and 
eminent personalities. Only Muslim personalities and 
some senior people may come forward and see that what 
can be done? Analyses that Rajiv is hastening the issue 
slowly and that is right. Deduces that the job of 
imposing a uniform civil code is easier now than earlier. 
Surveys has shown that the Muslims, by and large, 
support the judgement of the Supreme Court. 
REFORMS. 
219 DHAGAMWAR (Vasudha). Uniform Civil Code. Indian 
Eacpress. 1985, Jun, 25; 6. 
Advocated the implementation of a Uniform Civil Code 
and argued in favour of it. On one side of the issue 
are the orthodox Muslims leaders and Muslim masses 
including women whom they lead. On the other side are 
reformists Muslims. Highlighted the factors which 
effect the Muslim women's status such as unilatered 
Talaq, polygamy and denial of maintenance. Also dealt 
with the adoption Bill. 
220 KUNDU (Rama). In defence of a Common Civil Code. 
Radical Hvunanist.49, 8; 1985, Nov; 23. 
Discussed the implementation of a common civil code to all 
the citizens of India. Described the Shah Banc's case 
details and her buographical data. The struggle launched 
recently by some Muslim women is a struggle for scane basic 
human rights. The Quran is traditionallyheld by Muslims 
as God's own work. But the Shariat is a man mad work. 
Hence it can be altered and modernise as in many Islamic 
countries. Concludes, in view of the increasing 
criminalisation of the society in general, the weaker 
today needs moral and legal support more than ever. And 
this support can be ensured only by a civilization of 
a liberal humanistic society. 
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- IMPLEMENTATION. 
221 DHAGAMWAR (Vasudha) , Uniform Civil Code: Don't we 
have it already? Mainstream, 23, 45; 1985, Jul,6; 15. 
Highlights uniform civil code according to the article 44 
of the constitution. On one side of the issue are the 
orthodox Muslim leaders and the Muslim masses, including 
women whom they lead. On the other side are the reformist 
Muslims who claim that they reforms they seek are within 
the teachings of the Quran. Discussed various family 
welfare secular laws like marriage, divorce, adoption, 
etc. Says Muslites have fear that Hindu Personal Law will 
be thrust upon them. Such a possibility should 
certainly be resisted. But Secular or Uniform should 
not be synonymous with Hindu. Marriage is a contract 
among Muslims. Divorce and widow remarriage are in 
Muslims synonymous to the Uniform Civil Code. Just saying 
that "this is against our religion" is no way to get a 
good code and it may not be the way,for very long, for 
stalling a uniform civil code. 
Compared with QURAN. 
222 ENGINEER (Asghar Ali) . Does the Quran discriminate 
against women? Onlooker. 47, 17; 1985, Sep,8; 34. 
Author analyses the status of women according to 
Quran. Says, despite a measure of freedom the overall 
status of women was much inferior in the pre-Islamic 
society and the Quran greatly improved the social 
status of women and laid down different norms. The 
married women thus were described by the Quran as 
'muhsanat', i.e., chaste and secured. But in India, 
the question of any change in Muslim personal Law 
is primarily political and can hardly be decided 
on its merit or otherwise. Religion is subject 
to various interpretations and in today's complex 
situation the predominant interpretation is often 
detenainetd by political rather than purely religious 
considerations. Says, Allah's wisdom cannot be arbitrary, 
if the social context changes and if woman also begin 
to earn and look after family, there will be nothing 
to prevent them from acquiring either equal status or 
even a degree of superiroty over men. 
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TUNISIAN. 
223 KULLUKAREN (JosephX. Example of Tvmia for Indian 
Muslims. Statesman. 1986, Apr, 24; 6. 
Examined and compared the Muslim Personal Law in India 
and the laws of an Islamic country, Tunisia. The Muslim 
Personal Law, as interpreted and practised in India, 
are retrograde and discriminatory. India should take 
an example from the reforms made in Tunisia. Tunisia's 
personal code came down heavily on polygamy and all 
abuae of divorce by different rules. In Tunisian 
divorce can take place only before a court of Law. I 
Divorce is entitled to maintenance from her primer 
husband during the period ibf iddat. If she has custory 
of children from the marriage, has the right to claim 
children allowance. Concluded the example of social 
change without affectigg the sanctity of religions 
tenets that witnessed in Tunisia and other Islamic 
states, ought to strengthen the resolve of enlightened 
Muslims in India. 
FEMINIST MCfVEMENTS. 
224 JACOB (Jessico). Growing awareness, Hindustan Times. 
1986, Mar, 9. 
Thinks the urgency of the situation concerning 
personal law, the price rise and the drought in Maharashtra 
have activised many women's groups. They know that they 
mxist pressurise the govt, to get anywhere. Feminists 
were also aware that women from several cities had 
filed suits challenging their commvmity laws. The 
forum had supported the petition fiied in the Supreme 
Court by one of its members Shahnaz Sheikh challenging 
the constitutional validity of the several aspects of 
Muslim Personal Law. Concludes that it is due to the 
efforts of feminists groups like these that there is a 
growing awareness today about the significance of 
March 8, i.e.. International WcMtien's Day. 
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FUNDAMENTAL RIGHTS. 
225 KELKAR (BK). No religion can deny human rights. 
Organiser. 36, 35; 1986, Jan, 12; 7. 
Considers the two major issues of Indian Politics are 
Federatlisation and Muslim Personal Law, The later 
issue was thrown by the Supreme court judgement 
delivered in Shah Bano case. The PM's attempt to bring 
out Muslims frcan the purvies of Section 125 of Cr.P.C. 
shows that the Government is brow beaten by the ghost 
of anti-reformist Muslim opinion. But our constitution 
gives political liberty to all communities and expects 
them to be socially liberal. Concludes that human 
rights are basic rights. No religion can deny them. 
INTERFERENCE, COMMISSION REPORT. 
226 MINORITIES REPORT. Hindustan Times. 1985, Feb, 12; 9. 
Discusses the Minorities Commission report headed by the 
Justice M.M. Beg. Says, its report for 1982 and 1983 
sxibmitted last week to the Union Hcane Minister, is not 
satisfactory. The Commission has expressed itself 
against any legislative interference in Muslim Personal 
Law, unless demanded by Muslims themselves. Even though 
the Commission is aware of the fact that the Supreme 
Court has before it two petitions filed by Muslim 
wanen who want the unfSiir advantages enjoyed by men under 
the existing Muslim Personal Law. The Ccxnmission has failed 
to give any reasonable advice on this crucial and sensitive 
matter. 
POLITICS, ULEMAS. 
227 MUSHIRUL HASAN. Pan Islamism versus Indian Nationalism? 
Economic and Political Weekly. 21, 24; 1986, Jun, 14; 1074, 
Described that it is simplistic to regard the Ulema as 
standard bearers of Muslim orthodoxy and conservatism, 
143 
whose concerns were limited to regulating the religious 
and educational life of Muslim community. It is true 
that ulema thought and acted within the Islamic 
framework, but neither the framework nor their 
understanding of it remained constant and unchanging. 
It is equally true that the future of the Muslims and 
of Islam were among their central concerns. At the 
same time, their communitarian concerns were not 
limited to the religious domain and to spesific issues 
relating to the Sharia, and they intenrened in politics 
not as spokesmanof Muslims alone but of other groups 
as well. Their religious idioms and the use of Islamic 
symbols was intended to serve the secular objectives of 
rallying the populace around the Indian national 
movement. 
QURA^ J - AGAINST. 
228 BADAR SAYEED. Make Muslim Law Quranic. Indian Express. 
1985, Jun, 27; 6. 
Described the Muslim Personal Law has originated frcan 
Quran. A social issue whichdid not have direct clues 
from the Quran was answered by the Holy Prophet called 
as Hadith, Then he dealt with provision of polygamy, 
marriage contract and divorce under Islamic J.aw. 
Concluses and suggests that it could be made legal that 
every second marriage,divorce and other legal Muslim 
persuations should have sanctions of the arbiters 
before they come into force. Such a change could be 
achieved without any alteration of the present legal process. 
REFORMS. 
229 PAL (Bulbul). Where Laws divide... and Women fall. Indian 
Express, 1984, Oct, 4; 6. 
Indicates though the constitution of India assures 
that all of its citizens have equal rights regardless 
of their religion and sex, yet the vital issues like 
inheritance, marriage, property ownership, child 
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custory and divorce are decided arbitrarily. Muslim 
law specially needs somany reforms and predictably 
presents greater complexities, because there is no, 
one Muslim Personal Law exists in India. There are at 
least four sects governed by four differing and widely 
conflicting laws. Reviews the opinion about islam. 
Suggests there is a great need of change in the 
Muslim Personal Law as a remedy like so many other Muslim 
countries. 
COMMISSION REPORT. 
230 STRANGE REPORT. Indian Express. 1985, Feb, 13; 6. 
Takes into consideration the report of the Minorities 
Commission 1982-83 by the Chairman, Mr. M.H. Beg. The 
first matter cited is regarding Muslim personal Law. 
His advocacy regarding no change in Personal Law in 
the light of views of various groups including the 
Muslim women organisation is curious. The Commission 
seems to favour the status quo, which is not a neutral 
view. 
FEMINIST HOVEMENT. 
231 HINGORANI (Kapila). Women, rise and unite. Indian 
Express, 1985, Jul, 9; 6. 
Describes the current activities of wc»nen's movements 
since 1976 had in the first phase concentrated on 
protests against crime, torture, humiliation of women, 
rape, dowery, the flesh trade and eve teasing. Narrates 
the event of 101 lashes to a woman for the alle^ged 
adultery and consumption of liquour by a Jamat. This 
indicates the fundamental right of every citizen to 
renounce practices derogatory to the dignity of women. 
Hence the discrimination with Muslim women in so many 
ways should be removed. Suggests an expert committee 
to undertake that task must immediately be constituted. 
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Hence the discrimination with Muslim women in so many 
ways should be removed. Suggests an expert committee 
to undertake that task must immediately be constituted. 
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in relation to CONSTITUTION and 
ISLAM. 
232 MEHMUDA BEGUM. Legal aid for Muslim women. National 
Herald, 1981, Nov, 17; 4. 
Says, the right against exploitation is enshrined in 
our constitution under articles 23 and 24, yet it still 
eatists in India., because of the expensive judicial 
procedure. Besides the constitution Islam also confers 
distinct and clear rights upon Muslim women yet very 
few Muslim women are aware of it and still fewer are able 
to avail of them. Author en^hasises that Islam grants 
equal status to man and women. The problem arises to her 
from the gap between her theoritical legal status and 
her actual position in Indian society. Author demands 
the legal aid withthe government on the issue of 'nan-
nafqa' (privy purse), polygamy and specially on divorce. 
To make them really effective, legal aid centres for 
Muslim women should be attached to community centres. 
Social education centres, health centres and craft centres 
where the women may come without hesitation. 
MOVEMENT, MAHARASHTRA. 
233 MORE ON Shah Banu. Hindustan Times. 1985, Nov, 23; 9. 
Expressed the attack on the supporters of the cause of 
divorced Muslim women in Maharashtra indicates the 
attempt of obsurantists to thwart the reformists. 
Though, for obvious reasons, the battle for reforms 
has to be fought within the community itself, pre-
emptive moves to set up Shariat courts all over the 
country indicates a retrograde trend that will only 
increase the violation of the community. 
SELF, OPINIONS. 
234 GUPTA (Shekhar) and others, Canmunity in turmoil. India 
Today, 11, 2; 1986, Jan, 16; 91, 
^escribed the Shah Banc judtement has rendered the 
Muslims, a troubled community, torn by an internal 
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schism between the fundamentalists and the liberal 
minority. Discussed the views by the various national 
leaders and the members of the commxinity. Concludes 
that even though the controversy is serving a useful 
purpose, of generating debate within the community, 
on the need for change and reforms. Suggests, the solution 
will have to be found by the Muslims themselves. 
SOCIALISATION. 
235 MAHAJAN (Krishan). Secular Muslim. Hindustan Times. 
1985, Oct, 14; 9. 
Discusses the need for modem Muslims to get together 
and apply their minds to lead their community in the 
fast changing world of science and technology. Argues 
the shariat should be based in socialogical terms. 
Concludes that there is a need for a secular Muslim 
mind that works for the welfare of its own community, 
genuinely, gradually diminishing the religious factors 
in its relationship with others and yet devoted to its 
own God. Otherwise the Muslim stand in the several cases 
pending in the Supreme Court on the entire Muslim Personal 
Law will remain only one of the dogma instead of 
reasoning. By virtue of reasoning what is good in 
Muslim law is also good for others and can be adopted 
on a national scale. 
SECULARISED. 
236. BALASUBRAMANYAM (Vimal). Women, Personal Law and 
the struggle for secularism. Economic and Political 
weekly. 20, 30; 1985, Jul, 27; 1260, 
Surrogates the SC's judgement in the Shah Banc's case. 
Says that because of the vital importance of the issue 
it got the place on the 1st page of leading newspapers. 
Reviewed the different newspapers on the issue and opined 
that the discriminations inherent in the laws for different 
religions can be viewed differently depending on 
whether you are male or female. Along with the demand 
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for a simple civil code, the stake which the women's 
mov«nent as a whole has in achieving a truly secular 
state also becomes obvious. 
SECULAR, COMMON, ANTIMUSLIM. 
237 MURTHY (ps Sridhar). Hindu have no moral rights to 
critise Muslims. Dalit Voice, 5, 3. 1985, Nov. 16; 7. 
Views that in the wake of the recent Supreme Court 
judgement in the Shah Bano case wherein the right of 
the Muslim wanen for maintenance under Sec, 125 of the 
Cr. P.C. was upheld with a renewed virous in the demand 
for the uniform civil code of which article 44 of the 
Constitution speaks. Scxne section of Hindus have been 
interpreting this decision of the court as if nothing was 
proper in Muslim law. Hence the demand for a CCC is like 
indulging in the act of condemning Muslim laws, tradmtions, 
culture and practices in plausible way. The author 
condemns it. 
PERSONAL, COHMON-AGAINST. 
238 SIKANDER BAKHT. Uniform civil code should not be imposed. 
Organiser. 37, 14; 1985, Aug, 18; 9. 
Shows concern that even after 38 years of independence, 
we, have to use the terms like 'national integration'. 
Opines that there is nothing wrong in bringing a uniform 
civil code governing all sections of the society, but 
why impose it on any section. It will make the 
attitude of minorities more stubborn and resistent to 
it, Muslim will themselves press for the adoption of 
worthwhile laws. 
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REFORMS, OPTION. 
239 REFORMING MUSLIM Law. Hindustan Times, 1976, Mar, 24; 9. 
praises Justice V.R. Krishna Iyer to plead for a 
practical seherae for reforming Muslim Law. As the 
Prophet Mohammad's legal dispensation in interperaonal 
matter was well in advance of his times, hence he 
may laid down a system which permitted injustice to 
the wife through polygamy or flippant divorce, A 
reform in India also be introduced as in so many Islamic 
countries. Emphasised to wait for the evolution of 
consensus. Suggeted, hence, it would be enough for the 
present to exart opional legislation like the special 
marriage act. So the Muslims can voluntarily place 
themselves, if they so wish. 
MARRIAGE, DIVORCE, MAINTENANCE, LAVvS, 
PERSONAL, FLAWS, LEGAL PERSPECTIVES. 
240 COHFUSING THE issue. Indian Express, 1986, Jan, 8; 6. 
Alleges the Minister of state for law, Mr. H.R. Bhardwaj, 
that he is confusing the issue. To consider a uniform 
civil code as something aimed solely at Muslim Personal 
Law is to give a wholly mistaken twist of the argument. 
A common family law relating to the marriage, divorce, 
mainv,enance, inheritance, adoption, guardianship, etc, 
would be no more anti-Muslim than is the prevailing 
special marriage act. Disregards the step of Rajiv 
Gandhi who defended Mr. Bharadwaj and Mr. Ansari who 
criticised Supreme Courts judges. Suggests a reading of 
Artie 121 of the Constitution. 
INHERITANCE, DIVORCE, MAINTENANCE, LAWS, 
PERSONAL, REFORMS, IDENTITY, CRISIS. 
241 GOYAL (DR). Muslims' crisis of identity. Sunday, 13, 
14; 1986, Feb, 9; 30. 
Says the Muslims are getting distanced not only by the 
Congress party but also from other national parties 
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because of their identity crisis. With regard to the 
reforms in marriage, divorce and inheritance, laws, 
Muslims are particularly pilloried for resistance 
to change. Reform is made to appear a punishment to 
the community. Hence the anti- and pro-reform 
postures are adopted not in terms of social need but in 
terms of political returns. 
OPINION-PROGRESSIVES. 
242 ISLAMIC LAWS. Hindustan Times. 1983, Jul, 20; 9. 
Says the enlightened Indian Muslims are waking up the 
other Muslims to the fact that a strict observance to 
Quranic injuctions in everyday life in the modern age 
is neither possible nor advisable. Points out that there 
are only a few reformers in the community. Says the status 
of wanen is the most anachronistic feature of Quran. 
Women is a commodity to be discarded if and when and 
for whatever reason the husband tires ofher, Muslims 
women are at the mercy of the menfolk. Learned Muslims 
realise this condition of Muslim women is as nowhere 
in any other religion. Says Muslims like Rafiq Zakaria 
expect from the Govt, that it will mesh up the Muslim 
personal Law and will implement the Uniform Civil Code. 
- WOMKN'S ORGANISATIONS. 
243 JOSH (Uma). Organising women for emancipation. Patriot, 
1985, Mar, 12; 4. 
Says, Women's organisations all over the world and in 
India observed the International Women's Day on 8th 
March to highlight the declining status of women and 
endorsed their specific demands to help attait emancipation, 
Their demand for greater respect and enhanced right is 
part of the wider democratic movement. Compares the 
status of Hindu and Muslim women. Opines, the status of 
Muslim woman is still deplorable. There is hardly any 
legislation which improves the legal status of Muslim 
women. They are still ruled by the law laid down in 
the Qxiran as intrepreted by the courts of India. 
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POLITICS, BEGUM AKBAR JEHAN, FEMINISM. 
244 ANKLESARIA (Shahnaz). Vote for the missing 'Mangalsutra' 
Statesman, 1984, Dec, 21; 6, 
Reported the election campaigh of Begum Akbar Jahan 
and her other activities in her constituency. Says she 
is a great faminist and has done a lot for women. The 
public opine about her that she is the only leader 
who speaks about the woman and it is incirudulous at 
having heard such matters spoken about from & platform. 
FEMINISM, REFORMS, 
245 ANKLESARIA (Shahnaz). Tradition and change in Begum's 
Constituency. Statesman. 1984, Dec, 19; 6. 
Reported the popularity and reputation of Begudi Akbar 
Jehan, the 68 year old widow of Sheikh Abdullah in 
her constituency. She has worked a lot for the up-
grading of women by the field of education. Dowery is 
a common feature of Muslim marriages but in Kashmir 
and specially in rural areas noone can dare the 
practice of bride price. There is a scores of highly 
educated urban women looking for jobs because of the 
free compulsory education upto the postgraduation. 
POLYGAMY, DIVORCE, MAINTENANCE, SHAH BANO 
VERDICT, LAWS, SECULAR, PERSONAL, REFORMS. 
246 SHARMA (BD), Supreme Court judgement in Shah Banc case. 
Radical Humanist. 49, 12; 1986, Mar; 29. 
Dealt with the Shah Banc's judgement of Supreme court. The 
first judgement given in 1979 by judicial megistrate did 
not stir any controversy among Muslims in India. Described 
and highlighted the Section 125 of Cr. P.C. according 
to which Shah Banc was awarded maintenance. The 
controversy was raised as the judgement interferes with 
the personal law of Muslims. But this judgement ensures 
the minimum fair deal to Muslim women folk but also 
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by all Muslims because it is one of the landmarks in 
socially beneficial legislation. Concludes that in a 
democratic rep\iblic like India ladies should not be 
forced to live with their husbands who go for the 
second marriage without caring for the sentiments and 
self respect of the their wives. And a Muslim wife 
for claiming maintenance is valid by all standards. 
REFORMS. 
247 NAYAR (Kuldip). Silence that can harm. Tribune. 1986, 
Apr, 17; 4. 
Observed the Central Government has decided to go slow 
with the Bill relating to the provision of maintenance 
allowance for divorced Muslim women. The chief cause of 
this issue is to disturb the Rajiv's Govt. Suggested 
two ammendments to make the bill widely supporte. One 
could be to ban polygamy. Second ammendment relating 
to the divorce. Saying, 'Talaq' thrice is against the 
Shariat. Hence the Bill should lay down a proper 
procedure for divorce. 
LAWS, PERSONAL, REFORMS, OPINION-SHAHNAZ 
SHAIKH. 
248 ANKALESARIA (Shahnaz) . Shehnaz Shaikh versus Muslim 
Personal Law. Statesman, 1984, Jul, 29; 6. 
Narrated the biographical sketches of Shaehnaz Sheikh 
who firstly challenged the Muslim Personal Law in the 
Supreme Court. She stressed that government of India 
has allowed laws discreminatory against Muslim women 
under Muslim Personal Law. The petition blames the Indian 
Government for not making any laws which would 
prohibit practice of polygamy among Indian Muslims 
as it has done for Hindus. Praises the petitioner for 
an act of courage. Author concludes and suggests the 
government to protect Muslim women. It will also be 
interesting to watch how far the Supreme Court acts in 
this vital matter. 
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PROBLI^MS. LAWS, SECULAR, PERSONAL, REFORMS, 
of LAW, _of LEADERS, of PRESS. 
249 KISHWAR (Madhu). Losing sight of the real issue: Another 
look at the Shah Bano Controversy. Times of India. 
1986, Mar, 8; 8. 
Describes that after the eruption of Shah Bano contro-
versy one feels inclined to bestow a self righteous 
political and media pundits of this country. Discusses 
the role of press and leaders in the case and troubles 
of women in India specially the Muslim women. Analyses 
the Muslim law, and ccxnpares it withother laws. Deals 
with Section 125 Cr. P.C, suggests in the concluding 
part that it is irrelevant to change the laws totally. 
Legal changes may make our society publicly commit 
itself to more humane norms even if practice lags 
behind. This will facilitate obtaining of equal rights 
for women. 
CARRIAGE, compared with HINDUS. 
250 SINGH (BD). Marriage and Divorce. Hindustan Times. 
1984, Mar, 10; 9. 
Deals with the Marriage and Divorce problems of both 
Hindus and Muslims, Says the number of divorces are 
increasing rapidly in India like Western developed coun-
tries. Defined divorce as an unhappy by product of 
an unfortunate marriage. Dealt with the legal aspects 
of the Hindu marriage Act, Then he has dealt with the 
Mohammadan Law. Dealt with the polygamy, monogamy, muta 
marriages, divorce, 'khula', 'mubarat', and the impac^ ^ 
of Mohammaden Law over the Muslim women. Suggests that 
it is urgently needed to suggest the Muslim Society in 
the proper way of divorcing so that women are spared from 
hardships and miseries. 
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